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Wer itt der Uerfailer des Pentateuchs? 


YMaif Bejfehluz der Brurlington-Reofuf-Pajtoralfonfereng eingefandt von 
Pajtor W. Vechtold. 


Cine pofitiv-frittjhe Behandlung obiger Frage foll in diefem Re- 
ferat berfucht merden. YWuf Grund verfdiedener Abhandlungen und 
‘Artttel von Autoritaten auf diefem Gebiet, auch von negativen RKritt- 
fern und Zheologen, foll in nachfolgenden Ausfiihrungen hingetviefen 
werden auf die Wichtigfeit unjerer Frage und auf ihre Bedeutung fiir 
unfern Glauben an die Ynfpiration der heiligen Schriften Alten und 
Neuen Tejtaments. Jn der Dat, diefe Frage ift viel widhtiger, als es 
auf den erften Blid den Anfehein hat. Denn es handelt fich hier nicht 
bloR um die einfache Frage, ob Mtojes oder fonft jemand der Ber- 
faffer oder Redafteur der erften fiinf Biicher der Bibel ijt, jondern 
pielmehr um die Wahrheit der altteftamentlichen Religion felber, die 
purd) die verjhiedenen Hypothejen der negativen Kritifer in Frage ge- 
ftellt wird. Wuch ijt uns unendlich viel Daran gelegen, dDafR die penta- 
teuchifden Exrzahlungen, befonders die lieblichen Gefchichten der Ge- 
nefis, die wir unfern Kindern in Gonntagfdule und Haus erzahlen, 
qleichwie alle altteftamentlicen Crzahlungen itberhaupt, nidt als 
mbpthenhafte Gagen dargejtellt, fondern al8 wirtliche gefchichtlice Be- 
gebenheiten mitgetetlt merden, die gleich den Gliedern einer Rette une 
mittelbar 3ufammenhangen und endlich hinfithren auf die grifte ge- 
[hichtlide Tatjache, die Begriindung und Stiftung der Hrijtliden 
Religion auf dem Boden der gottlicen Offenbarung. 8 ift dem 
Unglauben und der alles zerfegenden und 3erfegenden Rritif nicht fo- 
mohl darum zu tun, bem Mofes die Verfafferfdhaft des Pentateuchs 
abgufprecjen, als bielmehr die qottlide Offenbarung felbft umguftofen, 
fomie den Gott, der Wunder tut und fic) in Chrifto geoffenbart hat, 
au leugnen. Wan will nicht nur Mofes von fetnem Stubl haa fon- 
Dern aud Den Herrn Cretan pon feinem Zhron. 
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Wir wiffen fretlich fehr toohl, daw folche Verjuche doc) gulewt 
zerjdjellen miiffen an dem Felfen der eigen Wahrheit, aber um des 
jchabdlicen Ginfluffes willen der fog. hoheren Krittf, die in vielen theo= 
logifcjen Schulen unfers Lande3 Gingang gefunden hat und auf un- 
zahligen amertfantfden RKangeln fic) brett madt, tft e8 nicht blog an 
ber Beit, fondern hodhft notiwendig, bak die YAuthentie der biblijcen 
Sdriften untiderleglidh feftgeftellt, und die mandhem vielletcht un- 
widhtig erfcheinende Frage nad) der Verfafferjdaft des Pentateucdhs 
qriindlid) erdrtert und flar beantwortet werde, um dadurd) den Fein- 
ben be3 Evangelium3, den Leugnern der gottlicen Offenbarung, fo- 
piel al8 miglid& den Wind aus den Segein zu nehmen. 

G3 follen nun in folgenden Ausfiihrungen 

I. Die Hypothefen der negativen Kritift iiber 
dite Verfafferfmhaft de8 Pentateums angegeben 
und etlautett, ; 

Il. das Selbftzeugni8 ber Thora iiber ihren 
BVerfafjer, und 

Hil. Ghriftt Zeugqgnis tiber Mojfes als BVerfaf= 
fet_per er iten ifiiaf Bi gdee der Bibel angefpigee 
werden. 

iy 


Um mit den bon der negativen Kritif aufgeftellten Hypothefen 
iiber die Verfafferfchaft des Pentateuchs befannt 3u merden, rejpeftive 
Diefelben uns twieder gu bergegentwartigen, twollen wir die hauptfad= 
lichjten anfiihren, und gar indem tir fie flaffifizieren al8 radi-= 
fale und bermittelnDde. 


1. Sn der erften Gruppe haben wir zundchft: 

a Die Urfunden- ober Dofumentenhypo- 

theje. 

Unter der Herrfchaft des englifchen, frangofifden und deutfden 
Deismus*) des 17. Jahrhunderts brach der Srweifel an der mofaifden 
AUbfaffung des Pentateuchs fid) guerft Bahn. Die Reformatoren hatten 
noc) unentiwegt an der Verfafferfdaft Mofis feftqehalten. Nur Rarl- 


1) Deismus ijt in der Dogmengefdhichte diejenige Wuffaffurg de3 Chriz 
jtentums, die dDasfelbe nur als Naturreligion betrachtet, dasfelbe annimmt, 
jomeit e$ mit der Vernunft im Cinflang fteht und aus demjelben alles aus- 
{ehetdet, twas fitch nit der Vernunft niet in Cinflang bringen lagkt. Wut der 
einen Seite ijt der Detsmus nur reiner Naturalismus, welder die 
Naturreligion als Norm und Summa der chriftliden Religion erflart, und 
auf der anderen Seite, in der Behandlung der Bibel, Rattonalismus, 
indem er der Vernunft da8 unbeftreitbare Recht einraumt, da3 Chriftentum 
gu unterjuchen und deffen Schriften der Vernunft gemag au erflaren und aus- 
guleqen. 


~ 
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 ftabdt meinte, e8 fei miglich, bab die Niederfchrift bon jemand anders 
beforgt worden fet, da WtojeS doch feinen eingenen Tod nicht habe be- 
ricdten fonnen. Die Anfichten der nachreformatorifden Kritifer iiber 
unfere rage griinden fic) auf folche Stellen, die angeblic erft in nach- 
mofaifcher Zeit gefchrieben fein fonnen. C8 wird die Ydentitat Mofis 
al8 Des Verfaffers des Pentateuchs beftritten mit der Behauptung, der 
Pentateuch jet erjt in {paterer (aljo nachmopfat{cher) Beit aus echt- 
“mojaifden und nadmofatfgen Urtunden gufammengeftellt mor- 
Den. — Yn jener Periode des Deismus wurde twohl die Cchtheit des 
Pentateuchs gegen folche Wnariffe detfttjcher Dheologen verteidigt, doch 
ftanden die Berteidiger auf demfelben Boden de3 Rationali8mus wie 
Die Wngreifer, daher ihrer Berteidiqung oft die rechte Rraft feblte. 
Unter ihnen ragen herbor J. D. Michaelis *) und vor allen Y. G. Cich- 
horn.®) Des lebteren Verteidbiqung war fo fdharf und griindlic, dafB 
man e8 faum noch twagte, die Echthett des Dofuments angugreifen. 
Sedo) anderte auch Gichhorn {pater feine Stellung zu Ddiefer Frage, 
peranlapt durch Die Urfundenhypothefe, die bon einem fran- 
zdfifdhen Wrate, Jean Wftruc,*) geltend gemacht wurde. Der- 
felbe behauptete, Dak Wtofes bet der Whfaffung der Genefis fich alter 
fdriftlider WUrtunden bedient habe. Cr ftellte ferner durch 
fprachliche Wnalyje fet, DaB WMtojes die Gefchidten der Genefis aus 
hauptfadlidh zwei Urftunden 3gufammengeftellt habe. G8 fet 
Darum moaglich, die Genefis wieder in dtefe zwei Urfunbden 3u zerlegen. 
<jn der einen twerde beftandig der Gottesname Elohim, in der an- 
Dern Der Gottesname Jahve gebraucht. Wuch fet tn jeder der bet- 
den Urfunden ein verfchiedener Gprachgebrauch deutlich zu erfennen. 
Diefer AWftrucfche Cinfall tourde bon Cichhorn aufgeqriffen und ver- . 
treten, und hat feitbem jeinen unbeilboflen Ginflup auf die Penta- 
teucjfritif bi8 in unfere Bett geltendD gemacht. SObwobh! nun diefe 
Hypothefe nicht notmendigertwetfe Mtofe die Verfafferjchaft der Genefis 
abfpricht, machten doch ihre Vertreter dtefelbe zu einer Waffe fiir die 
Veftrettung der mofatfchen WUbfaffung der Genefis. 

Neben diefen betden Urfunden, deren Gpuren WAftruc in der Ge- 
neji3 entdedt hatte, fand nun R. D. Slgen°) noch eine dritte, die eine 


2) Sohann Davis Michaelis, geb. 1717 in Halle, gejt. 1791 als Profeffor 
in Goettingen. 

3) Sohann Gottfried Cichhorn, geb. 1752, geft. 1827. Profeffor zu Nena 
und Goettingen. ,,Cinleitung ins Whe Lejtament.” Hielt 52 Bahre lang je- 
den Tag dret Stunden Vortrage. 

4) Sean AWitruc, geb. 1684, geft. in Paris 1766. Profeffor der WAnatonrie. 
Urfundenhppot§efe 1753 bon ihm proponiert in einem Werfe: ,Vermutungen 
liber die Echrifien Mtofis u. f. tv.” 

5) Rarl David Slgen, geb. 1763, geft. 1834. Philologe und Profeffor gu 
Sena, Reftor de3 Ghmnafiums gu Naumburg und der Landesfchule gu Pforta. 
,Urhinden d¢e3 erften Buches Mojts in ihrer Urgettalt, erjchienen 1798.“ 
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Zwittergeftalt mar zwifden Elohift und Yahvift. Sie gebraucht wohl 
den Clohimnamen, aber in Sprade und Charafter lehnt fie fic) dem 
Sahviften an. 

b. Gine andere Hypothefe wird als die Fragmenten- und 
Mythenhypothefe bezeicnet. Yn dem Rattonaligsmus, der 
den Glauben an die gittlice Offenbarung iiberhaupt aufgab und 
Wunder und WeiSfagungen der Heiligen Schrift furgzerhand vertwarf, 
fand diefe Hypothefe einen giinftigen Nahrboden. C3 mufte nun aud 
bie mofaifde Wbfaffung des Pentateuchs fallen. Go fonnte man dann 
ungeftirt die Niederfchrift desfelben in eine fpatere Beit verlegen und 
feinen Ynhalt fiir Mythe und Gage ausgeben. Ym Rationalismus 
liegt aud) die Triebfeder aller bidsherigen Angriffe auf den mofaifden 
Urfprung unfers Dofuments. ,,War durd) die Urfundenhypothefe. die 
Ginheit der Genefis einmal aufgegeben, jo fonnte nichts dem Ber- 
legen und Zertrennen und dem Wiedergzerleqen und Wiederzertrennen 
in Urtunden eine Gchranfe fegen.” (inte.) 

Urbeber dtefer Hypothefe war J. S. Vater.*) Mach ihm tft nicht 
nur die Genefis, fondern der ganze Pentateuchh aus Bruchftiiden 3u- 
fammengefegt, und gar aus 38 derfelben bon verjchiedenem Umfang 
und aus verfchiedener Beit. Lieh alfo die Urfunden-Hypothefe den 
Pentateuch aus gwet (allenfalls auch aus drei) das Gange umfaffenden 
Urfunden zusammengeftellt fein, fo findet die Fraqmentenhypotheje in 
ihm nur eine qrofe Anzahl zujammenhangslofer, abgerifjener Bruch- 
tetle. 

Es wird diefe Hypotheje nicht nur als Fraqmenten-, fondern aud 
alg Mythenhypothefe begetchnet, da fie sugleich aud die Ge- 
fchichten des Pentateuchs fiir Mythen und Gagen erflart. BWertreter 
diefer Hypothefe ijt namentlid) de Wette,”) der fidh gegen den 
Snhalt des Pentateuchs wendete, welchen er al unhiftorif as 
gu erflaren fudjte. GSomit ift be Wette der Vater der fog. reali fti- 
fden Rritit, welche die Realitat der gefdhidtlicen Beqebenheiten im 
Pentateuch leuqnet, und die noch heute fo traurtge Bliiten tretbt. Gie 
ift dDagu geeignet, den findlidjen Glauben an die Wahrheit hiblifder 

*) Sohann Severin Vater, geb. 1771, geft. gu Galle 1826. Theologe und 
PHtlologe. Gemapigter Rationalift. ,Commentar gum Pentaterd.” 

*) Wilhelnr Me. be Wette, qeb. 1780, geft. gu Bafel 1849. 1810 nach Ber- 
lin berufen. Berfaffer verjchiedener fritijfcher Werke iiber Wtes and Nertes 
Teftament, VBemerfensivert find die lebten Worte diefes geiftpollen Manned, - 
der die Gefchichten der Vibel ins Gebiet der Sage und Mythe vertweift: Sch 
weit}, Daf} in fetnent andern Namen Heil ift, als in dem Namen Yefu, des 
Gefreugigten; und day eS nichts OSoheres aibt fiir die Menfejheit als die 
Gott-Menfehheit, die jich in ihm berwirklidte imd das Reich Gottes von ihm 
qejtiftet. Das Chriftentum miup Leben und Kat werden.” 
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Berichte gu erjdiittern, indem fie pele in das Gebtet der Mtythe und 
Gage veriweift. 

Der tiichtiafte Betampfer Dieter Hypothefe in damaliger ratio- 
nalifti{der Beit tar Emald,’) der thr das Hauptarquiment, das fie 
iibrigen3 mit der Urfundenhypothefe gemeinjam hat, entgieht, indem 
er den Wechfel der Gottesnamen (Elohim und Yahve) aus ber ver - 
fhiedenen Bedeutung diefer Ramen erflart. 

ce. Die dritte der radifalen Hypothejen ijt die Erganzungs- 
Hypothefe. Nachdem die Ginheit des Pentateudhs von den Apolo- 
geten jchlagend nachgetviefen worden iar, und man fie zulegt nolens 
volens anerfennen mufte, fuchten die neqativen Rritifer ihre Hypothele 
mit Der tatfachlich borliegenden Cinhett des Pentateuchs in Cinflang 
3u bringen, aber e8 fiel ihnen nicht ein, von der Cinheit des Pentateuch3 
auch auf feine etnbettliche Whfaffung gu fcblieBen. 8 wurde zunadhft 
Die dee aufgeftellt, bah an einige alte Bruchftiide, zu verfchiedenen 
Zeiten weitere Stiide angehangt twurden. Diefe Ydee tourde bon 
Tucdh*) und Stahelin,”) den Vatern der eigentlichen Grqanzungs- 
theorie vereinfacht. ,,Danach liegt dem Pentateuch eine einbeitliche, 3u- 
fammenbhangende Gchrift gugrunde. Dieje fog. Grund{ drift 
deS Clohiften habe fpater der Yabhvift ergan3zt und ertweitert, twobet 
er alle ifm erreicpbaren Quellen benubte. Diefer jahviftifde Gr- 
qanzer habe die Sdeen und den Stil der Grundfchrift unangetaftet ge- 
faffen, jo bafB auf Grund diefer Verfchiedenheit im Wusdrud und Ge- 
danfen Grundjchrift und Ergangungen mieder getrennt werden fonn- 
ten. Damit war nicht nur die von den Apologeten aufgezeigte Cin- 
Heit de8 Pentateuchs erflart, fondern auch dem Cinwand gegen die 
friiheren Hypothefen begeqnet, namlich, wie eS doc fomme, dDaR Yah- 
pift auf Glohijt Bezug nimmt und auf feinen Ynbhalt anfpielt. Denn 
der Erqanzer Yahvift fchaltete einfach in die etnheitliche Grundj{chrift 
Globhift, die er ja bor fich hatte, das ein, toas er 3u Slohift hingugu- 
fegen bier notig Hielt. Wie eS aber fomme, dap Elohift, bem Yahvift 
doc noch nicht vorlag, in vtelen Stticen Sahbift vorausfebe, das 
fonnte auch die Ergangungshypotheje nicht erflaren. Nun fommt e8 
ferner bor, daf folche UAusdruc3meifen und Gedanten, die nach der 


5) Seinrich W. Ewald, geb. 1803 in Goettingen und dafelbft geft. 1875. 
Sitler Ctehhorus. 1827 Profejfor 3u Goettingen. Ciner der griindlichften 
Gelehrten feines Sahrhunderts, der jich mit iibermenfchlichem Cifer auf das 
Studium der orientalijdhen Sprachen warf. ,,Die Conrpofition der Genefis 
tritif ch unterfucyt.” 

°) Tuc — ,Mommentar zur Genefis,” 1838 

. ) & X. Staelin —_,Writifde Unterfuchung iiber den Pentatertch,” 


© 1848. 
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Kritié haratteriftifche Merfmale von Glohijt find, aud in Yabvift 
porfommen; da hilft man fic) mit der fohtoachbeinigen Erflarung, dap 
Derfelbe Xahvijt. der fonft feine Ergangungen in Clohtit derartig funft- 
{08 eingefiigt hat, dab man fie deutlid) von Elohift unterfdeiden fann, 
mancjmal fetne Bufabe mit foldem Gefchice der Grundjchrift einfiigt 
und in Sprache und AusdrudSmeife anpakt, dah felbjt der fcharffin- 

nigfte Rrittter fie nicht unterjceiden fann.” (Finke.) . . 

Die Cinhett des PentateuchS twourde gegen Ddieje Hypotheje von 
Soh. H. Kurg; dem befannten Kirchenbiftorifer, wacker vertetdigt, ob- 
moh! er {pater den Gegnern getwiffe Ronzefjionen madhte. 

d, Gine neue Urfundenhypothefe al8 Mobdifizie- 
rung und Begriindung der alten, wurde von Hupfeld**) proponiert, 
da die Ergangungshypothefe fic) al8 ungulanglich ermwies. Mach die- 
fer neuen Urfundenhypothefe find e8 Dret bonetnanDder un= 
abfangige Urtunden, aus denen ein unbefannter Redaftor 
die Genefis fompiliert habe. Die elohiftifche Grundjdhrift der CEr- 
ganzungshypothefe twird in 3iet einft unabbangige Urtunden (© 1 und 
© 2) getetlt. C3 war ja die Wdhillesverfe der Ergdnzungshypotheje, 
dak Stiice in Clohtjt jich in folchen Wusdrudsmweifen und Gedanten 
betbegen, welche die Rritif alS charaftertjche Cigentiimlicfetten bon 
Yahvift erfannt hatte. Dtefe SGdhvierigtett fucht nun Hupfeld da- 
mit aus dem Wege zu fcaffen, dap er die anftdpigen Stiicde in Elohiit 
augfonbdert und alg Deile einer einjt zujammenhangenden Urtunde er- 
flarte, melche mit Clohijt den Gebrauch des Gottesnamens Elohim, 
mit Sabhvijt aber Diftion u. f. w., in foldhem Mage gemeinjam hat, 
dak e8 oft {cher halt, Glohift 2 pon Jahvift zu trennen. %us diefen 
dret Dofumenten aljo (© 1 — © 2 und &.) habe ein unbefannter Re- 
daftor Die Quellen twodrtlich aneinandergereiht. Mur da, wo der bor- 
liegende Terthefund jich nicht in die Zwanagsjacke ber Hypothele preffen 
laffen will, hat ber Redattor unbegreifliderwwetfe die Quellen gean- 
Dert, ertvettert, gefiir3t. Go ijt der Rebdaftor etn willfommener Not- 
bebhelf fiir die Rritifer.” (inte) Dtefe lebte Hypothefe bleibt jedod - 
nicht auf dte Genefis bejchrantt, fondern wird auf den ganzen Penta- 
teuch angetwenbdet. 

2. &8 feten Hier noc) fturg die Wnf~dauungen und 
Theorien der vermittelnden Rritifer angegeben, die fretlich teine 
mit befonderem Namen begetchnete Hypothejen aufgeftellt haben. 

Die bermittelInden ritifer find diejenigen auf dem Bo- 
Den der Offenbarung ftehenden Gegner der negativen Pentateuch-Kritit, 
welche grmifden der dhrijtlidjen Glaubensiiberzeuqung und den Eraeb- 
niffen der vba satos. Erforfdhung des Alten Teftaments -burc 


=) ) Supfetd, Alttejtamentlicher Ereget. Geb. 1796, gejt. 1866 als Profei- 
jor tm Salle, 
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Die rationaliftijchen Rritifer bermitteln wollen (Delibjch,’*) Strac **) 
u. a.). Gie find bibelglaubig, nehmen die Gefchichte Sfrael3, tie jte 
im Wlten Dejtament gefcildert wird, an; wollen von einer nadh- 
extlifchen Erganzung und Berbdolljtandigung des Pentateuchs nichts 
wiffen; nehmen aljo den Offenbarungsgehalt des Alten Teftaments 
an und befafjen jich auch nicht mit einer Rritif des Ynhalts. Wher 
auf dem Gebiet der Literarfritif des Wlten Teftament3 begeqnen fie 
freundlich{t der unglaubigen Richtung. Wus Spracheigentitmlichfetten 
JcblieBen fie, Dak der Pentateuch nicht bon WMtofe, noch auch in mofat- 
{cer Beit gejchrieben jetn tonne, fondern erjt Sahrhunbderte {pater 
aug perfchtedenen Qhuellen fompiliert fet. 

Da diefe nun auf dem Boden der Offenbarung jtehen, miiffen fte 
Tich wohl oder iibel mit dem Beugnis Yefu itber Mofts abftnden. Das 
madte ben Rationalijten wenig aus. Wie machen’s aber die vermit- 
telnden Rritifer? Gie finden einen bequemen Ausweq. Die Frage’ 
nad) dem Autor des Pentateuchs habe qanglich auger dem Ydeentfreis 
Chrijtt gelegen, der nur auf das ErlojungSmerft bedacht gewefen fei. 
Wenn er Mtojis als den Schreiber des Pentateuchs nenne, jo fomme 
et damit einfach der irrigen UWnfdhauung fetner Beitgenoffen entgegen. 

(nbdlich mogen Hier furz ermahnt merden die pofitiven 
Kritifer, die voll auf dem Boden der Offenbarung ftehen und die 
negative Kritif als die Tochter des WbhfallS von Gott begeichnen. Da 
Diirfen tir bejonbders einen ameritfanifden Theologen heryor- 
Heben, Wm. L. Green,™*) der fich den Chrennamen ,Henaftenberg Wme- 
tifas” ertoorben hat. 

Den Nachtwets fiir die Unbhaltbarfeit der eingzelnen neqatty-fritt- 
{cen Hypothejen gu ltefern ijt nicht nottwendig, da in den folgenden 
Teilen diefes Wuffabes die verfchiedenen Hypothefen ihre fummarifde 
Widerlequng finden, und zwar zunacdhft durch 

*) Frang Leltizich, qeb. 1813 gu Leipzig. Privat-Dozent defelbft, dann 
Profejfor in Yioftoc, Erlangen, Leipzig. Gejtorben 1890. Hexborrvagender 
Renner der hebraijchen und andrer orientalifejen Eprachen. 

*) Sermann 2. Strack, PH. D., Vic. Thel., D. D. Proteftantijcher Theo- 
loge de3 borigen Nabrhunderts. Geb. in Berlin 1848. 2uperordentlicher Pro- 
fefjor-in Berlin 1877. Sprachforjcjer. 

4%) Wm. H. Green, Presbyterian Theologian (1825-1900). Graduate 
of Princeton. From 1849 to 1851 pastor Central Presbyterian Church, 
Philadelphia. Professor at Princeton of Biblical and Oriental literature. 
Most distinguished scholar in this country among those who hold ortho- 
‘dox views on inspiration. Chairman of the Old Testament Revision 
Committee. ‘The Pentateuch Vindieated,” “Higher Criticism of the 
Past,” “The Unity of the Book of Genesis.” 
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IT: 
Das Selbftgeugnis der Zhora ber Coren Bene 
faffer. 

Fragen wit alfo: Fir weffen Werk will die Thora jelbjt gelten? 
Xm Mittelpuntt der gefamten Thora fteht die Bundesfalie= 
pung am Ginat Gr. 20—23. Alles, was derfelben vorausgept,. 
bereitet Ddiefelbe vor, ift alfo Gefadidte; alles Nachfolgende ift 
bie Entfaltung jenes Bundes, twelcher Gefebe bendtigte. Bor 
ben gefdhichtlichen Erzahlungen werden get mit ausdriidlidjen Wor- 
ten al3 bon Mofes auf gottliden Befehl niedergefdhrieben etngefiihrt. 
lind der Herr fprach 3u Mofe: Schreibe das zum Gedadhtnis in 
pat Bud.” Er. 17,14. ,Hier ift alfo ber Gieg tiber UWma= 
lef auf qgodttlicen Befehl pon Moje mntedergefchrieben toorden, was 
fich Dadurdh begriinden apt, bak diefe Gottestat eben auf dieje Weife 
im Gebdachtni8 Yofuas und der fommenden Gefehlechter rege erhalten 
werden foll. WMupte Mojes dtefes Cretqnis forafaltiq etntragen, jo 
liegt 3um minbdeften die Vermutung nahe, dak auch alle anbdern widhti- 
gen CSreigniffe bon thm niedergefdhrieben twurden, und 3ivar in das- 
felbe Buch, in das befannte Buch, in das er fchon andere Gottestaten 
eingetragen. : ty 

gerner hat nad) Numeri 338, 2 Mojes auch auf Gottes Befehl die 
Lagerftatten Jfraels aufgezeichnet. Mach Vers 50 im felber 
RKapitel fteht Mofes, der Schreiber, in Mtoabs Gefilden und iberblict 
tm Geifte alle die Creigniffe des 40jahrigen Wiiftenguges, und die ein- 
ze(nen Stationen heSfelben bringen thm dtefe Ereiqniffe ins Gedacht- 
nig 3uriid. Diefe Caqerlifte ijt eine fnappe Zufammenfajfung 
deffen, tas in Erodus, Leviticus und Mumert ausfiihrlich—berichtet 
wird, und gar wird in thr diefelbe Reiferoute angeben wie in jenen 
mittleren Biidhern der Thora. Stimmt fie nun auch mit den legteren 
iiberein, fo tft fie von denfelben doch nicht abbingiq in bem Ginn, 
Daf fie ettoa auf Grund jener zufammendgeftellt ware; denn fie enthalt 
Namen u. f. ww., die jene nicht enthalten. Golde Qufabe finnen aber 
mur aug der Feder deffen ftammen, der alles miterlebt hat, alfo Mo- 
feS felber. “Die Lagerlifte ijt ungwetfelhaft mofaifch. Der Verfaffer 
der Lifte tit auch der Verfaffer des Reftes der Thora und fann faum 
etn anbderer fein. 

(53 tft iibrigens noch feinem Krittter gelungen, die Vagerlifte auf 
Grund fpradglidher Cigqentiimlidteiten einer der an- 
qenommenen Quellen guzutetlen. Go tit fie etn Stein des Unjtofes,. 
teil fie ftch den Hypothefen der Krititer nidt anpafjen mill. Wenn 
fic nun fdlagend dartun lapt, dak die gefdichtltchen und gefeblicen 
Teile der Thora ein etnbheitlidjes Werk hilden, fo tft pte Qagerlifte fiir 
die mofatfde WAbfaffung der qangen Thora ein Berweisftiie von qrsp- 
ter Wichtiakeit, da fte etne tnappe Bufammenftellung der Greigniffe in AM 
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der Gefdhidte Sfraels ift, wie fte uns in den mittleren Biidjern des 
Pentateudhs vorliegt. Bon GenefiZ 1 bi Erodus 19 treibt alles auf 
— Die BundesfhlieBung am Sinai hin, die durch jenen Veil der Gefchiehte 

vorbereitet wird. Jn den gefdidtlicjen Tetlen von Numeri aber find 
Die Gefege mit eingerahmt und ermeifen fic) eben dadurdh al8 unauf- 
Toslich mit den gefdhichtlichen Partieen verbunden. Go haben wir in 
Der Vagerlijte ein Dofument pon Mofis Hand, das fiir die mofaifche 
Abjhaffung der gangen Thora zeugt. 

Uudh die fchriftliche Fixierung bon Gefegen wird Moje aus- 
~ driicdlid) gugefdhrieben. Die Gefebe der Thora zerfallen in dret qrofe 
Hauptgruppen: 

1. Gefeve, die die Bundesfhliefhung begriin- 

Den, 

2. Die priefterlidhen Gefegein Veviticus und 
und entfpredenden Teilen von CGrodus 
und Jtumeri. 

3. Die Gefekgebung im Deuteronomium. 

Die erfte Gruppe ijt enthalten im ,Bundesbuche.” Gie fchlieft 
in fich die bon Gott felbft am Ginat dem Bolfe derfiindigten Bundes- 
worte, uns alg die Behn Gebote oder Defalog befannt (Grodus 20, 
1—17). Gie bilden das Fundamentalgefek des Bundes. Ferner die 
Grundziige der Bundesverfaffung (Crodus 20, 20—24, 2). Diefe 
yourbden dem Volfe durch Mojes iibermittelt. ,Da fchrieb Mofes alle 
Worte des Herrn (Rap. 24, 4), ,und nahm das Bud des Bunz 
Des, und las eS bor dDen Obhren deS Volfes” (BV. 7). Das Bundes- 
buch enthalt offenbar nur die genannten, dem Sunde zugrundeliegen- 
den Gefege (Crodus 20—23), welche den Kern der Thora bilden und 
in den folgenden Gefegqebungen teiter ausgefiihrt merden. 

Die Bundes{hliehung am Sinai brachte mit fich die Cinfiihrung 
pes ifraclitifden Rultus. Das fihrte gu dem Erlap der Priefter- und 
Ritualgefebe, die Den Dienft an der Hiitte de Stifts regeln. Diefe 
Gefege finden wir Erodus 25—40, im gangen Ledtticus und in Nu- 
meri, in toelch legterem Buch jie mit der Gefchichte vertwoben find, aus 
welder der gefchicdhtlihe Zufammenhang und dite Veranlaffung der 
Gejebgebung erfichtlich ijt. C8 wird allemal ausdriidlich ermahnt, 
dah die gefamten priefterltchen oder levitijden Gefege von Gott dem 
Mofe auf dem Sinai und auf den nachfolgenden Wanderungen in der 
Wiifte befohlen tourden. Obtoohl nun die etgenhandige Wiederfdrift 
diefer Gefege durd) Mofes nicht ausdriidlich betont wird, fo ift’s dod 
mehr alg wabhrfdeinlic), bak er diefelben fchriftlic) fixierte, um fie 
felber nicht 3u vergeffen, und damit er fie je und dann dem Bolte twie- 
der einfcarfen fonnte. 

Auch fonnte ber Bau her Stiftshiitte nicht ausgefiihrt werden, 
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wenn den Bauleuten nidt fohriftliche Spegifitationen vorlagen. Und 
bie fomplizierte Opferthora fonnte nur dann recht beadhtet merden, 
oenn fie den Prieftern fahriftlicah vorlag. 

Die dritte Gruppe pon Gefegen, der fog. deuteronomifde Noder, 
umfapt bie gefegliden Teile bes Qeuteronomiums (Map. 1—Sl1, 29). 
Mofes fteht im Begriff, von hinnen gu fdeiden. Er legit nod} etrmal 
dem Bolf das GefeR ans Herg. Er miederholt die Gejege aus Eyo= 
dusamd Leviticus, teil in gufammenfaffender, teils erlauternder, tetls 
eriveiternder Gejtalt. Dieje moralijtifchen Gefegesreden bat Wofes 
nad) bem Seugnis des Deuteronomiums auc niedergefahrieben. Wah- 
tend jedod) in Eyodus und Leviticus bem Mofes nur die Niederfebrift 
eingelner Deile mit ausdriidliden Worten jugefdhrieden mird, mitd 
im Deuteronomium die Whfajffung der gangen Dhora dburdh Mofed be= 
zeugt, indem die mojaifdhe Wbfaffung teilS bejtimmt vorausgefegt, tetls 
ausdriidlid auSgejagt tft. 

€s fonnten nun nod) tweitere Vetweife aus det Thora felbit ge- 
liefert werben, ihre Whfajffung durch Mofes gu beftGtigen, dod miirde 
das gu eit filhren. Wir meifen in diefem Sujammenbhang nur nod 
hin auf bie Orohung, die Gott in Begugq auf feine Gefege ausfpricdt: 
wverflucht fet, mer nicht alle Worte dtefes Gefeges erfiillt, dak ex 
danad tue.” Wenn MofeS das Halten aller Gebote unter anges 
Drohtem Flu von den Yyraeliten forbdert, fo tonnie ex dad hod nidt 
tun, toenn er fie thnen nur tetlmeife feriftlid binterlaffen hatte. 

Die Niederfehrift der qangen Thora dburdh M — with im Deus 
teronomium mit ausdriidlicden Wortem begeugti Nad Deut. 31, o— 
11 fehrieh Mojes diefeS GefeR und gab’s den Priefiern, den Kindern 
Revi, die die Rade des Bundes trugen, und allen Alteften Qfraels mit 
dem Gebot, e3 alle fleber Jahre, am Laubbiitienfeft, dem gangen Yfrael 
porgulejen. — Wan machte zwar diejer Stelle ben Bormwurf der Uns 
flarheit, ba fchon Ver$ 9 von einer Ueberqabe des GefeRhuches an die 
Priefter und Welteften die Rede fet und hernad Moje nod eitwas 
hingugefiigt habe. Dod lat fitch diefe Sehiwteriqteit befriediqend I 
fen, toenm man nur in B. 9 beachtet, dak Mofes diefes Gefeg den 
Prieftern und allen Welteften AfraelS therqadh. Wem 
gab er eS Denn? Nedem eingelnen der Priefter und Aelteften? Dann 
hatte er viele Eremplare haben miiffen. Nein, er gab e3 iiherhaupt 
nidt eher aus den Hanbden, al bis er eS vollendet hatte. Mojes 
fehrieb das gange Gefeg auf bis Nap. 31, 23 und iihergab e& dann, 
wie VB. 24 Ff. beridten, den Qeviten (nicht den Prieiteen und Wel 
teften), Die eS gur Seite der BundeSlage legen mupten. 

Mit den Worten Kap. 31, 24: Da nun Mojfes die Worte die 
feS Gefeges gang ausgefdhrieben hatte in ein Bud,“ jehetdet ber Ber- 


faffer des Unhangs feinen Nachtrag deutlid) genug von bem mit B. 2s 


8 ex bed Pentateudss. 254 
Beat Mofiz. (Man leje Rap. 31, 24—30 und 34, 
1—12,) . 

E2 Gegt une Gierin alfo ein Zeugnié fiir die mofaiide Abfaffung 


‘ber ganyen Thora von einem Manne vor, der bem Moles zeitlid und 


8 on Autoritat nabegefianben, etioa Yofua. Diejer zeitgensifiice 


Beriofier dee UAnhanes fiigte aud das von Miojes nad Gottes Befehl 
aufeciGrichene Lied und den Segen (Rap. 33) an ber paflenden Stelle 
in Des Gefamtwert cin. Aus diciem Bers, wie aus dem Anhang iiber- 
Haupt, find alfo teine Griinbe gesen die mofaijde Abfaffung gu ziehen, 
4- B. do% Moles feinen ciaenen Zod niGt hobe beridjten fonnen und 
bergleihen. So tonn 2 denn teine Hrage fein, bak die ganze Thora 
bon Genehi2 1,1 GE Deuterononium 41, 23 von Mojes seidrieben 
% icin LeanipruGt, dog bie ganze Shore fih aS bos Gert Mofis 
auzeiht, cin Anjpruh, dex ih mit den von ber KRritit geltend gemad- 
ten, iGeinbor entgesenacicsten Exigeinungen fehr wohl vereinigen 


- 


lind nun zulekt nod 
“ Jib 


Dat gemaltigg und gewichtice Zeugnis ber hoditen Autoritat fiir 
Die Abjofuns der eriten finj Bitter der Bibel durch Moles, das 
BZeuaguis Zein Chri ti. 

wir Chrifien it & von der aripien Bedeuiung 3u wiffen, ob 
Chrifius ben Seldfianiprud des Pentateuhe und den Glauben der 
Jaden an die mofatide Abfafiung dedielben billigt oder nidt. Halt 
Chrifius Mojen fic ben Beriafer dez Pentateuhs? Dieje Frage ijt 
with turyrthond mit %a ober Kein gs Seantworten, jondern bedarf 
cimet genaucren Beiragiung, 

C2 founte nun yunithit cingewendet werden, dab 02 niGt Chriiti 
Cake oemeien fa, iG mit Miterorifdgen Streitiragen gu befhaiticen, 
und dah Bherbdics gu jener Beit feine Pentatendfrage gegeben habe, 
Da jo ale Selien des jiidiiden Bolte der Anficst huldiaten, ba® 
Poe den Pentotenh verjagt habe. Das ijt ion waht. Aber nigtg- 
Defiowenioer finden wit in Chrifti Borien eine Antwort auf unfere 
Bras. Dieshezialithe Anzipriie elu lafien fis im Neuen Zeita- 
meni Vict finden. Ce Ganbdelt fh aber bei denielien darum, feitgu- 
filles, woe Chrifius tatiGGiiG iiber den Uriprung des Pentatenhs 
fost, teip. welds AnfGouung feinen Ausiagen zugrunde fiegt ober 
barin voranZocicet ift Des muh dann jo cewif Bahrheit fein, als 
Chritins dex Mand dex Bohrheit tft. Frosen wir alio: Wag fagt 
Chritins witlid ther die Berfofferidott der Thora auzZ, ref. welde 
Unt Seat janes Unipriigen guorunde oder it darin borausge{ebt? 

SA on with Tojes dos Gelez gegehen?’ fragt Chriftus 


4 


eh. 7, 10 die Juden. Hier ift Mojes alé das Wertzeug, der Vermitt- 
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ler, Gott alB der Gefeggeber begeicnet. Nach dem Neuen TDeftament 
itt Gott der Gefeggeber, Mofes aber der Mittler des 
Gefeges. Unter ,,Gefey” verfteht der Herr, fomwie die Juden iiber- 
Haupt, die ganze Thora. Das Gefek ijt mofaifdh, das tft die Wn- 
fchauung de8 Neuen Veftaments. Das mu allfeitiq zugeftanden mer- 
den. Die Kritifer behaupten nun aber, dak im Neuen Teftament Mo- 
fes nur alg ber Vermittler, nicht als der Gcshreiber des 
Gefekes begeichnet fet. Doh aud als Gadreiber wird Mo- 
feS betrachtet, und gar der gangen Thora, nicht nur etlicher Tetle. 
Das fcdliefen wir aus der Tatjache, daf das Neue Teftament dte 
fiinf Biicher Mofis als das infpirierte Wort Gottes anfieht. Die 


Wurzeln des Peuen Teftaments lieqen im Alten, befonders in der | 


Thora, die Dem ganzen Alten Teftament gzugrunde liegt. Chriftus 
griinbdet alle feine Unjfpriiche und fein qanzes Werf auf das Alte 
Teftament. 

Hier find einige Stellen, welche getgen, ras die Dhora fiir Chri- 
jtunt bedeutet. Cbhriftus erflart Yoh. 5, 39, dah die Gehriften des 
Alten Teftaments von ihm zZeugen. |,Guchet in der Sehrift, denn fie 
if’8, die bon mir zeuget.” Cr fam nicht, um das Gefek gu Zerftoren, 
jondern 3u erfiillen (Matth. 5, 17—19). ,,Und fing an von Mofe und 
allen Propheten und leqte thnen alle Schriften aus, die bon thm ge- 
fagt toaren” (Qufas 24, 27). ,Denn e8 muf alles erfiillt werden, was 
bon mir gefdrieben ijt tm Gejeb Mofis, in den Propheten und Pfal- 
men” (B. 44). Wenn die Thora Mojis ihre Erfiillung in Chrifto 
findet, fo ijt fie Damtt als Gottes Wort eriwiejen. Go bezieht alfo 
Chriftus die Weisfagungen, in den BViichern Mois enthalten, auf fich. 
Die Gejchichten und Crzahlungen merden bon thm al8 wahre und nicht 
alg Gagen, nicht al3 Fabeln oder Mythen angefehen (Marfuz 12, 26). 
Diefer Gebrauch, den Chriftus pon der Dhora macht, indem er alle 
jeine Worte und Werke darauf griindet und daraus legitimiert, 3eiqt 
deutlich genug, da er diefe fiir Gottes Wort anfieht. Aft die Thora 
aber dag infpirterte Wort Gottes, Jo tann fie nist den Urfprung 
haben, den die negatiben Kvritifier ihr zufdhretben, Die Verwerfung 
der Ynfpiration ber Thora ift aber die notiwendige Folge der Dofumen- 
tenhypotheje. Denn wenn der Pentateuch nicht mofaifch ijt, fondern 
erft Jahrhunderte {pater aus verfdiedenen Urtunden entweder 3ufam- 
mengearbeitet oder Durd allmablice Zufage gu einem fdon vorhande- 
tet Grundftod entftanden ijt, fann er nicht Gottes Wort fein. Nur 
wenn die Thora bon einem Verfaffer (Mofes) gefchrieben ift, tann 
CShriftus (und auch fetne Wpojtel) fie al8 infpiriertes Gotteswort an- 
fehen. 

Daf Chriftus Mojen als ben Schreiber ber Thora anertennt, er- 
jehen wit auc) aus der Art und Werfe, im welder er die Thora 
gitiert. Meben den dfter borfommenden Bitationsformeln: ,,63 fteht 
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gefdrieben tm Gefez,” das Gefek fagt,” lefen wir oft: ,,Mofes fagt,” 
wwtofes hat befohlen.” Hat fich Chrijtus damit nur der irrigen (2) 
Unfdauung feiner Beitgenoffen anpaffen wollen? Oder war dies nur 
Die gebrauclice Sitationsweife? Hatte Moles die Thora nicht ge- 
fdjrieben, fo hatte Chriftus fich teiner folchen BitationSmeife bedient, 
welder der Glaube an die mofaifche Whfaffung der Thora zugrunde 
liegt. 

Sm Gleichni8 pom reichen Mann und armen Lazarus lapt Cbhri- 
ftus Whraham 3u erfterem fagen: ,Horen jie Mtofen und die Prophe- 
ten nicht” u. 7. tw, (Rufas 16, 31). Hier fordert Chriftus Glauben 
fiir alleS das, was Wtojes in der Dhora gefdhrieben. Gn der Thora 
felbjt lefen wir: Und Mofes fchrieb dies Gefeg” (Deut. 31, 9); fer- 
net: ,Da nun MWMtofes die Worte diefes Gefekes ganz ausgefdhrieben 
hatte in ein Buch” (Deut. 31, 24). Fordert Chrijtus feinen Glauben 
fiir diejen fo flar ausgefprocjenen Gelbjtanjpruch ber Thora? 

,lsenn thr Mofi glaubtet, fo glaubtet ihr auch mir; denn er hat 
pon mit aefchrieben. Go ihr aber feinen Gcriften nicht glaubet, 
~ tote twerdet ihr meinen Worten glauben?” (Yoh. 5, 46. 47.) Hier 
erflart Chriftus, dbaR WMtojes bon ihm in feinen Schriften 
—gefdrteben habe! Diefes Seugnis fann man nicht damit aus 
dem Wee raumen, dak man fagt, das fet bloB eine itbliche Zitations- 
tweife; damit fage er iiber die Berfafferjchaft nichts aus, denn bier 
wiirden Gehreiber und Gchriften unter{chieden. (38 ift gang felbft- 
perfiandlicd, Dak Chriftus dasfelbe unter Schriften Wtofis verftand als 
feine RZeitgenoffen, namlic) die qange Thora. 

Mojes hat von Chrifto gefchrieben, und gwar nicht etta die 
Direft mefjiantj{den Stellen, bon dem Prot-Cvangelium (Gen. 3, 15) 
an bi8 zur Verheipung des qropen Propheten (Deut. 18, 15), fondern 
nusquam non, wie Bengel fich augdriidt. Mes in der Dhora zielt 
auf Shriftum, und gar nicht blop negativ, d. 1. da das Gefeb, in- 
bem eS Grfenninis der Giinde wirft, Den Boden fiir thn bereitet, fon- 
dern auch pofitib, D. i. Das Ritualgefeg, Opfer und andere Cinrich- 
tungen in der Dhora, jowoh! als auch Erzahlungen der Bhora, find 
Typen (Vorbilder) auf den verheigenen Mejfias. Cs ijt alfo feine 
Hrage, dak Chriftus durch feine WXus{priiche die Whfaffung der Bhora 
durch Mtojes itber allen Smeifel erhebt. 

iit Chrifien ift das von ent{chetdender Gedeutung, denn Chri- 
ftu8 fordert Glauben an feine Worte aufgrund deffen, mas Mofes 
pon thm gefchrieben (Yoh. 5, 46. 47). Glauben mir Mofes, fo glau- 
ben wir Shrifto, denn Mofis Schriften und Chriftt Worte find ihrem 
Urfprung und Jnhalt nach thentijdh. Bhrem Urfprung nach 
find fie bon Gott. Yhr Ynbhalt ift Chriftus. Yndem mir Mofis Sahrif- 
ten annehmen, nehmen wir tatfachlich Chrijtt Worte an, und umge- 
fehrt. Waret ihr wahre Yiinger Mofts, jo waret thr auch Siinger 
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Chrifti; maret thr Siinger Chrifti, fo waret ihr auch Siinger Mofis 
und glaubtet fetnen Gchriften. Das ift tatfachlich der Gegenfak gwt- 
fchen der Rirde und der negativen Kritit. Wenn die Vertreter der 
legteren an Cbhriftum glauben und Chrifti Worte annehmen 
wiirden, fo toiirden fie aud) ben Gobriften Mofis glauben und 
darum Mofes alS den Verfaffer des Pentateuch3 anerfennen.. Die 
mofaifde Whfafjung der Thora wird aus hHiftorifch-tritt}{chen Griin- 
Den angefocten, weil man den Glauben an Chrijtum, die Offenba- 
rung, Den Gott, der Wunder tut, ben Ynhalt der Thora derloren 
hat. Dte mofatfche Abfaffung wird beanftandet, met! man mitt Gott 
zerfallen ift und mit bem BWordrangen der fritifchen Frage den Wb- 
fall bon Gott verdecten twill. 


Diefer Richtung fonnen wir als evangelifce Paftoren und 
Prediger uns nicht anfdliepen. Gte muf uns in tiefjter Geele gu- 
wider fein. *iir un8 ift Chriftus der Fiihrer tn allen Dingen, die 
Hochfte Wutoritat in allen entfchetdbenden Fragen, aljo auch in der 
prage, mit twelcher die gefamte Offenbarung, die fich um Chriftus als 
den WUWngelpuntt dreht, fteht oder fallt. Wir modgen wohl die Wnfich- 
fen und Wrqumente der negatiben Kritif, und alle hiftorijch-tritifchen 


Griinde fiir und wider Moje gewiffenhaft priifen, aber wir find | 


a priori itberzeugt, Dak wir Dadurcd nur in unferm Glauben beftartt 
werden, Dap Shrijtt Anjchauung die rechte ijt. Wir folgen daber in 
der Pentateuchfrage Chrijto alZ unferm ficheren Fiihrer. 


Tremmung vou Staat und Tire in Deutfland. 


Von Oberfonjijtortalrat Lic. Dr. Dibelius. 
Jabs 


Die Trennang, 


WZ die Stiirme des 9. November 1918 iiber Deutfchland dahin- 
braujten, und die dDeutfdhen Fiirftenthrone mit einem Sehlage 3ufam- 
menbrachen, da mar durch die elementare Getwalt diefes Creiqniffes 
dte Lofung der Kirche vom Staat an etnem iwidhtigen Puntt ploglich 
und getpaltjam durchgefiihrt: eS gab fetnen Landesherrn mehr, der 
alg Gummus Episcopus der Kirche und Zgugletch als Oberhaupt des 
Staates eine perfonliche Verbindung gtotjcen diefen beiden Madten 
Daritellte. Cinen WUugenblice fchwantte man, auf twen die firchlichen 


Rechte des Gummus CEpiscopus nun iiberqeqangen feien. Qn der 


preupifcden Notverfajjung murde gegen den Protejt der Kirde der Ber- 
juch gemacht, diefe Rechte auf dret evangelifdhe Staatsminifter gu iiber- 
tragen. Wein, das ift bald als ein Mipgriff erfannt worden. Man 
eintate fic) in allen deutfchen Landesfirden dahin, dah diefe firchlidjen 
Rechte nunmehr an die Kirche jelbjt gefallen feten. So 3. B. das Recht, 


Gtaat und ire, O55 


Die Superintendenten zu ernennen, die Generalfynode einguberufen, 
firchliche Gefebe und Verordnungen gu erlaffen und dergl. mehr. Sn 
allen diefen Dingen fonnte die Kirche nunmehr fret und felbftindig 
Handeln. Man fchuf dafiir befondere Organe. Yn der preupifden 
LVandestirdhe wurde ein ,Landesfirchenaus[hup” gebildet, der fich aus 
Den Mitgliedern des Changelifden Obertirchenrats und denen des 
®Generalfynodalvorjtandes 3ujammenfekt. — E8 war, wie wenn man 
aug einem gothtjden Spigbogen den Schlupjtetn herausfdhlagt, der 
oben die beiden Bogenfeiten gufammenhalt, dann fallen die beiden Sei- 
ten auseinander. Go war Staat und Kirche an einem michtigen Puntt 
augetnander gefallen, al8 der Konig aus dem politif{chen Leben aus- 
fchiebd. 

Smmerhin: e3 blieben der Verbindungen zwifchen Staat und 
Kirche noch immer genug. Auch diefe follten geldft werden — das 
war in den Tagen der Rebolution die allgemeine Meinung. Was 
den Mannern des 9. Movember porfchwebte, mar ohne Bmeifel eine 
Trennung von Staat und Kirche nach frangojifchem Mutter — alfo 
eine Drennung ohne Riicfficht darauf, was aus der Kirche wiirde, eine 
Trennung, die jedes religidje Moment aus dem Leben des Staates 
austilgen jollte. Wenn man dte Reden der Revolutionsmanner horte, 
wurde man immer an da8 Wort Vibianis erinnert, das Ddiefer im 
Blic auf die Srennung von Staat und Kirche in Frantreic) ge- 
jprocen hat: ,Dte frangoft{che Nation hat mit einer grofartigen 
Handbetwequng alle Lichter de$ Himmels ausqelo{cdht!” 2A°ber als am 
11. Augujt 1919 die neue Verfafjung des Deutfchen Reichs gum Wb- 
jehlug fam, hatten fich die erhibten Gemiiter bereits mefentlich abge- 
fiihlt. Die Mtehrzahl der Whgeordneten fah etn, dDaB man eine folche 
Trennung nidt mit einem Federjirid vollgiehen fonne; dak ein Kul- 
turjtaat iiber mwobl ertworbene Rechte einer Kirche und iiber feterlich 
libernommene Werpflichtungen nicht einfach zur Tagesordnung iiber= 
gehen fonne. Der deutfche Ginn fiir Recht und Gerechtigfeit, die 
deutfdhe Gerviffenhaftigfeit meldeten jich mieder zum Wort. Man 
einigte fic) darauf, in die Berfaffung den Grundfak aufzunehmen, 
daB die Trennung von Staat und Kirche durchgufiihren fet, da aber 
Dabet die Normen des Rechts nicht verlekt werden diirften. Go fam 
28 au den Geftimmungen der Arttfel 137 und 138. 

Wry T ele lay, 

,&8 befteht feine Staatstirche. Die Freiheit der Vereiniqung 
zu Religionsgefellf[chaften mird gemwahrletftet. Nede Reltqtons- 
gefellfdaft ordnet und berwaltet thre Angelegenheiten felbjtandig 
innerhalb der Gehranten de8 fiir alle geltenden Gefebes. Gie 
perletht ihre Wemter ohne Mitwirfung des Staats oder der biir- 
gerlicen Gemeinde. 

Die Religqionsaefellfchaften bleiben Norperfchaften des offent- 


256 ~ Staat und Kirde. 


lichen Rechtes, foweit fie foldje bidher waren. Wnbdern Religions- 
gefellfchaften find auf ihren Antrag gleiche Rechte gu gemahren,. 
wenn fie durd) ihre Verfaffung und die Bahl ihrer Mitglteder die. 
Gewahr der Dauer bieten. 

Die Religionsgefellfchaften, welde Korperfchaften bes offent- 
lichen Rechtes find, find berechtigt, auf Grund der biirgerlicen 
Steuerliften nach ea BAGDE Der landesrechtlicden Beftimmungen. 
Steuern Zu erheben. 


Mad Piet 1138. 


Die auf Gejek, Vertrag oder hefondern RechtStiteln beruhen- 
ben Staatsletftungen an die ReligionSgefellfdaften werden durd) 
die LandeSgefebgebung abgeloft. Die Grundfabke dafiir ftellt das 
Reich auf.“ 
Von entfcheidender Bedeutung twwoar die Vejtimmung, dap die gro-= 
Ben RKirden in Deut{ehland ,RoOrperfdaften des Hffent-= 
lichen Rechtes” bleiben follten. Das bedeutet, dak man nicht 3u 
bem Buftand iibergehen twollte, der in Wmerifa bejteht und jett 1900 
qrund{aglich auch in Frantreich beftehen foll: dah die Rirchen Vereine 
find, nicht mehr und nicht weniger mit Gdub und mit Rechten ver- 
. Jeben, tie jeder andere Verein auc) — darauf angetviefen, bon ihren 
Mitgliedern frete Beittrage zu erheben. Wielmehr follten den grogven 
Landesfirchen gewiffe Vorrechte eingeraumt bleiben — bor allem das 
Recht, Steuern auszufchreiben, die bon allen bezahlt werden miiffen, 
Die nicht aus der Kirche auSagetreten find. 

twas anderes toar in der Tat nicht modglich, wollte man es nicht 
3u Erfchiitterungen fommen laffen, die das ganze Vol in Mitleiden- 
{chaft hatte giehen miiffen. Die rechtliche Lage einer groken Rirde 
ift immer das Werk etner Yahrhunderte langen Entwidlung. Dieje 
Entwidlung lapt fich nicht von heute auf morgen Gndern. Mur all- 
mahlich fann man aus diefem Zuftand in einen andern iiberletten. Um 
ein Bet{piel Dabon Zu geben, mas die plogliche Entziehung de3 Steuer- 
rechtS bedeutet hatte: alle deutfdhen Kirchengemeinden haben das Redht,. 
Anlethen auf den Markt gu twerfen, die ebenfo miindelficher find mie 
die Wnlethen des Staates. Sie fdnnen bet jeder sffentltdhen Kaffe 
Darlehen aufnehmen, ohne dafiir irgendiwie Biirafchaft gu leiften. Die 
Sicherheit befteht eben in ihrem GSteuerrecht. Gie finnen die not- 
wendigen Binjen und Riiczahlungen jederzett durd die Bejteurung 
ihrer Gemeindeglieder garantieren. Viele Hunderte von Millionen - 
Mark find auf dieje Werfe bon den Kirchengemeinden aufgenommen 
worden. Mit der Entgiehung de Steuerredhts mare dies Geld mit 
einem Gechlag wertlos geworden. Die Spartaffen Hatten der Kirche 
fofort alle Darlehen findigen miiffen. C8 ware eine Verwirrung ein- 
getreten, die bis in die Haufer der Kleinrentner hineingegriffen hatte. 
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So etwas ware in den ohnehin fturm- und drangbollen Tagen nad 
Der Revolution einfach unertraglidh gewefen. 


Durch die Beftimmungen der ReichSverfaffung waren nun die 
ebarigelifden Landestirden vor eine doppelte YAufgabe geftellt. Bu- 
nachft follten fie jich Finangiell felbjtindig machen. Cine grofe 
finangielle Wusetnanderjegung giwifden Staat und Rirde follte er- 
folgen. ©8 follte unterjfucht werden, twelche eiftungen des Staates 
flir die Kirche auf rechtliden Verpflidtungen berubten, und mele 
Leiftungen feinem freien Willen entfprungen waren, fodah fie jeder- 
. zeit guriidgezogen twerden fonnten. 2Anbderfeits follte die Kirche nun 
dem GStaat iibergeben, twas fie an firchlichem Cigentum befag, das 
Durc) die neuere Entwidlung der Aufgabenfphare des Staates ange- 
Horte. gir alle diefe Dinge miipte der Staat dann eine ent{prechende 
Enijhadiqung bezahlen. C8 handelt fich dabet vor allem um das 
Sculeigentum auf dem Lande. ; 

Diefe fiangielle Wuseinanderfebung gwifdhen Staat und Kirche 
ijt in Den dret Jahren, die feitbem verfloffen find, fehr twenig voran- 
gefommen. 3unacdjt jahen beide Teile, Staat und Kirche, ein, daB 
eine folche Whlofunag, bet der e8 jich um ungezablte Millionen handelt, 
nicht borgenommen twerden fann, fo lange die deutfche Warf auf- und 
ab{pringt, und Dabet eine jtandig finfende Rurve verfolgt. Unmdg- 
lich fann fich die Kirche damit einberftanden erflaren, daf ihr der 
Staat fiir einen grofen Rompler von Grundftiicen ein paar Mtilliar- 
den Wark bezahlt, die nach gmet Sahren vtelleicht nur ein Sehntel ihres 
alten Wertes haben. WUber auch die Vorarbeiten fiir die Wusetnander- 
fegung jind auferordentlich {chiniertg und 3ettraubend. Bei jedem 
Sdulhaus und bei jedem Riijteracder mup nachgewiefen werden, twas 
firchliches und jtaatliches Cigentum ift. Bu diefer Wrbeit fehlt e3 ge- 
genivartig, to Staat und Kirche um thre Grifteng ringen, an der 
ndtigen Rube und an der nodtigen Beit. C8 mird an dtefen Dingen 
gearbeitet. Wher mann die Auseinanderfegung vollendet fein tird, tft 
heute noch nicht abgufehen. 

Snfolgedefjen lat fich auch heute noch nicht jagen, a8 bet die- 
jer Auseinanderfebung fcjlieblich heraustommen mird. C3 ijt nidt 
untwahr{heinlich, dah die Whlojungsfumme, die der Staat fiir das 
SHhuleigentum und zur Wbhfindung feiner fonftigen Veiftungen an die 
Rirdhe wird zahlen miiffen, in feinem Binsertrag fehr biel hoher fein 
wird al8 das, toa8 der Staat bidher an Bufchiiffen fiir die Rirde ge- 
geben hat. us diefem Grund rechtfertigt e3 fich, dak der Staat nicht 
nur Ddiejenigen Zabhlungen vorlaufig fortjegt, die er bisher geletftet hat, 
fondern dak er giffernmapig feine Beitrage erhoht hat, um die un- 
geheure Entwertung der deut{den Mart menightens teilmeife ausgu- 
gleiden. Sa, ein verhangnisvoller Umftand hat dagu gefiihrt, da® in 
ben beiden lekten Sahren der Staat noch dariiber Hinaus Milltonen- 
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Beitrage an die Kirche hat gahlen miiffen. Die grofe Crgberger}de 
Finangreform, die bas Steuertvefen in, Deutfdland auf einen gang 
neuen Boden ftellte, hat dagu gefiihrt, dak der Staat gtei Jahre tiber- 
haupt teine Steuern hat eingiehen fonnen. Die neu gefdaffenen Fi- 
nangimter waren nicht fchnell qenug arbeitsfahig gemorden. Jnfolge- 
deffen fonnte aud) die Kirche — die evangelifde, ebenfo wie die tatho- 
lifehe — thre Steuern nicht erheben, weil fie Dafiir die Steuerberan- 
{agung de3 Staates al8 Grundlage braudt. Go floR gmet Yabhre 
{ang fein Pfennig mehr in die grofen Bentralfonds der Kirche. Und 
doch muften aus diefen Zentralfonds immer erhohte Bufdhiilfe gu den 
Gehaltern der Geiftlicen gezahlt werden, Damit diefe bet der fprung- 
Haft fteigenden Teurung wenigitens notdiirftiq leben fonnten. Die 
einzige Rettung aus diefem Dilemma twar die, dak der Staat mit fei- 
nem Papiergeld, das er unausgefebt drudte, der Kirche gu Hilfe fam. 
Go find Hunderte von Millionen Papiermarf in den beiden legten 
Sahren bom Staat an die Kirche iiberwiefen worden — allerdings 
nur borjchubweife. Die Kirche mu alles Zuriiczahlen, oder eS bet 
der groken finangiellen Ablojung zur Verrechnung bringen. %Wlmah- 
lich fangt das Steuertwefen an, wieder in Ordnung 3u fommen. CS 
fteht gu hoffen, Daf im fommenden Herbft auch die evangelifche Rirche 
ihre Finangen wieder iiberfehen fann, und daB dann die Ritczahlun- 
gen twerden beginnen fonnen. 

Go wird bt8 auf lange Hinaus nod ein finangtelles Band gwifden 
Staat und Kirche beftehen. Wllmabhlich aber — auch wenn die Aus- 
einanderfebung nod) Yahrzehnte lang auf fich warten laffen follte — 
wird die Beihilfe des Staates fiir die Kirche immer mehr an Bedeu= 
tung verlteren. Der Gtaat baut feine Zufchiiffe ab, wo er nur irgend 
fann. Umaetehrt muh dite Kirche thre eigenen finangiellen Rrafte tm= 
mer mehr enttoiceln — jo bitter {cher das auch in einer Beit qren- 
genlojer Verarmung des gefamten Volfes werden mag. Wm Aufbaw 
des firchliden Finangwefens tm grogen und gangen andert das nichts. 
8 bleibt dabei, dah die Lanbdesfirde qroke Bentralfonds verwaltet,, 
Die den Geiftlichen ein gemitfjes Gehalt ficherftellen. 8 bleibt dabei, 
Daf die Gemeinden von allen, die nicht ihren Wustritt erflaren, Rir= 
chenfteuern erheben, bon denen ein Teil in die Zentralfonds fliept Es 
wird alfo nicht Dagu fommen, dah der eingzelne Geiftliche in fetnem 
Gehalt direft von fetner Gemeinde abhangig ift. Dte Gemeinden twer- 
den ledtglich die Bretheit haben, iiber die allgemeinen Gabe hinaus3u- 
gehen, Die die Landestirde feftgefebt hat. Das aber mird in Zufunft 
noch fehr piel feltener migltch fein, al8 e8 bisher fchon modglich ge- 
twefen tft. Nur gang vereingelte Gemeinden im Ynbduftriebezivé des 
Weftens, fowte gang wenige Landgemeinden, die mit groRem Grund= 
befig ausgeftattet find, fonnen fic) diefen Lurus leiften. 99 Prozent 
Der Geiftlichen bletben lebenslang auf bas Minimalgehalt angewie- 
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fen, bag nach jeiner Rauffraft gegeniwairtig ettyoa 800 Dollars jahr- 
fic) betragt. Auf Nebeneinnahmen in irgendiwie nennenswerter Hohe 
fann niemand rechnen. 


Die andere qrofe Wufgabe, die der Kirche durch die neuen Ver- 
haltniffe und durd) die Grundfage der ReidSverfaffung geftellt war, 
bejtand barin, daf fie fich eine neue Verfaffung geben mupte. 
Die Liide, die dDurd) den Wegfall des Gummus Episcopus entftan- 
den twat, mute ausgefiillt werden, Ernennungen von Rirchenbeam- 
ten Durd) den Staat waren durch die ReichSverfaffung fiir die Bu- 
funft ausgefdloffen. Go mar eine neue BVerfaffung nodtig geworbden. 

- Cin Teil der deutfcen Landesfirchen hat diefe Wufgabe bereits 
gelojt. Yn der preupticdhen Lanbdestirde ijt die Verfaffung noch nicht 
abgefdlofjen. Hier ltegen die Dinge eben am jchtwieriagften. Sm 
Wejten die rheint{ch-weftfalt{chen Gemeinden mit ihrer alten, iiber- 
wtegend reformierten, fynodalen Organijation. Ym Often die Ge- 
meinden mit ausgefprodjen lutherijchem Charatter. Sm Gangen 20 
Milltonen Seelen, unter fehr verfchiedenen Berhaltniffentebend — 
Das macht die Wufgabe, eine neue Verfaffung zu fchaffen, nicht leicht. 

Sft aber auch, wahrend diefe Beilen gefchrieben mwerden, die end- 
giiltige Form der neuen Verfafjung fiir Preupen noch nicht fejtgeftellt, 
fo find doch die Grundziige defjen, tas die Verfaffung bringen twird, 
vollig flar. Nur um Gingelheitten geht noch der Kampf. Diefe Grund- 
linien aber find in PBreupen genau diefelben tie in allen anbdern evan- 
gelifden Landesfirdhen Deut{chlands. 

Reine evangelifdhe Landesfirche in Deutfchland hat fich fiir eine 
bijdmhoflicde Berfaffung nach dem Borbild Englands oder der 
ffandinabifcen SKirchen ent{chieden. Bmar haben fic) manche Lan- 
deSfirdhen entfchlofjen, ihren fiihrenden Getftlichen den alten bibli- 
— fchen Bifchofstitel beizuleqen. Yn Preupen ift diefe Frage im Augen- 
blicf nocd) unenticieden. ber das ift lediglich eine Wimtsbezeichniung, 
Die Das unfchone und unvolfstiimliche Wort ,,Generalfuperintendent“ 
erfeben foll. Cine getviffe gropere Gelbjtanbdigfeit und Bemwequngs- 
fretheit wird diefen ,Bijchofen” — ob fie nun fo heifen oder nicht — 
aflerdings gemabhrt werden. Von einem mehr oder weniger abfoluten 
perfonlicjen Regiment der Bifchofe aber, mie e8 in der btjchoflichen 
Methodijtenfirche oder in der fatholifchen Kirche beftehi, wird im evan- 
gelifden Deutfcland auch fiir die Bufunft nicht die Rede fetn. Dte 
fog. ,Hocfirhliden” in Deutfdhland miijfen darauf verzichten, thren 
Traum erfiillt zu fehen, daB der Crgbifchof von Gehiweden eine Reihe 
bon deutfden Bifdofen mwetht, und fie dDadurch der successio apostolica 
teilhaftiq macht. 

Ebhenjfo wenig aber hat fich irgendwo in Deut{dland die reine 
fynodale Berfaffung durchgefebt, mie fie fich bet amerifant{den 
RKirden nicht felten findet und mie fie dem alten presbytertani{den 
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deal ent{pricht. Ginen energifden Borftof nach diefer Michtung Hin 
hatte der Verfaffungsentwurf de3 preufifcyen Generalfynodalvorjtands 
gemacht. Gr wollte in jeder Proving den Prafes der Provingtalfynode 
aur leitenden Perfonlicfett maden, und fiir die gefamte preupifde — 
Landesfirde in ahnlicer Weije den Prajes der Generaljynode. Das: 
aber turde bon dem lutherifd) gefinnten Often al8 ein Gprung ins 
Dunfle empfunden, den man nicht mitmadjen wollte. Man hatte die 
Belorgni3, daf ein folder Prafes allgu fehr abhangig fein merde bon 
ben wechfelnden Majoritaten in feiner Gynode. Wan darf eben nicht 
bergefjen, dak e8 fich bet den preupijchen Gynoden um Vertretungen 
weiter Gebiete handelt. Die Whgeordneten finden fic) nicht 3ufammen 
alg ein Kreis bon Miannern, die fich gegentwartiq fennen und nun ber- 
trauen8poll 3ujammenarbeiten. Der eine fommt aus Oftpreufen, der 
andere fommt bom Rhein. Der dritte fommt aus Oberfdhlejien. Was 
fie berbinbet, ift nicht perfonliche Fiihlung, fondern die firchenpolitijce 
Parte. Und fo werden die qrofen Gynoden in Preupen von felbjt zu 
PRarlamenten mit dem ganzen Parteigetriebe, das Parlamenten nun 
einmal eigen ijt. Was mir bet der polttifcen Umgeftaltung erlebt 
haben an Bartetherr{chaft und Demagogie, hat der Majoritat der Ver- 
faffunggebenden Rirchenverfammlung nicht den Mut geqeben, mit der 
Rirchenverfaffung abhnliche Wege gu betchreiten. 

Go ift eine Verfaljung gzujtande qefommen, dite das Shnodale 
und dag itberlteferte fonfefjionelle Clement mit den wertbolljten Ge- 
Danfen einer bifchoflichen Ordnung zu bereinigen fucht. Trager der 
RKirchengemalt tft die Generalfynode. Sie mahlt die Gpigen der firch- 
lichen Vertwaltung. Dtefe aber befteht aus lebenslanglic& angeltellten 
Beamten, die in den Provingen und in der. Zentralinjtan3 Rolleqien 
bifdben und innerhalb der ihnen gezogenen Gchranten felbjtindiq ar- 
beiten. Wn der Spike der Konfiftorien fteht nicht mehr, tote bisbher, 
ein jurtittfdher Prajtdent, fondern der Generalfuperintendent. Und die — 
— Generalfuperintendenten gufammen bilden ein SKolleqium, das mit 
Kundgebungen und Anrequngen aller Art an die Deffentlichfett tre- 
ten foll, Die Grundlage der gefamten Berfaffung foll die Gemeinde 
bifden, Allerlet VBeftimmungen find getroffen, um eine mbgltchft frete 
Geftaltung aller Krafte in der Gemeinde gu fichern. Wie weit diefe 
BVeftimmungen twirkltches Leben erlangen werden, mu die Zutunft 
lehren. : 

Ueberfieht man das Gange, fo ergtbt jich, dah die ,Xrennung von 
Staat und Kirche” in Deut{dland gar ein qutes Stii€ vormarts 
qefommen, aber doch noch nicht reftlos durchgefithrt tft. Das ttegt 
einerfeits an den noch immer borhandenen finangiellen Begiehungen 
zrifchen beiden Gropen. Denn two der Staat begzahlt, hat er natur- 
gemafR auc Cinflug — aud) wenn diefer Cinfluk nur verftedt und 
indireft ausgeiibt wird. WUnbderjeits liegt in dem Charatter der Kirche 
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als ,,Offentlich-rechtlicher Rorporation” eine. gewiffe Bindung an den 
Staat. Der Staat hat fic) auspdriiclich das Recht vorbehalten, diefe 
Korporationen — e8 handelt fich dabei prattijc) nur um die eban- 
gelifdje und die fatholijche Rirde — daraufhin 3u beobadchten, ob ihre 
Organijation jeinen Forberungen ent{prict. Denn da der Staat die- 
fen Korporationen bejtimmte twichtige Rechte gewahrt — Steuerredt, 
Sauk der Feiertage u. j. wm. — will er auch gewiffe Bedingungen ftel= 
len fonnen. Smmerhin ijt ein groper Fort{chritt erreidht. Die innere 
Verwaltung ijt von ftaatlichen Cinflitffen fret getworden. Und die 
Eniwidlung geht deutlich dahin, dak die Scheidbung gwifcen Staat 
und Kirche fic) innerlich reinlider und durdhgreifender vollgieht. 

Giit die Kirche felbft ift damit eine neue Epoche ausgebroden. — 
Wo fte bisher am Staat einen feften Riicfhalt fiir ihre gefamte Pofi- 
tion hatte, fteht fie nun im Rampf, rein auf fich felbft geftellt. PBro- 
bleme, die die Kirche bi8her nicht gefannt, ftéigen gemwaltiq am Hori- 
gont auf: tote foll eS mitt bem Religionsunterridht in der Schule wer- 
Den? Wie foll eS mit den thenlogifchen Fafultaten werden, die bi8- 
her bon der Kirche vollig unabbhangig find? Und diefe Probleme grei- 
fen in das innerfte Leben der Kirche hinein. C8 ift nicht zufallta, dak 
ein Kampf um die Vefenninisgrundlagen der Kirche eingefekt hat, mie 
er feit faft Hunbdert Sahren nicht gefiihrt worden ijt. Die fret auf fid 
felbft geftellte Kirche fiihlt inftinftin das Bediirfnis, fich charaftervoll 
auf ein fejtes Fundament 3u ftellen. Se fcarfer aber die Befennt- 
niggrundlagen betont werden, umjo ernjter mird die Frage: ob die 
Kirche ihren Charafter alS umfaffende Bolfstirche wird aufrecht er- 
halten fonnen? 

Mit einem Wort: Probleme iiber Probleme! Die groke firch- 
lide Ummalgunag, die der 9. November tm Gefolge gehabt hat, tft mit 
der Lofung der finangiellen Fragen und mit dem Peubau der Ver- 
fafiung nidt abgetan. Die evangelijden RKirdhen Deutfdlands ftehen 
am Anfang grofer, neuer, tveitretchender Entmidlungen, Und e8 blet- 
ben denen, die ihre Kirche Lieb haben, nur das Gebet: dap der Herr 
der Kirche diefe Entwidlung zu ihrem Heil und gu feiner Chre fiihren 
moge! 


Der Kampf unt die Schule in Deutfehland. 


Von Dr. Hermann Wagner-Vethel- Bielefeld. 


Unter den geiftigen Betvequngen Deutfdlands, die auc) das Yn- 
tereffe des Uuslands, zumal bas ber Stammesbriider in Amerita, in 
Unfprud) nehmen diirfen, fteht der Kampf um die Gehule obenan. 
Der Kampf tft alt. Gr tobt fchon feit Jahrgehnien. Geit per Re- 
polution ijt er in ein atutes Stadium getreten. Der Streit in den 
Parlamenten endet gewHhnltch mit einem KRompromigf. Ye nad) der 
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Konftellation der Parteien fallen diefe Rompromiffe aus. Wud) jebt 
wird wieder im Reichstag iiber ein Schulgefeb verhandelt. Der Cr- 
folg ber Beratungen ijt noch nicht abgufehen. Doch find die Wus- 
fichten fiir eine Entfdheidung im rabdifalen Ginn gering. Ueber den 
Tagesereiqniffen und den Parlamentsfompromiffen geht leicht der 
Bli€ fiir die grundfaglichen Entfchetdungen der Beit verloren. Nur 
fie aber haben auch fiir das Ausland Yntereffe. Worum handelt 
e8 fich? 

3% handelt fic) mit einem Wort um die Frage, ob Deutfdhland 
ein Land mit chriftlicher Schule bleibt oder nicht, e3 Handelt fic) um 
_ das Problem, ob fich Deutfdland das eigenartige Rulturgeprage der 
Vergangenheit wenigitens tetlweife erhalt ober dem fremden Rultur- 
einfliiffen 3um Opfer fallt. Deutfdlands Cigenart bejtand bisher itber 
ein Sabhrtaufend in einer féften Verbindung von Staat und RKirde, 
oder mindeftens in einer unlosbaren Cinheit von chriftlicher Religion 
und offentlicer Kultur. Die Verbindung des romifden RKaifertums 
Deutjcher Nation mit der fatholifchen Kirche hat dazu den Grund qe- 
, leqt. Sm Luthertum wurde der Bund giwifden Staat und Kirche 
aufs neue befieqelt. Der deutfche Ydealismus ftellt den Rulturftaat 
mit chrijtlichem Deprage dem religionslofen, mechaniftifch aufgefah- 
ten Gtaat der frangofifdhen Revolution als deutfches Rultur-Sonder- 
gut entgegen. Die Verbindung gwifchen Staat und chriftlicher Cr- 
ziehung in Gechule und Kirche war bisher ein Vorzuqg Deutf{chlands 
und eintger anbderer germanifcer Lander, die in ihrem RKulturgeprage 
pon Deutfdhland abhangig find. 

Es ijt nun allecdings jchwwer 3u entfdheiden, ob das deutfche 
Syftem fiir die Chriftianifierung des Bolts viel beffer toar, als etmwa 
das englt{ch-amerifantjdhe. Yn den angelfacdhfijcen Vandern tft un- 
ter ber Herrfchaft des Calvinismus die Erziehung und die Religtons- 


pflege, iiberhaupt die Kultur tm engeren Ginn der privaten und der — 


Vereingfiirforge iberlaffen worden. Beide Syfteme haben unjtreitig 
thre Vorgiige und thre Nachtetle. Der Kampf in Deutfchland& gebt 
nun aber auch nicht Darum, ob dte chriftliche Gchule des Staates in 
die Hand chriftltcher Privatpereine iiberliefert werden foll. BWielmebhr 
wird der Kampf gegen die chrijtltc) orientierte Staatsfaule von 
chriftusfeindlicden Whfichten aus ibernommen. Das Problem ijt das 


~~ folgende: Die Staatsfdhule als jolde wird von niemanden ernjtlid) 


angeqriffen. Die Erziehung foll in den Handen des Staates bleiben. 
Der Kampf geht um den Cinflug der Kirchen auf diefe Staatsfdule. 
Bisher qab es in Deutfdland nur Vetenntnisfdulen, d. . nur Sdu- 
fen, in denen obligatorifd Religtonsunterridht in den verfdhiedenen 
Hauptbetenntniffen ertetlt murbde, der Gefamtunterridt follte auferdem 
bom chriftlichen Geift burchtrantt fein. Go war e8 grundfaglic. Na- 
tiirlic) wurde in Wahrheit von vielen religionsfeindlicen Lehrern ge- 
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gen Diejen Grundjak berjtopen. Die Lehrerfchaft mar fchon vor dem 
Krieg der Haupttrager im Kampf gegen die Kirche und aud) gegen 
Die chrtjtliche Religion. Sie ift e8 aud) im mefentlicen nach dem 
_ Keteg geblieben. Polittjd) hat fie thre Hauptftiige an der tatfadlic) 
undriftlicden Gozialdemofratie. Beide gufammen fordern fiir Deutfch- 
tand die meltlidhe Gemeinfdhaftsfahule Yn diefer 
Schule follen Kinder aller Stande und aller RKonfeffionen nebenein- 
ander unterrichtet werden. Gite darf nicht das Geprage einer beftimm- 
ten Weltanfdauung tragen. Diefe Schule ijt alfo der Hharatteriftijce 
rponent einer qrundfaplich weltlicen, diesfeitigen Kultur. 8 tragt 
aud) wenig aus, ob dann in einer foldhen Gechule nach freier Berein- 
barung der Lehrer und Schiiler, begw. der Eltern, twahlfreier Re- 
ligtonsunterricdht erteilt mird oder nicht. Der unchriftliche Gefamt- 
charatfter diefer SGchulgattung wird dadurch nicht beeinfluft. 


Sit die Sogialdemofratie mit der demofratifden Lehrerfchaft und 
Der dDemofratifden Partet im Gefolge, die Stoftruppe der iweltliden 
Schule, fo febt fich Das Zentrum im Verein mit den Recht8parteien 
fiir die Hrijtlide Gdule ein. Gin Bwang 3um Religions- 
unterricht mird auch bon Ddiefen Parteten im allgemeinen ausgefchlof- 
fen. Die Frethett der religidfen Ueberzeuqung foll tweder fiir Kinder 
nod) fiir Vehrer beeintrachtigt merden. Aber die Parteien verlangen, 
Dak chrijtlichen Eltern fiir ihre Kinder feine ,qottlojen” Schulen auf- 
gedrangt werden. Gie miinfden, da die Religion der Mittelpuntt 
der Erziehung bilde, und dap der religidje Getft ihrer beftimmten 
Ronfeffion auch die offentlichen Gchulen beherrfche, in die fie ihre Rin- 
der 3u fcjicfen verpflichtet jind. Gite appellieren an das Crziehungs- 
recht der Eltern auf ihre Kinder. Der religidfe Charatter der Staats- 
Jchule foll fich nach dem Vefenntnis der gu thr gehorenden Kinder und 
Gltern richten. Wuf dem Umiweg iiber die Familie fordert fomit die 
Kirche aufs neue Cinflug auf die offentltche Erziehung des Bolfes. 
Die Bewegung fiir die ,-Befenntnisfdule” hat in Deutfd- 
land auch in Lebhrerfreifen bereits etnen gropen Umfang angenom- 
men. Dte fatholifche Kirche hat bei ihrer glangenden Organifation 
getwaltige Streitfrafte mobil gemacht. Gite hat die Hauptlaft des 
dffentlichen Rampfes mit den Wortfiihrern der mweltlichen Schule 3u 
tragen. Die SGchulfrage erjchmert denn auc) das Bufammenarbeiten 
der betben Regierungsparteien, Zentrum und Gogialdemofratie, aufer- 
_ordentlich. Die Kulturpolitit fpielt auf diefe Weife ftarf in die deut- 
fhe Gefamtpolitit hinein. Auch in eangelifden Rretfen tit aber die 
Bewegung fiir die Befenntnisfdule jtarf tm Fortfdreiten.  Geit 
langem hat feine chriftliche Frage die brette Oeffentlidfeit tm eban- 
gelifdjen Lager fo bewegt, wie die Frage der chriftlichen Schule. 

Faffen wir die Lage nod) einmal gufammen. Die bisherige 
Hriftlihe Bwangsfdhule tht endgiiltig abgetan. Nie- 
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mand dentt mehr daran, Lehrer und Kinder zur Veteiligung am Re- 
ligion8unterridht 3u 3mingen. Heute handelt e8 fic) dDarum, ob wir 
im jahen Umfdlag der Lage eine meltlidhe Gtaats3mangs- 
fdule erhalten follen. €8 fragt fich, ob chriftlide Cltern gegmungen 
werden fonnen, thre Kinder in Gehulen 3u fcjicen, dte grundjaglic 
fein chriftlices Geprage tragen. Dagegen lehnen jich dte treuen Glie- 
der der chriftlicen Rirche beider Konfeffionen gefdhloffen auf. Gie 
fordern Ginflup auf die religidfe Grundridtung der Staatsfdulen, 
und tragen damit auch Guferlid die Gpaltung in das deutide 
Sdulwefen hinein, die allerdings innerlic) bereits lang{t vorhanden 
twat. Dank der Macht des Bentrums hat e8 vorlaufig den Wnfchein, 
alS ob die chriftliden Forbderungen in Crfiillung gehen werden. Wir 
werden da, two geniigend chriftlicje Eltern vorhanden find, durd) das 
neue Reids[chulgefeg chriftlide Befenninisfdhulen erhalten. Dadurdh 
find mir im twefentliden bor dem jchmeren Leidensmeg bewahrt, den 
bie Chriften in Holland gehen mupten. Dort miderfegte fich der 
Staat por etwa 100 Sahren dem Ginflup der chrijtlichen Eltern auf 
Die tweltliche Staatszmangsjchule, und deshalb fchritten diefe Cltern 
zur Griindung chrijtlicher Privat {chulen, obwobhl! fie nebenbei zur 
Erhaltung der offentlichen Gchule beitragen mupten. Der Leidens- 
toeg ift jegt gu Ende. Mach TOjahrigem Rampf hat der Staat die 
chriftliche Schule al8 qgleichberechtiqt anerfannt, und da fie den an- 
dern an Bahl faft gleichftehen, twerden, jie jegt ganz eben{o wie die 
weltlicen Gchulen bom Staat unterhalten. Das ift ein Gieg der 
Scdule mit der Religion. 

Der Kampf um die Schule fann auch fiir die foziale Glie-= 
Derung Deut{qlands von eminenter Bedeutung merbden. 
Wenn e3 nad) den Fiuhrern der deutfcdhen Sozialdemotratie ginge, 
miipte das gefamte in der fogialt}ttfchen Partet gujammengefafte Pro- 
letartat fiir die tweltlide Gchule eintreten. Dann twiirde die foziale 
Serflufiung gmifden Biirgertum und Proletariat auch nod fulturell 
pertieft. ©8 find aber AUngetchen vorhanden, dah diefes Unbheil ver- 
mieden “wird. Wud) in den fogialiftifchen Rreifen reqt fich die Cin- 
ficht, DaB etne religionSlofe Ergtehung der Jugend nur fchadlich ift. 
Deshalb fchlieken fic) gerade in der Schulbetwequng proletarifche Eltern 
mit biirgerlicen Cltern gum Kampf fiir die chriftliche Schule 3ufam- 
men. Wenn die Wuftlarungsarbett gefdhtct, umfichtiq und tatkraftig 
getrieben twird, fann der Gchultampf ein Wnfak gur Ueberwindung 
der Klaffenfpaltungen mwerden. Und das tare fiir Deutfdhlands Bu- 
tunftsentiidlung bon nicht gu unterfdhakender Bedeutung. Deshalb 
erheifcjt der Kampf in allen Kreifen und Landern das grodgte Sn- 
tereffe. 
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Sermonizing and Sermon Plans, especially for 
the after-Trinity Season 
By H. KAaMPHAUSEN .. ° 


The minister must be many things today. In frequent cases 
his versatility and adaptability under the pulpit may redeem his 
deficiencies in the pulpit, but yet, most of us would rather be great 
in the pulpit than anywhere else. The people call us preachers 
and that seems to determine what they expect us to be most of all. 


Some men take to preaching as naturally as the duck to the 
water but they are the exception. We grant that there must be 
some natural gift, however modest, to start with. Nature never 
intended the turtle to race nor the ox to fly, not having given them 
the requisite equipment. So she has indicated who is to speak by 
bestowing the power of speech. Chosen men triumph over very 
real difficulties. A Moses said he was slow of tongue, but the urge 
of a great call, and practice overcame that. Demosthenes had such 
linguistic impediments that he was laughed out of court at his first 
attempt. But we all know that he had the orator’s nature in him, 
and when the band of his tongue was loosed, he delivered himself 
of orations that have outlived the centuries. 

Still men of moderate abilities have a great range of possibili- 
ties if they will apply themselves. The trouble is, the requirements 
of an unlettered audience are so easily met with that the incentive 
for great effort is lacking. Besides, there are hundreds of others 
whose aspirations soar no higher than yours, and so you settle down 
to contentment with mediocre work. Under these circumstances 
one ought to turn from the living to the dead. What the material 
environment cannot furnish, may be found in the spiritual. There 
are books in your library that make the great past live to you again. 
There were giants in those days, and it is wonderfully stimulating 
to be introduced to your spiritual ancestry. Numerous books might 
be mentioned here, but whenever the writer feels the need of a 
thrill from the men whose pulpit (or forum) was a place of power, 
he turns to “Oratory and Orations” by Will. Mathews. This book 
deals with political and forensic orators also, but for him the climax - 
is reached when the writer comes to describe the magic powers of 
John Whitefield. “His voice could thunder like Sinai, or whisper 
like a zephyr, and its tones of pathos were such that the words, 
“(Q the wrath to come” were sufficient to bring tears to the eyes of 
a vast audience. To these physical gifts were added an emotional 
temperament scarcely ever possessed by any other man—a temper- 
ament which would at any moment break out into passionate weep- 
ing, and at the next flash into lofty indignation, or melt into con- 
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>. 
tagious tenderness,—and a felicity of gesture which gave signifi- 
cance to every sentence, and brought before his audience each scene 
that he described as vividly as if it had been present to their eyes.” 


It is impossible to read such words, and stronger even yet, 
without taking fire. They tend to induce the mood that is so es- 
sential for sermon making as for preaching itself. It is that glow 
of feeling that seems to warm every thought into new and more 
intense life. There isa difference in preachers as in the members 
of any other profession. Some are of an intellectual cast. They 
like to reason things out and convince their audience by logical ar- 
gument. Others are men of: action, practical men, who believe 
that Christianity consists in doing and not in hearing only. They 
insist on reform, individual reform, reform of community, politics, 
industry, legislation. They have a preference for ethics and a 
more or less outspoken contempt for dogmatics. They have little 
use for creeds and-a great deal more for life. Then there is the 
emotional kind, so common in our country, whose element is the 
revival of religion. They often leave much to be desired on the 
intellectual side; they often forget that Christian impulses, if not 
erystallized in Christian personalities and institutions, will vanish 
into thin air. Nevertheless it is true that every preacher who has 
not the emotional temperament to some extent, is handicapped in 
the work of the pulpit. He is apt to be dry and cold and will sel- 
dom succeed in kindling his audience into responsive enthusiasm. 


However the oratorical temperament is not the only factor in 
pulpit success. It may well be granted that the great preachers of 
history possessed it to an eminent degree. Of H. W. Beecher Mr. 
Cadman said some time ago, “So alert were his receptive and inven- 
‘tive faculties that they fed while he spoke, causing him to browse 
on his audiences as other preachers browse in books.” Impulsive 
Peter seems to have been similarly constituted: to great occasions 
he rose with instant readiness, and we have it on good record that 
at such times he never failed to speak with telling effect. 

There is an element, especially in the Christian preacher’s 
case, which takes higher rank than even the gifts of nature—the 
ethical and spiritual qualifications of the speaker. Theremin, the 
one-time court preacher of Berlin, of Huguenot ancestry, has writ- 
ten a book on preaching, entitled “Hloquence a Virtue”. Here he 
seeks to prove that preaching is not an art but a moral achieve- 
ment, not the result of the careful cultivation of natural talents, 
but the fruit of a Christian life and the conscientious presentation 
of religious convictions. There is a great deal of truth in that, 
altho Theremin overstressed it. He said it was immaterial whether 
the preacher felt a joy in delivering his message or not. If he had 
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only done his duty in careful preparation and earnest prayer, he 
should be satisfied, even if during the delivery he had felt as cold as 
an icicle. If we may judge from our own experience, we should 
say that we cannot agree with him. We have never been able to 
~beheve that a sermon that had left us cold ourselves, could have 
made a great impression on the audience. We think that Professor 
Tholuck was right when he replied to Th. that there might be ex- 
ceptions but that, as a rule, the sermon should be the spontaneous 
expression of a man’s religious feelings, and that the preacher 
coming from the pulpit should feel a joy as natural and as deep 
as the woman’s who has brought a child into the world. 


What Theremin meant was doubtless that the man is more im- 
portant than the sermon. The personality is of greater importance 
than the natural gifts, and a man’s actions speak louder than his 
words. ‘To ihe preacher a Christian personality cannot be attained 
without religious experience. It is not the result of self-culture 
but of the cooperation of divine grace and human faith. Chris- 
tian preaching began on Pentecost and was made possible only by 
the fulfilment of the promise, “Ye shall receive power after the 
spirit has come upon you, and thus ye shall be my witnesses.” ‘The 
quickening of the spiritual life has always been the conditio sine 
qua non of really successful preaching. The spiritual awakening 
of the church ever coincides with the appearance of great men in 
the pulpit. It stands to reason, therefore, that the individual 
preacher will find the way to success barred unless he seeks fulness 
of life in the way indicated by scripture and history. 


Nevertheless, the all-important superiority of the spiritual 
endowment may lead to one-sided conclusions. Pious men of little 
education have often claimed that the spirit is everything and hu- 
man effort and attainment nothing. To them no preparation for 
preaching is required except prayer and striving after holiness. We, 
to use an expression of Spurgeon’s, should not rent a pew where a 
man of such ideas was in the pulpit. We believe that God will 
bless the man most who spends time and effort on his sermon. We 
hold the preacher should get the sermonizing habit. He should 
look for sermon material everywhere. He should look for texts, 

“and labor on those texts early and late. In that way he has always 
one or more subjects on the anvil and can easily hammer them into 
shape, as the occasion requires. His mind develops a wonderful 
facility in hunting out appropriate texts and finding a logical treat- 
ment for them. And let no one say that that is of little moment. 
One can be too much of a logician, and sacrifice every other con- 
sideration to theoretical correctness. On the other hand, logic is 
the science of accurate thinking—and to think out a treatment for 
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each text that is in harmony with the natural laws of thought, must 
be beneficial all along the line. It helps in making the sermon, in 
memorizing and delivering it, and it helps the listener to follow and 


remember it. 


Of course in writing this article we had no intention of saying ~ 


everything that can be said on the subject of sermonizing, or give 
a theory, even in condensed form, of homiletics. Only some gen- 
eral ideas that come to mind when one reflects on sermon making, 
were to be given expression. Our chief object was something else. 
From long personal experience and from the statements of others 


we have come to the conclusion that the main difficulty of the- 


preacher is the choice of a teat, and after that, a proper. treatment 
of the text. Of course necessity compels him to find a text and a 
sermon for each successive Sunday. But if he is determined to 
overcome the difficulty definitely, he should not be satisfied with 
that. It will be necessary for him to make sermonizing a vital feat- 
ure—if not the ruling passion—of his life. The remarks made 
above have given suggestions along that line. 

But in addition to our comment on the principles that point 
the way to success in sermon making, we want to do a little more 
for our readers. We want to blaze the way for them for 6 months, 
or more, to come, in offering them Sermon Plans which cover the 
various phases of the Christian life with a certain degree of com- 
pleteness. Numerous testimonials from our readers have convinced 
us that it is almost impossible to render our constituency a greater 
service for their sermonizing than such an attempt. Give a man 
a text and a treatment for the same, and three fourths of his trou- 
bles are out of the way. The plans are not to take the place of in- 
dividual thought but to give it direction and make it easier. 

Texts and Plans especially for the Sundays after Trinity 

We propose to choose the three articles of the Apostolic Creed 

for the general framework for our sermon plans. 
First Article 
1 ARLE WH SURE TITERE IS A GOD? 


“The fool hath said in his heart, There is no God.” Psalm 14: la. 


yy a wietoote . . . } + “i . 
iB "here is something wrong with him who denies it. 
2. Belief in God rests on strong reasons. 


. Nothing so helpful in life as faith in God. 

Under 1) : “fool” is here a moral term—worker of iniquity. He 
denies God because he dreads this punishment. Not all denyers are 
wicked but their ideas of God are unsatisfactory: a “power, not 
owrselves, working for righteousness” (Mat. Arnold) ; a force (sci- 
entists) ; the universe is God (Day. Strauss). 


Sermonizing and Sermon Plans, ete. 269 


2) The universal belief, rising in higher cults to belief in one 
person, is a strong argument. The testimony of scripture, espe- 
cially of Jesus (My Father—Our Father) is stronger. Personal 
experience verifies the belief. 

3) Such faith makes conscientious, trustful, courageous, hope- 
ful, loving. a 

2. MAN MADE IN GODS IMAGE. 
“God created man in His own image, in the image of God He ecre- 

ated him.” Gen. 1: 27. 

Introduction: Tell about six days’ work. The details may be 
left to science; what counts is: God is the creator. The account of 
the creation of man adds the vital statement that he was made in 
God’s image. 

1. What it means (reasoning power, moral nature (con- 
science ). : 
2. .In what sense it was lost (sin makes him morally weak ; 
intellectually, he wishes to tread by the light of reason instead 
of faith and revelation). 
3. How it may be restored (Not by advance of science or 
self-redemption, but by “being born again,” and nourishing 
the new life). Tie 


3, PROVIDENCE, its highest meaning: THY FATHER PRO- 
VIDES FOR HIS CHILDREN. 
Text: Matt. 6: 25-33. 
1. His providence embraces all realms of His Creation 

(“sparrows,” “‘lilies’”’) . 

2. How much surer his care for his children (physical 
wants, life’s course, character development). 

3. Their interests are left free for Kingdom work and 
spiritual striving. 

COD Sway On OURS, WHICH IS IT TO. BE? 
Text: Isaiah 55: 8-9. 

1. Our ways and thoughts are different. 
2. But God’s are higher. 
3. In time His ways will appear so to us. 

Under 1) The difference in Israel’s history: Moses’, Joseph’s 
and David’s life. Jesus’ poverty, humble station; His disciples 
the lowly of the land; His kingdom so different from world’s. 

2) He is the one “in heaven” (v. 9): allwise, almighty, all 
loving; so be patient, willing to-wait, suspend judgment. In the 
mean time trust His promises. 
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3) Think of: Cross leading to Resurrection; blood of martyr, 
seed of church. At the end we are wiser than in the beginning. 
History and revelation both proclaim wisdom of God and justice 
of God. The Christian has special reason to believe in love of God. 
By faith he rises to the heights of Paul, Rom. 8: 38-39. 

5. GOD'S ALMIGHTY POWER, IN IT WE TRUST: 
ABRAHAM OUR. EXAMPLE., 
“T am God Almighty: walk before me, and be thou perfect” (in 

trust). Gen, 1%: 7. 

1. Abraham walked by faith, not by sight. 
. He had his trials and waverings. 
. Yet under God (His‘ revelation, fellowship, influence) 
he grew to have perfect faith. 


6. OUR-GOD A COVENANT KEEPING GOD. 
“God is not a man that He should he . . . Hath He spoken, and 


? 


shall He not make it good?” Num. 23: 19. 


Go 2 


1. He entered into covenant with Israel (which passed on 
to N. T. Israel 1 Pet. 2: 9: “Ye are a chosen generation—a 
holy nation’). 

2. There were strong influences to make it of no effect: 
evil spirit powers (Balaam, see context), the world (King 
Balak in story), the flesh (fornication suggested by Balaam). 

3. But God keeps His part for He is true, powerful, lov- 

ing. 
Second Article 
%. WHY DID CHRIST BECOME THE GOD-MAN ? 


“The Word was made flesh . . . full of grace and truth.” John 

1: 14 (Verse of the “Incarnation”). 

1. Because being divine He could reveal God fully (better 
than philosopher, scientist, or even prophet). 

2. Because being human He would become the head of 
a new race (Paul’s “second Adam” may here be used). 

3. Because “dwelling amongst us” he could make visible 
(we “beheld”) the glory of divine grace and truth. 


8 CHRIST’S PROGRAM: HE CAME TO SAVE SINNERS. 
“Faithful is the saying . . . of whom I am chief.” 1 Tim. 1: 15. 
1. It is authoritatively proclaimed. 


Note. Sermons on God’s Attributes (Catechism 17-23) can easily 
be preached because the Word links them up with the practical experi- 
ences of life. 
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2. It is personally experienced. 

3. It is commended to everyone’s acceptation. 

Under 1) Here we have the authority of Paul. But Christ 
himself proclaimed it in identical words. The other apostles are — 
a unit on it. The Lord’s Supper symbolizes it. The closing chap- 
ters of each gospel and the Lenten Season lead us to understand 
that only by self-sacrifice this “saving”? could be accomplished. 

2) Paul’s own experience will ever be a “classical case (a “pat- 
tern”, v. 16). But generations of Christians add their testimony. 
Sacred hymn and biography emphasize and illustrate it. 

3) Accept it with wholehearted faith; with full affection; with 
ever-increasing understanding; regardless of personal considera- 
tions. 

9. CHRIST'S MISSION: HE IS COME TO GIVE FULNESS 
OF LIFE. 
John 10: 11. “I am come into this world—more abundantly.” 

1. It is to Him an honor. He has a high sense of his 
mission ; it is sublimely great; wholly unselfish. | 

2. It is to us a blessing. To the physical, intellectual, 
moral hfe he adds spiritual: repose of soul, based on peace 
with God; love to man. 

3. Without us it cannot be realized. It requires serious 
reflection (speak about the superficiality of the age) ; honest 
effort ; the gift of faith. 

10. CHRIST'S DHATH A WARRANT OF GOD'S 
FRIENDSHIP. 
“If God be for us, . . . truly give in all things.” Rom. 8: 31-32. 

1. Before that there was no enduring sense of God’s fa- 
vor and forgiveness. 

2. But since Christ died, the believer knows God is for 
him. 

3. And the gift of the Son assures him that all other 
things needed will be given. j 

11. CHRIST?’S RESURRECTION AND ITS IMPORTANCE 
TOWHE CHRISTIAN FAITH. 
Text: 1. Cor. 15: 12-21. 

1. Christian Preaching here has its fountain-head. 

2. Christian Faith its foundation. 

3. Victory over Sin its guarantee. 

4, Our own resurrection is vouched for by that of the 
Head. 
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The most natural time for sermons on the second article is the 
first half of the Church Year (the “feastly cycle”). Many of these: 
will be in the nature of “doctrinal” sermons. This type is not 
very popular with a great many but, in connection with the Holy 
Days of the Church, can easily be made effective. At any rate, they 
are absolutely essential. If only a few specimens have been given. 
here, it is because we have purposely centered our efforts on the 
Trinity Season. 

Third Article 

“The Holy Ghost works by the Word of God”: Catechism No. 

90, page 40. 
12. WHY GOD’S WORD OUGHT TO BE HEEDED. 
Text: 2 Peter 1: 19-21. 
1. It is of divine origin (v. 20 and 21). 
2. It is made more sure (v. 19) by the consistent unity 
of Old and New Testament. 
3. It hghts up the dark places of life, understanding, 
heart, world. 

Under 2) show one plan running thru it, especially the Mes- 

siah, prophesied in the Old, come in the New. 
13. BIBLE STUDY: ITS HIGHEST PURPOSE. 
1. There are other purposes, lower but yet helpful. 
2. The highest is seeking Christ by it. 
3. It ought to be pursued in accordance with personal 
needs and with the light from above. 

Under 1) that of intelectual study: committing to memory, 
able to quote; reading Bible as a scholar. Again, reading it as a 
moral code (“golden rule”) or as a record of national history and 
institution. Done by Jews and Americans: fosters national and 
social pride. Reading Bible as literature: the esthetic viewpoint. 

2) Christ is the keystone of God’s revelation; therefore the 
key to the understanding of scripture. To seek Christ means to 
seek salvation. 

* 3) It must be done in a devotional spirit; regularly and sys- 
tematically; prompted by spiritual needs; guided by the spirit of 
truth. 


Three Sermons on Prayer 
14. THE FIVE P’S OF PRAYER. 
But thou, when thou prayest, go into thine inner chamber, and 
when thou hast shut thy door, pray to thy Father which is in secret ; 


and thy Father which seeth in secret shall reward thee openly.” 
Matt. 6: 6. 
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. Have certain Periods of prayer (“when” thou prayest). 
Have a certain Place (“inner chamber”). 

Have Privacy (“shut thy door’). 

. Let it be Personal (to “thy Father’). 

. Rely on the Promise (“he shall reward”). 


15. THE WAY TO SUCCESSFUL PRAYER. 
“If-ye abide in me . . . shall be done unto you.” John 15: 7. 


1. There is much of other prayer. 

2. The way to real prayer is thru growth in spiritual ex- 
perience. 

3. Its possibilities are unlimited. 

Under 2): the first step is, to come to Jesus; the second, to 
abide in Him by cultivating a personal, growing, steady faith. 
16. UNANSWERED PRAYERS. 

Text: 2 Cor. 12: 7b—9a (the “thorns in the flesh’). 
1. Cases of unanswered prayer are numerous. 
2. Why was Paul’s prayer unanswered. 
3. In what way was it answered after all. 

Under 2) Altho a man of prayer, and the “thorn” hindering 
his work, it was not taken, to keep him humble and dependent on 
God. 

3) It released the power of divine grace, making him an ex- 
ample to many and a comfort to those with similar handicaps. 


1%. A DEEP SENSE OF SIN A SIGN OF TRUE RE- 
PENTANCE. 
Text: Psalm 51: 1-4. 

1. What is it caused by? By feeling the moral strain of 
sin, v. 2, and the ingratitude to God, v. 4. 

2. What does it lead to? To earnest prayer for God’s 
mercy; to a great appreciation of the Saviour. 

3. Why is it so often absent now? Because the modern 
man yearns more for fulness of life than for forgiveness. 

4, What can we do to get such a sense, First, its ab- 
sence should not keep us from God and grace. Second, in 
Christian growth that sense will grow also. 

18. HUNGER AFTER RIGHTEOUSNESS INDICATES FIT- 
NESS FOR KINGDOM. 
“Blessed are they that hunger and thirst after righteousness: for 
they shall be filled.” (4th beatitude) Matt. 5:6. 

1. What it is. 

2. What promise it has. 

3. How it may be induced. 
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Under 1) righteousness=-rightness before God; in harmony 
with His law, which means also, with the ideals of human life. 

2) Fulfilled sooner or later; according as God’s wisdom en- 
dows us spiritually and his grace leads us to realization. It is the 
soul’s true food and shall be richly enjoyed in Kingdom. 

3) By studying lives of Christian men; pondering promises 
of Word; by putting in contrast, in prayer, God’s fulness and our 
need. 

19. ADVANTAGES AND RESPONSIBILITIES OF EARLY 
CONVERSION. 
“Those that seek me early shall find me.” Prov. 8: 17. 

1, There are great advantages. In early youth one is 
more easily impressed; habits and ways of life not set as yet; 
ideals make strong appeal. Whole life can be made one of ser- 
vice. eg 

2. There are great responsibilities. On part of home: to- 
furnish nurture and admonition. Sunday school and church: 
to bring to a religious decision. Individual: to use the hour 
of opportunity; Christ’s call; the spirit’s moving. 

20. POSSIBILITY OF CONVERSION IN MIDDLE LIFE. 
Text: Luke 19: 1-10. (Story of Zacchaeus). The story shows = 

1. Material things alone don’t satisfy. 

2. The breaking down of the moral character (see 8th 
verse) may deepen the dissatisfaction. 

3. Jesus has power even then to reach the heart that has 
often refused. 

4. He can bring about a most thoro change. 

21. ASSURANCE OF SALVATION. 
“Make your calling and election sure.” 2 Peter 1: 10-11. 

1. It is often based on little evidence. On feelings; re- 
vival; church attendance and membership. 

2. It is often absent and not sought after, one is satisfied 
with “hoping.” Yet Seriptures proclaim it plainly; early 
Christians had it. It gives joy, courage, consecration. 

3. It is to be obtained by a healthy growth of Christian 
virtues (verses 5-7). 

Life is never perfect. So the word of promise will always 
have to add to the evidence from character growth. 
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22. THE VOICE OF REJOICING IN THE TABERNACLES 
OF THE RIGHTEOUS: THE LORD IS OUR SALVATION. 
Text: Psalm 118: 14-19. 
1. Because of the Saviour being exalted by (and to) the 
Right Hand of the Lord. 
2. Because of the believer’s personal experience: the Lord 
has become my salvation. 
3. Because God turns our troubles into blessings (see v. 
135°18:) 
This text can also be used for “Cantate” Sunday. 
23. THE CHRISTIAN IN HIS DAILY CALLING. 
Text: 2 Thess. 3: 6-13. 
1. His disposition: quietness and soberness, v. 12b. 
2. His daily task: self-sustaining work, v. 7-10. 
3. His relation to a needy world: unwearying well doing, 


24. IS CHRISTIAN CONTENTMENT A BAR TO 
E PROGRESS? 
Text: 1 Tim. 4: 6-12. No, for it teaches 
1. To be content only with material things, | 
2. But to show highest activity along spiritual achieve- 
ment. 

Under 1) because they a) don’t satisfy; b) can’t be taken 
along (are not of our best self); ¢) are dangerous to moral and 
spiritual nature (v. 9 and 10). It doesn’t teach idleness but a) to 
work hard; b) develop talent; ¢) use opportunities (“make all you 
can; save all you can; give all you can”: a Methodist principle). 

Under 2) achieve Christian virtues. Detachment from ma- 
terialistic striving releases power for greatest ambitions; great 
causes ; great ideals. 

Three Sermons on Affliction 
“This poor man cried, and the Lord heard him, and saved him out 
of all his troubles.” Psalm 34: 6. 
It brings a man to a sense of his need (this “poor” man). 
2. It produces earnest prayer. 
3. It.enriches life by divine deliverances. 
26. THE GREAT INVITATION. 
Text: Matt. 11: 28-80. 


1. Who are invited? 
2. What are they to do? (to come to Christ; take His 
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yoke (commandments and dispensations) upon them; learn of 
him self-control and humility). 
3. What are they to get? (rest as a gift—I will give you; 
rest as a result—they will find—of Christian development. 
It is born out of confidence in His plans; out of obedience to His 
ways). 


27. THE CHRISTIAN OVERCOMING IN AFFLICTIONS. 
“Rejoicing e hope; patient in tribulation; continuing constant in 
prayer.” Rom. 12: 12. (May also be used for “Jubilate” Sun- 
day) 
1. He rejoices in hope. 
2. Is patient in tribulation. 
3. He continues in prayer. 
Under 1) The Christian is a man of hope, for God is in this 
world, and in the life of the believer. 
2) Patience is needed in home; school; everywhere ; especially 
in afflictions. 
3) Prayer must be permanent, habitual—and fervent (“in- 
stant”). 


Three Sermons on the Church 


28. THE CHURCH IS GOD’S-TEMPLE. 
Text: 1 Peter 2: 4-9. 
1. Christ is the Corner Stone. 
2. Christians the living stones of the building. 
3. A Holy Life the spiritual sacrifices (v. 5b and y. 9). 
29. The Four Essentials of Church Infe. 
“And they continued steadfastly in the apostles’ doctrine and fel- 
lowship, and in breaking of bread, and in prayers.” Acts 

2: 42. 

1. Continuing in the apostles’ doctrine. 
2. In Fellowship. 

3. In Breaking of Bread. 

4. In Prayer. 

Under 1) The Christian religion is based on divine deeds, not 
on human feelings: on the saving value of Christ’s life and death, 
which brought about a change in the relation of God to us. These 
facts are to be preached and studied; they are the “objective,” su- 
perpersonal element of religion. 

2) The Church is an organization for social worship; a social 
center; an instrument for realizing the “social gospel.” 

3) The S Suge occupies a vital place; it is an “aid to 


Sermonizing and Sermon Plans, etc. 277 


faith”, appealing to the senses and so adding to impressions made 
by the word. ° 


4) Individual-devotional life, and general, react on each other. 


30. OUR CHURCH'S PECULIAR MISSION: TO EMPHA- 
SIZE THE SPIRIT OF UNITY. 
There are three factors calling for it: 
1. The Church is One Body, v. 4. 
2. It believes in One Saviour, v. 5. 
3. It calls upon One God and Father, v. 6. 

Under 1) It has given to it one Holy Spirit, who makes it one 
heart and soul (Acts 4: 32). There is unity in spite of diversity. 
Therefore, love is a duty and privilege. It makes united action a 
possibility. 

2) Cross and Resurrection are fundamentals. In non-essen- 
tials there ought to be freedom. The sacraments are to be means of 
grace, not bones of contention. 

3) God is the divine Father and protector: above all. He 
creates the spirit of brotherhood: thru all. He teaches and enables 
to live as His children: in all. 


Five Sermons for Special Days 


_ Three on Missions 


31. LABORERS FOR CHRIST’S VINEYARD: THE GREAT 
ae MISSIONARY NEED. 
Text: Matt. 9: 36-38. 

1. The harvest is great. 

2. The laborers are few. 

3. Other needs are often given first place. 

4, Prayer is one of the chief methods of relieving the sit- 
uation. 

32. THE GREAT PROSPECT FOR MISSIONS 

“And this gospel of the kingdom shall be preached in all the world 
for a witness unto all nations; and then shall the end come.” Matt. 
24: 14. 

1. The work of Missions is a great work. 

2. Its final victory is assured. 

3. It prepares the way for the second advent. (This plan 

is taken from G. Warneck, Missionsstunden, 1. Band, 8. 288). 


33. MISSIONS AND THE CROSS. 
Txt: John 12: 24-26. 


1. The Cross made Missions possible. 
2. Missions’ way is the way of the Cross. 
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3. The way of the Cross is the way to victory. (G. War- 
neck, ibidem, p. 214). ° 


One Sermon for Reformation Day 


34. JESUS ALONE: THE MESSAGE OF REFORMATION 
DAY. 
1. Jesus alone the Saviour in Heaven: no Virgin or Saint. 
2. Jesus alone the Mediator on Earth: no Pope or Priest. 
3. Jesus alone: Faith in Him, no work of our own. 


One Sermon for Memorial Day (‘“‘Totenfest’’) 


35. HOW CAN WE BE SURE OF THE RESURRECTION OF 
THE BODY? 

“Tf the Spirit of Him that raised up Jesus from the dead dwell in 

you, he that raised up Christ from the dead shall also quicken your 

mortal bodies by His Spirit that dwelleth in you.” Rom. 8: 11. 

This is our way of reasoning: 

1. Christ was raised because Spirit of God was in Him. 

2. In Christ the Father has given us spiritual resurreec- 
tion. 

3. Christ’s own experience and His explicit promises as- 
sure us of the resurrection of the body. 

Under 1) It was a spirit of fellowship; of obedience and trust; 
of power to help, heal and quicken. 

2) In Christ’s resurrection His own are begotten again to a 
living hope (1 Peter 1:3). This fact is appropriated by faith. It 
works out in a new life. The new life is imperfect, there are many 
relapses. But Word and Faith hold the fact before us. 

2 
glory. The immortality of the soul is taught by philosophers also, 
the resurrection is a Christian doctrine. ‘“Leiblichkeit ist das Ende 
der Wege Gottes,” Oetinger. Therefore “defile not the temple of 
God.” 


Christianity and the Social Problem 


Progr, H. NIEBUER 


The social gospel is no new gospel. It is the Sermon on the 
Mount and the message about the Kingdom of God. It is the par- 
able of the Good Samaritan and of Dives and Lazarus. It is the 
prophecy of the Old Testament and the good news of the New Cov- 
enant. It is Paul’s description of the universal church and John’s 
vision of the end. 


The social gospel is not new, but the viewpoint from which 


3. The body is God’s temple. He will raise it. again in new 


la i it 
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that gospel and the whole Scriptures are surveyed in a new one. 
The viewpoint of Protestant thought, especially of Lutheran 
thought, has been individualistic. It has said: Man’s chief con- 
cern should be the salvation of his soul. The social gospel reiter- 
ates: Seek ye first the kingdom of God and all other things shall 
be added unto you. Individualistic thought has said: Original sin 
has been passed down from father to son. The social interpreta- 
tion does not deny this, but it emphasizes another point of view: 
The sin from which men must be redeemed is not so much passed 
down from one individual to another, as it is ingrained in social in- 
stitutions, and perpetuated in false social standards. The charac- 
ter of man is inevitably born out of this environment. The older 
view said: Love God and so you will love men. The new: He that 
loveth not his brother whom he hath seen, how can he love God 
whom he hath not seen?—But the comparison need go no farther. 
The emphasis is clear. The social gospel is the gospel which pro- 
claims that between man and his society there is the closest possible 
relation; that Christ sought to save individuals for the sake of the 
Kingdom; that He proclaimed the Kingdom for the sake of in- 
dividuals; that none of us liveth to himself and none dieth to 
himself, that members of the human family must by the law of life 
suffer, sin and-be saved together; that we are members of one an- 
other arfd that just this relationship between men is the point 
where the saving work of Christ begins and ends. 

We can best summarize the content of the social gospel in 
three phrases: the value of the individual, the kingdom of God, the 
principle of service. Under the first head these doctrines of the 
New Testament are subsumed. 

1. The absolute value of human personality as brought out 
in teaching after teaching of Jesus and by his whole life of service 
to those whom the world esteemed without great worth: lepers, pub- 
licans, Samaritans, women, children, etc. 

2. The comparative value of personality. Human lives are 
more yaluable than human institutions. The whole teaching 1s 
brought home to us in one phrase: Man was not made for the Sab- 
bath, but the Sabbath was made for man. 

Yet the value of human lives can be realized, according to the 
gospel, only in the losing of the individual life within the kingdom 
of God. Seek ye first the kingdom of God. Whether Jesus con- 
ceived that the Kingdom was to be established here or beyond is 
a question beside the point. It was to be realized as a Kingdom, 
as a social entity. The righteousness of the gospel is the righteous- 
ness of community conduct; to be lived out wherever men are in 
society, and have a mutual interdependence and mutual obligations. 
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Finally the guiding principle,—the law of the individual and of 
the Kingdom, the standard by which human conduct is to be meas- 
ured and the value of human institutions determined,—is the law of 
service, as it is presented upon every page of the teaching and em- 
bodied in the whole life of Christ. 


II 


From this vantage-point of the gospel the Christian looks out 
~ upon the conditions of contemporaneous civilization. The conflicts 
between nations, the drawing apart of the social classes, unemploy- 
ment, the conflict between laborer and employer, the rising of the 
crime wave in all countries, the growing prevalence of divorce, il- 
legitimacy, and desertion, the falling of the birth rate, the recrudes- 
cence of racial conflict in America, the post-haste legislation against 
every manner of evil, the suppression of free speech and free as- 
“sembly upon the slightest provocation,—all these are symptoms to 
him of an underlying evil. Constructive efforts are being made 
too; there is an ever growing interest in all kinds of social service ; 
we hear of various attempts at the formation of community groups, 
of radical pronunciamentos against the present order; earnest efforts 
apply the doctrines of Christ to the conditions of social life. These 
also the Christian can test by the standard of Christ’s statement 
of the social law. o 

But it is not enough to test and to condemn. ‘The ascetic, 
the world-fleer may do that; not the follower of that Master who 
sent his disciples as sheep into the midst of wolves. Nor is it suf- 
ficient to content ourselves with hope of the heavens that open to 
the faithful, if that include a shirking of our responsibility toward 
the coming generations and toward the present, or any neglect of 
the prayer: Thy will be done on earth as it is in heaven. The world 
of business and labor and government needs not only criticism, but 
constructive criticism; the church’s demands for justice must deal 
with realities and not with abstractions; they need to be based upon 
sympathetic insight into the situations of the day, on a whole- 
hearted desire to identify itself with the world of sin and help it 
to work out its redemption, as Christ identified himself with the 
sinner and led him to the realization of a fairer life. The primary 
condition for Christendom and the church to fulfill if they would 
assist in the construction of a more Christian social order will be 
the abandonment of an attitude of self-righteousness, whole-hearted 
recognition of their share in the sin of the world and their express 
repentance for the evils of that social life, of which they ought to 
have been the conscience. Measured by the standard of service, the 
church will find itself sadly lacking as a social institution; realiz- 
ing the vital truth of the supremacy of human individuality and of 
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the sole desirability of the kingdom of God we will not fail to ac- 
_€use ourselves of having set our own interests as a churchly insti- 
tution before these. 


Having made this confession so good for the soul and being 
ready to identify itself with the sin-stricken social order, the church 
may turn its attention to those specific ills of the world of today 
which call for the diagnosis and the remedy of the gospel. These 
evils we may consider under two heads: insofar as they violate the 
principle of the kingdom of God, they show themselves in rampant 
individualism ; insofar as they are denials of the supreme value of 
the individual, they appear as the suppression of personality. 


III 


Let us reiterate the principle of the kingdom: that individual 
life finds its purpose and its realization in the identification of its 
interests with the-interests of the kingdom of God. The end of 
life is social. This is not an esoteric truth. It is a fundamental 
law of life. Individualism leads always and everywhere to de- 
struction. Consecration of self to the cause of the social group 
leads to a self-realization, tho complete self-realization be impos- 
sible until the social group include the whole of man’s social en- 
vironment, God afd mankind. 


Let us measure the conditions of our own time by this law of 
the losing and the finding of life. We note on all sides symptoms 
of a rampant individualism which finds its end in itself rather than 
within the social group. Symptoms of especial significance are 
those relating to the family. The increasing prevalence of dworce 
is a phenomenon adequately noted by all agencies of church and 
state alike. That the essential causes of this factor are to be sought 
not in the economic but in the psychological and ethical realms 
seems evident. Not because the age of marriage is so much longer 
postponed today than was the case in natural civilizations, nor be- 
cause poverty is the great disrupter of the family,—important as 
these causes are,—but because the social standard of individualism 
countenances divorce, has this evil become so ominous an appear- 
ance. The rights of the individual or his claims are placed higher 
than his duties and the result upon the family is evident. This 
same result of excessive individualism is of course also to be noted 
in the world of industry. There the law long prevailed and largely 
still prevails: “That they shall take who have the power and they 
shall keep who can.” The result has been the exploitation of the 
worker by the employer in matters of wages, hours, and lack of pro- 
vision for care in case of accident, etc. There are signs of the 
passing of the era of excessive individualism in industry, but we 
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ure still dealing with the results of that era in the grievances of 
labor against capital and in the adoption on the part of labor of a 
similar attitude in many cases. Group exploitation has taken the 
place of individualism: the corporation has supplanted the individ- 
ual employer, and the union the individual laborer. The ethics of 
the group however remain frequently, almost always the ethics of 
individualism, for the group is never the whole group of those inter- 
ested, but an individualistic group, whose mores are those of the 
fight and of the rule by power rather than by co-operation. 

There are other symptoms of excessive individualism in the 
increase of crimes both against life and against property, a phe- 
nomenon which Europe shares with America, tho in a smaller de- 
eree. The general lack of respect for law and for authority is of 
ca similar nature. 

There seems to have been, or there exists in the world now, a 
general breakdown of morals, of the moral sanctions whereby society 
kept the individual within bounds and sought in a practical, tho of- 
ten far from righteous and ideal way, to express, and guide itself 
-according to the law whose universal validity Jesus discovered for 
‘mankind,—that the end of the individual lies in the social group. 

We know the reasons for this breakdown in part at least: 1) 
‘The abuse of authority and the suppression of the individual under 
monarchies and hierarchies, economic tyrannies and political op- 
pressions, which brought about the reactions of the Reformation 
and the French Revit and ended in the one-sided development 
of the principle of individual liberty. It has often been said that 
this reaction reached its climax in the French Revolution. It seems 
exceedingly doubtful to competent historians and sociologists, in 
view of the individualism of our own day, whether the crest of the 
reaction has as yet been reached. “Our fathers rightly thought 
that the emancipation of the human spirit was one of the noblest 
causes to which men could devote themselves. They even thought 
that human history might be interpreted as such a progressive 
emancipation. They could scarcely have been expected to foresee 
that in the name of such emancipation individuals would demand 
to be released from a well-ordered stable family life, that women 
would demand to be emancipated even from the natural burdens 
of motherhood, and that some men would demand to be freed from 
the restraints of any moral code whatsoever. While therefor, his- 
torically, the individualistic movement has conferred some of the 
greatest benefits upon Western civilization, and in many countries 
has still much beneficent work to do, yet it must be judged at the 
same time as perhaps the greatest menace of the present to the 
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social order, and so to civilization” (Hllwood: The Social Problem. 
perry. 

2) The second factor contributing to modern individualism 
was the discovery of the steam engine and the introduction of the 
machine. Thereby excessive power was placed into the hands of in- 
<lividuals who were wealthy enough to be the owners of machines. 
Power is always temptation to exploitation, in industry as in poli- 
tics.—Thru the introduction of the machine the individual was sep- 
arated from the family, the former unit of production, and placed 
into a factory. The individual became the economic unit of pro- 
duction. Both the employer and the employee thus became more 
conscious of their individuality and of the separateness of their life 
thru the introduction of the machine——A further result of the in- 
«dustrial revolution was the enormous increase of wealth, the es- 
tablishment of standards of luxury and the emancipation of a large 
class of humanity from the fear of want. “The enormous wealth of 
modern times has stimulated luxury and self-indulgence almost 
beyond belief in some classes of society.” The standards of seltfish- 
ness there established have been imitated in greater or less degree 
by all classes of the population.—Finally the industrial revolution 
thru the establishment of classes in the population has worked for 
the creation of class consciousness, an individualistic principle, tho 
it be the consciousness of a group. Class consciousness, let us point 
out here, is to be found to a much higher degree among the so- 
called upper classes, than among those most often accused of it,— 
the laborers. 

3) Another set of factors which have been especially potent 
in American life and are important causes for the larger individual- 
ism of American civilization, are to be sought in the fact of imma- 
gration.. Thru immigration the most various groups with widely 
varying standards of conduct and morals have been brought into 
the closest juxtaposition. Whenever varying civilizations mingle 
we can look for a mutual breakdown of the morals which guided the 
conduct of each group so long as it was separate. Like-mindedness, 
which is especially important for social peace and solidarity is es- 
pecially absent in American society as a whole. It is possible and 
it is to be hoped that this intermingling of the most various civill- 
vations and the conflict of divergent social ideals and customs will 
finally result in a higher type of society, combining what is best in 
each of the component groups. For the present it has resulted in 
a breakdown of the morals of each group and a consequent depend- 
ence of the individual upon himself for his standards of conduct. 


We are facing therefore a situation which is not to be ascribed 
to human selfishness and therewith dropped. The conditions of our 


284 Christianity and the Social Problem 


times are such that human selfishness is given an especial oppor- 


tunity to assert itself. The fault does not lie only within human 


nature,—it lies within the social structure to which this human na-- 


ture must make its adaptation. 

Such a breaking up of morals, such excessive individualism, 
may, it is true, eventually lead to the adoption of a higher morality 
than that found in all of the books of the law. But let us remem- 
ber the parable of Christ: of the one demon driven out, the swept 


and garnished house and the entrance of the seven demons. There: 


is only one thing that ought to supplant the righteousness of the 
Scribes and Pharisees, and that is the higher righteousness of the 
kingdom of God. 

What then is the specific social mission and the goal of the 
churches of Jesus Christ, representatives of the Kingdom Gospel, 
under these circumstances? In the first place, certainly, the condi- 
tions present to the church a great opportunity and.an immediate 
demand to preach that higher righteousness, the righteousness of 
love, of service and of fellowship. Now if ever we ought to and we 
will proclaim: Ye have heard that it has been said of old time: An 
eye for an eye and a tooth for a tooth, but I say unto you that ye 
resist not evil. Ye have heard that it was said by them of old time: 
Thou shalt not kill; but I say unto you: that whosoever is angry 
with his brother without cause shall be in danger of judgment.— 
The message of our Lord in the Sermon on the Mount must be the 
message of the Christian church now as never before. 


The church is in great temptation to refer the matter of law 
to the state. It urges upon the state the establishment of a uniform 
divorce law, abolition of child labor, protection of women in indus- 
try. Certainly the state should do these things. But the church 
has a larger task than that of urging state action. It has before it 
the task of creating a new set of morals directly in the hearts of the 
people. No law is of any value upon the statute books. No law 
can ever be enforced until the conscience of the people is behind it. 
The suggestion has been made that these should be placed in paral- 
lel columns the numerous requests of the Protestant church to the 
state to pass divorce and marriage laws on the one hand, and the 
sermons and 8. 8. instruction upon the same subject on the other 
hand. It would be found, one surmises, that as yet the churches 
have scarcely begun to use the power which they possess for pre- 
venting the evils that they urge the state to rectify by legislation. 
This then seems to be the immediate task of the church and of the 
church only: to educate, to admonish, to preach with all the power 
at its disposal that those only shall find their life who shall lose 
it, that the higher righteousness has concrete applications to the 
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problems of the day, that Christianity demands not less but more 
righteousness in every specific instance: the proclamation of the — 
social gospel directly applied to the actual problems, not as a new 
legalism might be preached, but as the new righteousness may be 
made specific, tho it be the righteousness of the spirit. The church 
deals still with individuals but must deal with them as social beings, 
with a social goal in life. 

Laws are frequently effective tutors unto Christ. The prohibi- 
tion law may become such, if the social consciousness, supported 
and educated by the church, insists on its enforcement as the ful- 
fillment of a righteousness. The church may well support and 
should support laws against child labor, laws regulating marriage, 
for these laws may educate to the acceptance of the righteousness 
which they aim at, and they may prevent the exploitation of the 
weak by the strong. The Evangelical Synod is hardly in danger of 
erring upon the side of legalism. Perhaps some recognition of the 
educative power of laws and consequent support of them would be 
an effective contribution to the social life of our nation. 


Finally the social gospel leads to the realization of the right- 
eousness which it proclaims within a social group. The lack of hom- 
ogeneity in American life is, as we have seen, a powerful factor in 
the promotion of excessive individualism. The creation of such a 
homogeneity is part of the task of restoring to our social life the 
value of a social ideal held in common. As Jesus made the twelve, 
according to Mark’s expression,—not only making them as individ- 
uals but making the group, the first Christian community,—so the 
interest of the church lies in the development of communities in 
which the higher righteousness shall come to group expression. Not 
only the church constitutes such @ group. Certainly the neighbor- 
hood in which the smaller group of the church exists may expect the 
social ministry of the church and its assistance in the formation of 
an ever more Christian community, with one mind and one ideal. 
As Christ was interested in the lesser righteousness of the Pharisees, 
as well as in the righteousness of the Kingdom thus also the Chris- 
tian churches may bring to their communities an active interest, and 
an earnest assistance in every enterprise that promises to create a 
common bond of fellowship and a common respect for the laws that 
govern, tho they be less than the ideal. 


IV 


Thus far we have dealt with one aspect of the modern situation 
and applied one of the principles of the social gospel. There is 
another aspect, quite opposite to the first,—and another principle, 
the other pole of the social gospel, to be considered. The principle 
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is that of the value of a human personality; the violation of that 
principle in modern life, the suppression of personality and of per- 
sonal values is the evil which it uncovers. 

If on the one hand the gospel is certain upon the point that 
the end of individual life does not lie within itself, it is equally 
outspoken upon another point; that neither human institutions nor 
the kingdom of God, nor any social entity, may have their ends in 
themselves. The relationship of the King to the citizen of the 
Kingdom is that of service. The relationship of every human in- 
stitution to its members or to individuals in general must be that of 
service if the institution or group is to realize itself. “The Sabbath 
was made for man and not man for the Sabbath.” Here once more 
Jesus in His doctrine of the Kingdom and in His embodiment in 
His life of the truth He also taught by word, reveals and discovers: 
a universally valid principle, whose general truth we need not stop: 
to illustrate from the history of societies. 

The violation of that principle is found in modern times in: 
the suppression of individuality,-—in the tendency of institutions 
and social entities to find their ends in themselves rather than in 
the individuals whom originally they were meant to serve. 

The era of suppression, and of the dominance of social insti- 
tutions over individual life, is contemporary with the era of exces- 
sive individualism. In part it is simply the suppression of individ- 
ual by individual. Where excessive individuality prevails there also- 
suppression of other individuality is the necessary result. For in- 
dividualism with its corollary, competition, results in the control of 
the weak by ‘the strong and the ethics of the jungle. Again excessive 
individualism has resulted in the denial of personal values thru its: 
enthronement of the material values. Individualism has issued in. 
a mania for the acquisition of wealth and the retirement of ethical,. 
human values in favor of economic values. The end of individual 
life, when it is no longer the welfare of society, is necessarily found 
by many in the acquisition of possessions and in the satisfaction of 
creature comforts. Thus by its fostering of materialism and of 
materialistic standards of morality, individualism has effectively 
suppres ssed true personality, which must find its expression in ser- 
vice and social ethics. In the third place individual interests have 
tended to become vested in certain institutions,—in the institution 
of private property for instance, or in the institutions of industrial 
life—and these have become suppressors and oppressors. As the 
Jew enthroned the Sabbath above man so we have witnessed the en- 
thronement in Western civilization of the principle of property above 
the human beings whom property was meant to serve; the exalta- 
tion of industrial production above the interests of men for whom 
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that production was to be made; the lifting up of the government 
above the citizens, for the protection of whom the government was 
founded. Finally the era of individualism has made men conscious. 
to an unusual degree of the separateness of their personalities, of 
the nature of their rights, of the inviolability of human individual-. 
ity and has thus made them extremely sensitive to the violation of 
the sanctity of their personality. Thereby it has become possible 
for men to assert themselves much more violently, and to react 
much more quickly against any infringement of their personal 
-values. 

Let us make clear to ourselves the actuality of the suppression. 
of individuality in modern life. Such a suppression is to be found: 
in the first place in the growth of cities, the establishment of ever 
more rapid means of communication, the general tendency of the: 
day to bring men into ever closer juxtaposition to each other. The. 
puble opinion of the moment, rather than group morals, is brought 
to bear upon an individual with extreme rapidity. Our minds and. 
our instincts are adapted to a less completely socialized life and a 
reaction to a situation which is more or less unnatural is bound to: 
make itself felt again and again. 

But it is in the institution of modern industry that this sup- 
pression of individuality is to be especially noted, for here it, is of 
prime significance. Under the conditions of modern industry eco- 
nomic values have come to take the place of human values as in 
medieval days ecclesiastical values tended to supersede personal 
worth. Industrial and economic conditions encourage the worker 
to find the value of his life in the pay envelope. They have de- 
veloped a standard of success measured entirely by the dollars ac-. 
cumulated. Furthermore the modern industrial situation has be- 
come inimical to the realization of personal and ethical values, to: 
the building of character as well as to the expression of freedom, 
thru the fact that they have deprived the worker of economic free- 
dom. First there came the loss of land freedom. ‘This is well 
illustrated in Germany. In 1816 came the edict which freed the 
German peasantry from feudal laws and deprived them at the same 
time of 1,650,000 hectares of land. Between 1816 and 1865 an- 
other 1,760,000 hectares passed out of their possession into the 
hands of the capitalists because of the inability of the peasant to 
compete with the “Grossgrundbesitzern.” In America very much of 
the same thing is taking place. There are indications aplenty of 
the fact that the small farmer is losing possession to the capitalist 
landlord, and is becoming a renter and economically a dependent 
man.—In the second place there is the loss of industrial freedom, 
the freedom to work. When, where and how the worker is to work 
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is dictated now by the machine. The impersonal board sitting in a 
financial center such as Wall street, determines what factories of 
a trust are to resume, or when they are to cease production, and 
controls the laborer’s freedom to work. Economic freedom is at 
least as important as political freedom. The denial of economic 
freedom is a much more serious infringement of the rights of per- 
sonality than the denial of political freedom. Man?s life as a citi- 
zen of his state touches his personal life much less acutely than does 
his existence as a worker, as an earner of bread for himself and his 
family.—Again there is the suppression of personality thru the 
machine and the subdivision of labor. The power of man to create 
a thing, to express his self in the work of his hands,—as the work- 
man has no less a chance of doing in his making of shoes and hew- 
ing of wood, than the artist has in his sculpture or the preacher in 
his sermon,—is a thing of infinite value to the individual and often 
to the world. “To respect it in one’s self and others makes up nine 
tenths of the good life,” says Bertrand Russell, and we can well 
agree. “In most human beings it is rather frail and easily de- 
stroyed or disturbed; parents and teachers are often hostile to it; 
and our economic system crushes out its last remnants in young 
men and women. The result is that human beings cease to be in- 
dividual or to retain the pride that is their native birthright; they 
become machine made, tame, convenient, for the bureaucrat and the 
drill sergeant, capable of being tabulated in statistics without any- 
thing being omitted. This is the fundamental evil resulting from 
the lack of liberty and it is the evil which is being continually in- 
tensified, as population grows more and more dense and the ma- 
chinery of organization becomes more and more efficient.” And 
this loss of liberty due to the introduction of the machine is a fac- 
tor in the hfe of the world today which none who would serve hu- 
manity can fail to recognize. “Today the machine in its character 
fixes the man’s speed of work, limits his thoughts in the day, and in 
the end moulds for his life the very processes of mind and thus de- 
termines how he shall worship, vote and find his pleasure” is the 
statement of a most acute observer. 

This control of the life of men by economic factors and stand- 
ards and this exaltation of machine over the man have become em- 
bodied in institutions which are given a higher veneration by the 
people of today than they give to individual personality. Thus the 
institution of private property which certainly was made for man, 
has become the institution in which has become vested the right of 
capital to take and to keep the peasant’s or small farmer’s land. It 
protects not so much the rights of the free-holder as it protects the 
right of the large interests which have taken from him thru their 
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economic power his economic independence. Industry has become 
a vast institution much more important than human life. Whether 
or not its workers suffer is not a question. It must produce at 
highest speed, or cease to produce and thus cause misery either thru 
over-work or thru unemployment according to the interests of the 
industry, not of the worker nor of the consumer. 

Is there any doubt that such an organization of society is ab- 
‘solutely contrary to the principle of Jesus that man was not made 
for the Sabbath but the Sabbath was made for man? Are we not 
affirming by the very patent situations of our present day that man 
was made for production and production was not made for man? 
‘The condition is intolerable and loaded with dynamite. The church 
is profoundly interested. Not so much because it would avert the 
final reaction of human personality against government of itself 
by the impersonal factors of the machine, of capital and of indus- 
trial organizations, but because this is a crying evil. The hire of 
the laborers crieth out to heaven. Not because of the inadequacy 
of wages, but because of the inadequacy of the wage in personality, 
in self-realization, in opportunity for self-expression, the inade- 
quacy of the wage in liberty. . 

Again in the case of private property, the principle of Chris- 
tianity, that all things are God’s and that men may only hold in 
trust must be directly asserted against the application of the laws of 
private property in our day. Is it not the church’s duty at this 
time to assert in the clearest and most unequivocal terms that not 
only the ownership and administration of private property are to 
be regarded in the light of a trust but that the acquisition of prop- 
erty must be made to conform to the principle of service, if there _ 
is to be anything that is Christian in our present economic order. 

It seems from the viewpoint of Christianity that the organi- 
zation of industry is an institution of service rather than as an in- 
stitution for selfish aggrandizement involves recognition primarily 
of the human factor, the enthronement of personal values above eco- 
nomic values. The demand for the recognition of the human fac- 
tor in industry has taken the following forms as well as some others 
in the present day: 1) the right of labor to organize. The union 
has been the one means whereby the worker has been able to assert 
any kind of economic independence from capital. 

2) The enthronement of personal values above economic val- 
ues is sponsored in the second place by the movement which asks 
for the recognition of the worker to share in the control of industry. 
No less than this must finally come to pass, if there is to be eco- 
nomic and hence also political and religious liberty on the part of 
the worker. As at present constituted only the sacred rights of the 
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owner of the capitalist are vested in industry. The sacred rights 
of the worker who is so much more dependent upon that industry 
need to be recognized in an ever larger degree. 


8) In the third place the dominance of the machine over hu- 
man life must be counteracted if human values are not to be de- 
stroyed by production values. The machine cannot be done away 
with. Sub-division of labor will hardly decrease,—we may rather 
look for an increase. But this fact only makes so much more neces- 
sary the recognition of the human factor outside of industry. If 
man is to be more and- more mechanized in industry, he must be 
given opportunity to an ever greater extent to find the realization 
of himself. outside of industry. The church of Christ cannot but 
have sympathy with the demands for reduction of the labor day 
and for the steady increase of wages to the point where the service 
of the worker rather than the service of material things, of capital, 
is fully recognized. It is interested in this demand because of its 
_ interest in the family as well as because of its interest in the estab- 
lishment of the rule of service in business. 


The recognition of the human factor as the most important 
factor in the econontic life of the world will involve a host of 
changes in a system which is founded upon the exact opposite of 
that principle, namely: upon the principle of private profit and of 
the superiority of the economic factor. We may expect the full 
recognition of industry of its responsibility to provide for its work- 
ers at all times and the consequent abrogation of unemployment ; 
we may expect special provision for the protection of motherhood 
and womanhood in industry and other steps of a similar nature. 
The social gospel as applied to industry will be revolutionary finally 
in its outworkings. 


How now may the church apply this social gospel to so un- 
Christian a situation? Is it enough to say that if the gospel of 


Christ were followed there would be no conflict between capital and © 


labor. Cannot we say with equal right that if the gospel were fol- 
lowed there would be no sin? Let the application of the social gos- 
pel be in the first place sympathetic. The employer and the em- 
ploye of today are the results largely of their environment. In- 
dividual capitalists are finally as little to blame as individual em- 
ployes for excesses. The sin is ingrained in the whole situation, 
in the institutions and in the social standards. To convert individ- 


ual capitalists or individual laborers to the gospel of the losing of . 


life will not solve the situation. The church of Christ is interested 
in the establishment of a valid social standard and the conscious 
recognition of the supremacy of personality, not by individuals only 
but by the whole social group. To recognize the social character of 
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the sin is to become sympathetic to those who have been caught in 
its toils, tho it will not mean condonement of sin. 

In the next place the preaching of the church might be definite. 
‘There are specific problems to be met. The reorganization of in- 
dustry will not take place except by evolution. Cannot the church 
seek to be definite in its application of the social gospel to the defin- 
ite problems? 

And finally may the preaching of the social gospel be Chris- 
lian. May it preach the law of sacrifice to employer and employe, 
but sacrifice not for the sake of present peace. Sacrifice for the 
sake of the attainment of the kingdom of God. The burden of the 
sacrifice false upon capital, which has the power under the present 
system. It is not sacrifice for the sake of others so much as sacri- 
fice of those things possessed under unchristian conditions which 
needs to be thought of: And not sacrifice of money and wealth 
so much as the sacrifice of power and spurious personal rights. 

But the most effective method at the disposal of the church to 
hasten the growth of a Christian social order, is the method of self- 
sacrifice for its ideals and convictions. “The church needs not so 

much to preach Christ as to be Christ.” 


Die Kontroverje iiber die Peipounnine 


Berjchiedene engltjhe Denominationen unfers Landes find jeit 
langerem heftig bemegt bon dem Streit uber die Bundamentalfage 
deS chriftliden Glaubens (fiehe ,Rundjdhau“ Seite 296). Schon 
jeit Sahren war bei ihnen eine Erweichung des doftrinellen Stand- 
punfts eingetreten. Dteje ErjHeinung war nicht nur bet Kongre- 
gationalijten und Disciples wahrgunehmen, fondern arc) bei 
Methodijten und Baptijten. Der Rrieq jcheint eine Reaftion ein- 
geleitet 3u haben. tan erinnert fic) ja, mit welcher Cinmiitigfeit 
den Deutidhen als ein Hauptgrund ihrer Bosbheit ihr religiofjer 
Sfeptizismus vorgehalten wurde. Denmac) muften alfo amerifa- 
nije Rirchen fic) vor der Geruche deS Nationalismus reinigen und 
guriicttepren 3u dem Glauben der Vater. 

Ungliictlicherwetje wart fic) diefe an fich Hetlfame Bewegung 
aunadjt und gumetit auf einen Punft, der nicht von allerhoddchjter 
Bedeutung war, namic) die Wiederfunft de3 Herrn. Schwere Not- 
und MriegSsetten haben ftets adventijtijdhe Hoffnungen ertwect. Go 
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aud) jekt. Die Tatjade, dap ,,fic) ein Volf wider das andere erhob” 
etc., war ein Zeiden, dak das Ende nabe fei. UXlerjeits wurde das. 
Auffommen der Wiederfunftshoffnung beobadhtet.  Weitaus dic 
meijten, die folde Hoffnungen anusfpraden, waren  ,,Premillen- 
nialifts,” d. i., fie qlaubten, dais der Serr formmen werde, daS tanjend- 
jahrige Reid) aufguricten. Wir alle glauben an die Wiederfuntt des. 
Herrn, aber diejenigen, weldjen diefer Wrtifel ein [ebendiger Glau- 
benSartifel ijt, find fat durdgangig Chiliaften. Nad ibnen wird 
die Welt immer fchledhter. Das Bofe reift fich aus, bis dak e3 im 
Sohn der Siinde feine perfonlidhe Spike befommt, dann fommt der 
Herr gum Gericht. Zor Lieblingsbuch ijt die Offenbarung Yobannis,. 
weldes fie als eine Weisfagung auf den Gang der Weltgefdhidte 
anfehen. Die Welt geht durd cin Gericht nach dem andern, weldhe 
Vorlaufer des Endgeridtes find. 

Die Wnhanger diefer Anfchauung Haben-fern Suterejje an jozialer 
Refornt. Die Welt wird doch nicht bejfjer, was niikt das Slicfer 
hier ud da? =Wan rette joviel Scelen als moglich durd die Brediat 
de8 Evangeliums und iiberlajje das Weukere dem Staat und den 
biirgerlicen Organen. 

Wud) in unferer Synode gibt eS gahlreiche Vertreter des Chilias- 
mus. €8 hat aber deShalb 3wijden ihnen und Wndersgejinnten feine 
Retbung ftattgefunden, und wird e§ aud in. Bufunft niet geben. 
Denn die Nirde hat niemals iiber den giweiten Mdvent ins ErmpBelue 
_ gebende Glaubensfage feltgefegt und verbindlid) gemacht. Daher 
gehort dieje Sache gu den Dingen, iiber welche man verjchtedencr, 
WMetnung jein fan, und wo jeder fuchen joll, ferner Vteimung gewwis. 
au fein. 

Der sweite Puntt, auf den fich die Vejtrebungen der ,,Bunda- 
mentalifts” richtete, war die Wutoritat der Bibel. Hier bejtanden 
fie auj der abjoluten Srrtumslojiqfeit (,,Snerrancy”) der Bibel. Sie: 
jind meift Xnbanger der Theorie einer wortlidhen Snfpiration der 
Bibel. Sie fehieken auch hier betrachtlich iiber das Biel hinaus. 


Wer tid) auf cine folche Wnfieht fejtlegt, der imu fic) jeglidjen Gin- - 


flujjes auf fretere Geijter begeben. €8 wird ibm iiberhaupt un- 


moglid) fein, die Schrift felbjt vor den Yiigriffen der Wiffenjdaft - 


au verterdigen. : 
Wuf unferm Seminar wird, foviel wir wijjen, dent Wort Gottes- 
eine fold&e Zwangsjacke nicht angelegt. Unfere Profefforen wiffer 
swifchen einer menfdlicen Seite der Schrift, die der wifjenfdhaftlicjerr 
Unterfudung unterliegt, und einer gdttlidjen, die auf das Wirfer 
deS Geiftes guriicgeht, 3u unterjdhetden. Sie wiffen, daB wir den 
Shak der Offenbarung in irdenen Gejapen haben; und wir 
alle wifjen, dak 3. B. dite Genefis and der Exodus unentbebhrilide 


Biicher der Menfehheit find, arch wenn micht alle’ in ihnen der Sant — 
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Mois entjtammt. Und fo wiffen wir aud, dah das Buch Ejther 
nidt auf der Sihe de$ Sefaias fteht, und dah das Evangelium des 
Sohannes ein wefentliderer Teil des Neuen Tejtaments ijt alS die 
Offenbarung von demfelben Mann. 

Wimabhlich hat fic) dann die DiSfuffion den vitalen Stiicen des 
drijtlidhen Glaubens 3ugewandt, namlich dent Leben und Werke 
des Herrn. Ym Vordergrunde jftehen feine ibernatiirlide Geburt, 
jein Sihneleiden und feine Waferftehang. Es ijt qut, dak diefe Dinge 
mit neuer Wucht Geltung erheifden. Wir fonnen feines von iHnen 
mifjen, wenn auch in der chrijtliden Lehre der Ton mehr auf das 
‘Ende des Lebens Veju fallt als auf jeinen Anfang. Die Fletfdhwerdung 
des Gottesfohnes ijt doch gur Wusfithrung feines Setlswerkes nitig. 
sede rijtlide Rircdhe, welde diefe HeilSwabhrheiten pretsqibt, ver- 
fallt dem Berjesungsprozek. Cie degeneriert gu einer Vereiniqung 
gum Biwed der Moralpredigt, wie man das bei den Unitariern 
jeben fann. 

Unjere Rirde ijt augenblicflid) nicht in einer foldhen Gefabr. 
Unfjere Gefahr bejteht darin, dah wir das Geglaubte nicht init cin- 
DdDringender Gedanfenarbeit erforfden, und nod) mehr, dafy wir uns 
mit dem redjten Glauben begniigen, ohne aus diejem Glauben die 
redte Kraft fiir Leben und Wirfen gu fehdpfen. 

Warum fonnen wir die GFugend in die Sonntagjhule befommen, 
aber nicht in die Kirche? 


Day die Sonntagidhule fein Erjak fiir den allgemeinen Gottes- 
Dienjt ijt oder fein joll, wird in der Theorie iiberall 3ugejtanden. 
Sie foll im Gegenteil den Schitler befabigen, an dem Gottesdienjte 
Der Gemeinde mit groferem Verjtandnis und Ynterefje teilgunehmen. 
Xn der Praxis gejtaltet jid) die Sache aber iwefentlid) anders. Nod 
fiirzlich wiefen wir daraufhin, ein wie geringer Progentjak nad) der - 
Sonntagjdule zum Gottesdienjt fich einjtellt. Viele Gonntag{diiler, 
jogar unter den Ronfirmierten, gehen nur an den Hohen Fejttagen 
zur Rirde. Ba, der Uebeljtand befdhranft fic) nidjt einmal anf die 
Sugend. Wir haben grofe Vibelflaffen fiir Erwadjene gefannt, dic 
in der Stadt allgemeine Mufmerffamfeit auf fic) zogen, und von denen 
igre Wfarrer flagten, dafh fie faft durdgangig dem Gottesdienjt 
jernblieben. %Xndere — allerdings meijt englijdhe — Rirden fennen 
wir, two die Sonntag{dule fo popular ijt, dak jeder verfiigbare Raum 
von ir eingenommen wird, aber viele threr Glieder haben jonjt mit 
der Rirde gar feine Gemeinfdhaft. Cs wird felbftverftandlid) ule 
gegeben, dak diefer Buftand immer nod) beffer ijt, als wenn aud) die 
Sonntagfdule von thnen vernadlapigt wiirde, aber das Gefunde 
ware dod, tvenn ard) dem Gottesdienjt der Gemeinde das Anterejje 


an der Gonntagfciule 3u gute fame. 
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Demmad) lohnt e8 fich, nad den Gritnden diefer eigentiimliden 
Erjdheinung gu forjden. Diefelben find nicht fo fehr fchwer 3u fin- 
den. Bunadjt jagt der Sugend der fretere Ton und das mehr un- 
geziwungenere Leben der Gonntag{dule zu, wabrend ihnen der 
Gottesdienft 3u formell, 3u ernfthaft und feterlich erjcheint. Godann 
verhalt fic) der Rirchenbejucher, vom Gingen abgefeben, mehr paijiv, 
wahrend die Unterridhtsmethode der Sonntag{dule mehr Wtivitat 
pon feiten der Schiiler moglid macht. Der Hauptgrund aber liegt 
andersivo. Wir jtehen tm Beitalter der Emangipation der Yugend. 
Srither achtete man auf die Bediirfnijje der Kinder und Vingeren 
weniger. Ste wurden einfad mit in die Kirche genonmmen und 
batten fic) dort gut aufgufiihren. Gie modten von der Bredigt 
wentg verjtehen, fie Hatten jtillgujiben. Die nenere Zeit — jo bat 
man oft gejagt — bat die Entdeciung des Kindes gemacht, femer 
Bediirfniffe und fener Rechte, nicht nur fener Pflidten. C38 ijt 
allbefannt, twie epochemachend diefe Cntdecung fiir die moderne 
Wijjenfdhatt der Padagogif geivejen ijt. Gite hat da$ ganze Erzie- 
hung8weje:t umgejtaltet. riiher ertvartete man, dak das Mind fich 
auf Dem Standpunft de Erwachjenen ftelle. Net wird umgefehrt 


dem Crwachfenen gugenutet, da er 3um Rinde Werde, das Kind. 


perjtehe und findesgemak mit ihm uma@ebe. Offenbar ijt dieje pada- 
gogifhe Cntwiching etn ungeheurer Gegen getwejen; doch hat jie 
aud) ihre Sd&hattenjeiten. 

Mian fallt von einem Extrem leicht ins andere. Wabhrend man 
friiber die Bediirfnijje der Kinder gu wentg berticffichtigte, ijt das 
Rind jebt gum Herrn gewworden, Wenn das Rind feine Luft hat, 
jich fonfirmieren gu lafjen, jo unterbleibt e3. Wenn da8 Rind nicht 
in die Kirche gehen will, fo bleibt e§ eben drauken.  Clterlice 
Wutoritat und reiferes Urteil gelten nicht, des Rindes Wiinfdhe qeben 
_ den Wusfehlag; stoch mehr tft da8 natiirlic&h bet den jungen Leuten 
der Yall. Offenbar iibt die gottesdienjtliche WtmosSphare auf die 
Sugend im allgemetnen feine ftarfe Mngiehiungstraft aus, daber 
unjer Broblem. . 

Was faun man nen tr, wm dem Uecbelftand nad Moaglicfeit 
abgubelfen? Die Gonntag{chullehrer fonnen durch Beifpiel und 
dringlichen Wppell an thre Wlajjen mtcht weniq erreichen. Wuch 
fann die Wichtiqfert deS gemeinjamen Gottesdienjtes oft und nach- 
driicflich, wenn eS die Leftion nabhelegt, cingefcharft werden. Btel- 
bewupte Bylege des geijtlichen Lebens, Xajforderung zur Vtitglied- 
jchaft bet Nonfirmation und anderen Gelegenheiten ijt von nicht 
gu unterfdagendemt Wert. Das Wichtighte wird wohl die Geftaltung 
der Predigt fein. Wane haben ,Sunior Congregations” einge- 
ridjtet, fitr die Qugend allein. WUndere geben dent jugendlicden Teil 


nad) der Liturgie ,Sermonettes,” fleine Predigten, 5—10 Minuten 
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fang, metjt aus Gefdicdten beftehend, und Lajjen dann die Minder 
fich entfernen. Wer fid) 3u diefen Wuswegen nicht entfchlieken till, 
der mup in feiner PBredigt den Vediirfuijjen und dem Verjtandnis 
der Gugend Rechmmg tragen. Er mug die Kunjt der Sujtration 
Ternen, Gefdichten einjtreuen, mit-dem Reben in enger Besziehung 
bletben, von Beit gu Beit etwas befonders fiir die sugend Berech- 
neteS bringen und jo nad und nad fie dazufiihren, dak fie jich im 
Gottesdienjt gu Hauje fihlt. Die Sache ijt nicht leicht, aber not- 
wendig it jte, und fann man ihr deShalb nicht genug MXufmerffamfeit 
Zurpendett. 


MNochmals die ,,Lejefurje.” 


Set Vahren haben wir e8 un angelegen jet lajjen, bet unfern 
Vefjern die Liebe zum theologifdhen Studium gu pflegen. Wus eigener 
Erfahrung wijjen wir, dah hier der Weg gu geiftiger Vefriedigung 
wie Zu gejteigerter Wmtstiichtiqfeit gu finden tit. Ynfonderbheit lag 
e$ uns am Sergent, unjere jiingeren Briider davon gu iibergeugen, 
wie wichtig e8 ijt, dak fie nicht nad) dem Abfchied vom Seminar 
thre Studien an den Yagel hangen. Sn lebter Zeit mehren fid 
die Zeichen, daR unfere WMrbeit nicht vergeblid ijt. Wie immer die 
Majoritat dariiber denfen mag, eingelnen gehen die Wugen auf, 
und fie haben das Gefiihl, day fie eine Wenge Beit verloren haben, 
die jie jest gern wieder einholen modten. Die Brage ijt: wie foll 
dieS gefdhehen? was fiir Handreicdiung fann thnen geboten werden? 

Die bejte Hilfe fonnte thnen 3uteil werden durch die Cinricdtung 
pon Lefefurjen, iiber die wir uns des ojteren gedubert haben, be- 
fonder$ in einem ,,€ditorial” in der Yovembernunmmer 1921 (Geite 
A458). Wir haben dort die Hauptziige eines folchen Blan dargelegt. 
Wid jprachen wir unfer Bedauern aus, dafh wir e$ unterlajjen, der 
Generalfonfereng die Sache in unjerm Bericht vorgulegen. Wir 
fagten, die WuSwabh! der Nurje, fomie die Lettung de3 Gangen, wiirde 
ant beften in die Hande der Vafultat gu Coden geleqt werden. 

Sekt geht un$ pon dem Direftor de3 Seminars die erfreuliche 
Nachridt 3u, dah die Fafultat die Sache in WAngriff genommen hat 
und mit den vorbereitenden Sehritten bejfdaftigt ijt. Die Wius- — 
arbeitung werbde natiirlic) Beit erfordern, aber in nicht allgu qrofer 
Serne wird der Gedanfe praftijde Gejtalt annehmen. 

Dte Mittetlung Hat uns auperordentlide Befriediquig gewabrt. 
Nichts VBelferes fonnte gumal fiir die jiingeren Briider unternommen 
werden. Wir hoffen, dah bet den Kurfen auch der dentidjen Theologie 
gebiihrende YXufmerffamfeit gefdenft wird. Wit Spanning jebhen 
wir den weiteren Sdritten der Fafultat entqegen. Dte jeqensreiden 
Folge, dte aus einer treuen Benubyng der Cinridtung ich. erqeben 
iwiirden, find unberedjenbar. 
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Der Statijtif iiber die LCutherijche Mijjouri-Synode 
eittnehinen torr folgende Zablen: 3283 Gemeinden und 901 ¥Fredigtplawe. 142 
Gemeinden Habeu iiber eintaufend Geelen. Whendinahlsglieder zahlt die Sh- 
doe 623,228 und jttmmrberechtigte 155,689. Sm Amte jtehen gegentwartig 
2471 Pajtoren. E& ftarben im lebten Vahre 26 Paftoren. 87 KRandidaten wurz 
den gum Predigtamte ordiniert. Qn den 1310 regelrechten Gemeindefcdhulen 
find 73,063 Schiller; ferner noch im den 665 Sommerz und Gamstagjchulen 
15,000 Kinder. Mur 1587 Somntagfehulen mit 108,188 Sehiilern gibt eS in . 
Der Synode. Ym lebten Yahre tourden getaujt 36,000, fonfirmiert 26,761, ge- 
traut 14,517 Xeaare und beerdigt 13,028. Sn den 19 hiheren Lehranjtalten 
find 2700 Studenten und 135 Profefforen und Lehrer. Yim Kreije der Synode 
befinden fic) 12 Sojpitaler, in denen 21,506 Patienten verpfleqt tourden; 
Dann noch drei Ganitarien. Qn den neun Waijenhdarujern befinden fich 638 
Waifenfider. Ferner gahlt die Shnode acht Wltenheime, fiinf Hofpize, ein 
Heim fiir Cpileplijche und eine Taubjrinimenanjtalt. 13 RKinderfreund-Ge- 
fellfehaften haben feit ihrer Organijation iiber 5000 Kindern ein chrijtliches 
Heim verfchafft. Das qange Eigentunt der Shnode hat einen Wert bon fajt 
50 Millionen Dollars. 


The Coming Doctrinal Storm 


A tremendous hubbub in religious circles is threatened by the so- 
called Fundamentalists, whose cardinal doctrines, we are told, are the 
inerrancy of the Bible and the second coming of Christ, and, according 
to. some newspaper articles, a doctrinal storm is to be expected when 
the Fundamentalists and the more liberal of the Baptist body come to- 
gether in the convention of that denomination in Indianapolis, in June. 
Steps to forestall possible schism were taken recently by an informal 
conference in New York of Baptist liberals and “Fundamentalists,” 
who agreed that it “is within the right of all Baptists to give expression 
to their own views,” and urged “upon all of our brethern that we avoid 
the censorious spirit.” 

The tocsin of alarm was first sounded by The Christian Register 
(Unitarian), whose editor, Dr. Albert C. Dieffenbach, confessing him- 
self terrified by the “religious Ku Klux,” warns us against the frenzy 
he believes will seize on the world should the doctrine become widely 
accepted. The central dogma of the movement, says the Unitarian 
editor, is the second coming of Christ. “Believe that or die. It is a 
long, involved system of doctrine on the subject that they have fabri- 
cated out of a benighted literalism, and its awfulness, its bloody sweep 
over the world, surpasses the most gruesome pictures in the Book of 
Revelation. The other three ‘fundamentals’ are the supernatural birth 
of Christ, the vicarious atonement of Christ, and the bodily resurrection 
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of Christ.” To support his fear that the “second coming” as preached 
by the Fundamentalists will stir the world into religious fanaticism. 
Dr. Dieffenbach quotes from press reports a declaration by Dr. I. M. 
Haldeman, a prominent New York Baptist minister and a reputed 
leader of the Fundamentalists: 

“Christ is coming with the eye of one who is aroused and indignant 
in whose being beats the pulse of a hot anger. . . . He comes forth 
as One who no longer seeks either friendship or love. . . . His gar- 
ments are dipped in blood, the blood of others. He descends that he 
may shed the blood of men. . . . He will enunciate his claim by 
terror and might. He will write it in the blood of his foes. He comes 
like the treader of the winepress, and the grapes are the bodies of men. 
He will tread and trample in his fury till the blood of men shall fill the 
earth. . . . He will tread and trample them beneath his accusing 
feet, till their upspurting blood shall make them crimson. He comes 
to his glory, not as the Saviour meek and lowly, not thru the suffrage 
of willing hearts and the plaudits of a welcoming world, but as a king, 
an autocrat, a despot, thru the gushing blood of a trampled world. And 
those who follow this emergent, wrathful King of Heaven .. . are 
represented as armies. They come forth as a body of fighters. They 
come to assist the Warrior to make war on the earth. In this way the 
Kingdom is to come, not by the Spirit of God.” 

“There will be no peace in the world until the second coming of 
Christ,’ declares Dr. J. C. Massee, another leader of the Fundamentalist 
movement, who recently went from the Baptist Temple in Brooklyn to 
Tremont Temple in Boston, reputed to be the largest Baptist church in 
the world. In a one-minute sermonette appearing in the Boston Post 
Dr. Massee is said to give in a nutshell exactly what the Fundament- 
alists believe: “I know no Christ but the Christ of the Bible. Of his 
holy person seven essential facts are set forth therein. These are: 
His supernatural birth, his sinless life, his vicarious death, his bodily 
resurrection, his glorious ascension, his present indwelling of and lord- 
ship over the believer, and his triumphant return. Al] these I believe 
and preach, for this Christ stiil saves sinners like you and me.” The 
purpose of the Fundamentalists, says The Universalist Leader, which 
is also seriously perturbed by the movement, is “to reestablish medieval 
orthodoxy. They hold to the literal inerrancy of the Scriptures, a 
special creation, total human depravity, the virgin birth, the atonement 
by blood, the ultimate damnation of most of mankind, and all the other 
dreary dogmas of the Dark Ages. Chief emphasis is laid upon the 
second coming, which they declare is right at the doors.” The move- 
ment works without reference to sect or donomination, according to 
this paper, which says: “All the so-called Evangelicals are infected 
with it, and some of them are facing imminent disruption. The Bap- 
tists appear to be in the most danger. For some years the Fundament- 
alist group in that church has held a congress in the advance of their 
annual convention to devise means of getting control of the denomina- 
tional machinery. There is more than a possibility that they will suc- 
ceed: this year. The Disciples Church is almost equally disturbed. In 
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Chicago the Congregationalists are lined up squarely on-the issue, and 
only great tact on the part of their leaders has prevented an open 
rupture.” The Christian Century (undenominational) also senses com- 
ing disaster, remarking that, besides the wrench in the baptist denom- 
‘ination, “the Congregational and Prebyterian communions are con- 
‘siderably perturbed and the Disciples even more bitterly torn than they, 
while Methodists and Episcopalians are, up, to this date, keeping the 
‘controversy in the bounds of fairly good order. . . . The whole 
Fundamentalist set of doctrines must be met with a challenge that is 
backed up by a willingness to debate the issues on their merits. 

It is hoped that before the (Baptist) denomination is tied up in a 
ereedal sack by the Fundamentalists at Indianapolis next June, the 
men of modern scholarly mind will decide to contest such a destiny in 
the only way that seems open to them.” 

The Methodist Church can also be distinctly discerned in this 
rapidly developing situation, says the Western Christian Advocate, of 
that denomination, without taking sides in the argument. The Funda- 
mentalists “must be considered as those who accept the Bible as the 
ultimate authority and contend for a literal interpretation of the same. 
‘This group is strongly colored by the second coming doctrine. They 
care greatly agitated over the conviction that the Church is swinging 
away from the fundamentals of Christianity.” Another conflict is 
gathering in Methodist circles, we are told, around the “doctrinal test” 
for membership, and, says the Advocate: “We predict that by the time 
the next General Conference arrives it will furnish one of the most 
outstanding debates of the Conference and create a regrettable division.” 

However, the Fundamentalist danger is not so great, think some 
religious journals, as others would have us believe. The Reformed 
Church Messenger “can not believe that even the premillennarian 
Fundamentalists are such enemjes to mankind as The Christian 
Register horrendously portrays,’ and it refuses, with The Continent, 
to “erupt brickbats and roar out great thundering words of condemna- 
tion.” The latter, a Presbyterian paper, holds that “faith in a pre- 
millennarian return of our Lord to this earth is a perfectly plausible 
interpretation of teachings not so plainly set forth in the Bible as to 
preclude diverse opinions, and nobody shall ever be denounced in these 
columns for believing whatever seems to him most true in respect to 
this or any other doctrine that may command the allegiance of a sincere 
‘Christ-following and Bible-loving soul. When premillennialists on their 
part begin to denounce as recreant and heretical and disloyal and un- 
Christian those in the Church whose judgment of the Scripture on this 
point differs from theirs, then The Continent takes most decided excep- 
tion.” The cause of the trouble, as The Presbyterian sees it, is the 
‘development of a company of teachers and preachers in various bodies 
who “belittle, deny and oppose nearly, if not all, the fundamental facts 
‘of historic Christianity.” This tendency has increased until “it has 
become infidelity of a type exceeding that held by Tom Paine and Bob 
Ingersoll. The influence has become so destructive that there is a 
‘general awakening against it and growing determination to segregate 
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these opposing factions. . . . Regeneration, reformation, and a re- 
newal of testimony to the faith once delivered to the saints is the only 
safety now, as in the past ages.” The time is ripe for a realignment of 
the Protestant forces, urges The Lutheran, declaring that ‘many sects 
have held fast to little points on the circumference of the Christian 
faith and have lost their hold on the great center of Gospel truth. 

There is need of much earnest searching of Scripture to learn 
‘afresh what is clearly revealed. There is need of casting overboard 
half-truths based on a few pet passages of Scripture to the exclusion of 
what other passages have to say. . . . The evangelicals must not 
be indifferent to history and scholarship, but must become masters in 
this field. They must establish their claim as defenders of the Gospel 
on more solid ground than sentiment and fervor, and show that they 
are not averse to growth and progress in sacred knowledge. = 
Here is a case where there can be no real peace until the issue is clearly 
faced and met.” 


Delighted itself at the discussion and fearing not the least that 
harm will result from it, The Watchman-Examiner ( Baptist) says: 


“We had been drifting along paying little attention to doctrinal 
‘questions. In high places of leadership among us were.men who denied 
the miraculous birth of Christ, the vicarious atonement of Christ, the 
resurrection of Christ, and the second coming of Christ. It became 
somebody’s duty to call attention to this frightful state of affairs. It 
was done, and now everybody is acknowledging that our denomination 
is strongly conservative and will not stand for a radicalism that denies 
everything that is fundamental to Christianity. 


“We give it as our deliberate opinion that the new emphasis which 
has been given during the past two years to the ‘fundamentals’ has been 
the greatest blessing that has come to our denomination in the past 
‘quarter of a century.”’—Literary Digest. 


Roosevelt—Another View 
Editor the Christian Century: 


- Sir: May I ask for space in which to emphatically dissent from 
your editorial on “The Enlarging Roosevelt” in your issue of February 
2? There is indeed a growing impression concerning Mr. Roosevelt, but 
fortunately for the future it is not of the nature your editorial implies. 

There well may be, howeyer, an enlarging Roosevelt if enough eminent 
Americans can succeed in launching a Roosevelt cult. The impression 
of the first Napoleon has not diminished thru the years but who would 
say that there has been a proportionate increase of joy or peace for 
France? We should ponder well the concluding words of an article on 
Napoleon by Marshall Foch published on the centenary of the Emperor’s 
death. The Marshall says: “In my view, the deep reason for the dis- 
aster that overwhelmed him must be sought elsewhere. He forgot that 
a man cannot be God; that, above the individual, there is the nation; 
that, above men, there is the moral law; and that war is not the highest 
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goal, since, above war, there is Peace.’ (London Times Napoleor 
Supplement, May 5, 1921.) 

The late ex-President could not concur in any such pacifist senti- 
mentality, neither could he subscribe to the assertion in your editorial 


that he was a believer in arbitration. Mr. Roosevelt is his best witness. 


on the merits of peace and war and arbitration versus might. I quote: 
“No triumph of peace is quite so great as the supreme triumph of war. 
The courage of the soldier, the courage of the statesman who has to: 
meet storms which can be quelled only by soldiery qualities—this 
stands higher than any quality called out merely in time of peace.” 
(American Ideals, page 253.) ‘The twentieth century looms before us. 
big with the fate of many nations. If we stand idly by, if we seek 
merely swollen, slothful ease and ignoble peace, if we shrink from the 
hard contests where men must win at hazard of their lives and risk of 
all they hold dear, then the bolder and stronger peoples will pass us by, 
and will win for themselves domination of the world.” (The Strenuous 
Life, page 20.) ‘Scant attention is paid to the weakling or the coward 
who babbles of peace; but due heed is given to the strong man with 
sword girt on thigh who preaches peace, not from ignoble motives, not 
from fear or distrust of his own powers, but from a deep sense of moral 
obligation” (The Strenuous Life, page 30-31.) 

Such sentiments are typical; likewise the concluding two on the 
folly of real arbitration. ‘“‘First and foremost, the United States must. 
seriously prepare itself against war, and show itself able to maintain 
its right and make its weight felt in the world. Next, it must abandon 
both the policy of poltroonery—the policy we have practiced as regards 
the Lusitania and Mexico—and the policy of recklessly making 
promises which neither can nor ought to be kept—the policy practiceé 
in the proposed all-inclusive arbitration treaties five years ago, and, 
above all, in the unspeakably silly and wicked thirty all-inclusive arbi- 
tration-commission treaties actually negotiated under the present ad- 
ministration.” (Fear God and Take Your Own Part, page 170.) ‘“Arbi- 
tration is an excellent thing, but ultimately those who wish to see this 
country at peace with foreign nations will be wise if they place reliance 
upon a first-class fleet of first-class battleships rather than upon any 
arbitration treaty which the wit of man can devise.” (American Ideals, 
page 249). 

With a war-devastated world seeking its way out from the welter 
of blood and iron into a community of power thru “silly and wicked” 
treaties is it possible, I ask, that “the apostle of the strong man with 
sword girt on thigh” shall, like our beloved Lincoln, grow larger from 
year to year?” 


Exeter, N. H. Rowland F. Nye. 
—Christian Century. 
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—— Vifhof Nuelfens Berliner Diplom. 


Cin Doftordiplont von einer Hochfdule vom Range der Berliner Unie 
‘verfitat ijt an und fitr fich ein widhtiges und interefjantes Dofument. Pere 
fonliche Begiehungen zum Snhaber eines folchen erfohen fein Snterejfe. Sn 
Jeiner bereit3 bericjteten Ernenming gum Chrendoftor der Verliner Univer- 
jitat ijt mit BifchoF Nuelfen die Kirche geehrt, die er reprafentiert. C8 diirfte 
Deshalb manch: unjerer Lefer intereffieren, ba3 Dofument im Wortlaut fenz 
nen 3u lernen, twelches Bifchof Nueljens Chrung verbrieft. Wir find durdh 
Hreundesgiite iu Bejtk einer (lateinifden) Nopie de3 Diplomes und unter- 
bretten dasjelbe unjeren Lefern hiermit in deutfcher Weberfebung. Die Be- 
grindung der afademijden AWuszeichnuiig unferes Vifchofs wird unfere Lefer 
bejonders frenen. Sier das Dokument: 

Ghic und Scil auvor! 
Un der FriedDrimz~WilhelmszUniverfitat Berlin hat 

unter dent Rector magnificus 

Walter NRerntt, 
Doftor der Philoiophic, der Medizin und der Technif, offentlichem ordenlichen 
Profejfor an unjerer Univerfitat, Geheimem Regieringsrat, Direftor de3 
Koyjifalifh-Chenrijchen Gnjtituts, ordentlichem Mitglied der Preupifden 
Wademie der Wiijentchaften, Hitter deS Ordens Pour le Mérite fiir Wijjen- 
jehaften und Kiimnfte, fotvte Des Roten Wdlerorden3, de3 Kronenorden3 und des’ 
Cijernen Kreuzes beider Rlajfen, auf VBefchluk der Hochtwitirdtigen Theologi- 
fehen Fafultat, 

Carl Holl. 
Doftor der Tyeologie, der Philofophie und beider Rechte, ordentlicer Pro- 
feljor an unjerer Univerfitat, Geheimer Konfijtorialrat, ordentlices Mitglied 
Der Kreuifehen Wtademie der Wiffenjchaften, Nitter de Noten Wdl{erordens 
und des KronenordenS, derzeit Defan der Theologifcen Fafultat, 
dem GHochiwiirdigen und Hochgelehrten 
Sohn & MNuelfen, 
Doctor of Divinity und Lequin Doctor, 
Der Vifchoflicdjen Mtethodijtenfirche Bifchof gu Biirich, 
Der nicht mic tu fetner Mtutterfirche als Fiihrerperfonlichfeit und durch feine 
porbildliche Frommigkeit hervorgetreten tft und die theologifdhe Wijfen{haft 
Durch gelehrte Schriften gefirdert hat, fondern auch in der harten Tribfal 
und Not des gegenivartigen Beitalters, pon ebangelijcher Liebes- und Glar- 
GenSgejinming getrieben, nicht fich, noch den Seinen gelebt, vielmehr, in den 
Rubtapfen deS jeliqvollendeten Yohn Wesleh wandelnd, deutfehen Chrijten die 
Hand der Gemeinfchaft gereicht, der injonderheit als der vielgeliebte Freund 
unferer durch Hunger entfrafteten Minder und als der gefeqnete Mittler der 
Bruderliebe amcrifanijher Chriften jich wm dite Cinheit der Gefamttirche 
cmsqgezeichnet berdient gemacht hat, 
Gines Doftors der HoGhetligen Theologte 
Ehren und Privilegien 
gum Ofterfeft, Dem 16. April de3 Yahres 1922, 

ebrenhalber iibertragen und diefe Mebertragung durch diejes offentliche Di- 
plom utter Sent Snfiegel der Theologifden Kafultat amtlich befanntgegeben. 

SUMICS Apol. 
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History as She Is Wrote 


This time it is Ray Stannard Baker in the New York Times, en- 
gaged in the official defense of Mr. Wilson’s colossal failure at Paris, 
setting forth how that gentleman was deceived by our beloved Allies in 
hiding from him their secret treaties. Mr. Wilson, it will be remem- 
bered, when the Senate Foreign Affairs Committee called upon him at 
the White House, August 19, 1919, declared that he had never heard of 
these treaties until he reached Paris. Replying to Senator Borah’s ques- 
tion whether he had any knowledge of these treaties “until you reached 
Paris,’ he said: “Not unless there was information at the State De- 
partment of which I knew nothing.’ Mr. Lansing testified similarly; 
he, too, Knew nothing of them except some vague rumors about the 
London agreement. “Were you familiar with any other agreements be- 
tween—” he was asked by Senator Johnson. ‘No,’ said Secretary 
Lansing. Mr. Baker’s pity for this uninformed President is unbounded. 
“No real enlightenment (about these secret treaties) came to the Presi- 
dent from any source,” he writes, and he accuses Mr. Lansing not only 
of “blank ignorance” but “culpable neglect.” But, bless his kindly,. 
pitying soul, Mr. Baker himself is nearly as bad as either of them. 
For he fails utterly to state that these secret treaties were all pub-~ 
‘lished in the New York Evening Post and various other newspapers of 
the United States ten months before Mr. Wilson sailed for Paris, that 
is, in January-February, 1918; that they were reprinted in pamphlet 
form and sold on subway news-stands by tens of thousands: that 
Colonel House received copies and that a copy of the pamphlet was 
placed in the hands of every member of Congress. Plainly, Mr. Wilson 
and Mr. Tumulty were very easily victimized by Colonel House and Mr- 
Lansing. An expenditure of ten cents would have placed them in the 
possession of information the lack of which, Mr. Baker points out, put 


put them at a complete disadvantage in the most important negotiation 
in history. 


These treaties came to the Evening Post by way of Vladivostok 
rather mysteriously, but the supposition always has been that they 
were smuggled in next to the sKin of some Russian stoker or sailor. 
For it is a sardonic fact that the American censorship and the British 
censorship were both bent upon keeping these treaties out of the 
United States and they would have done so but for the Evening Post’s 
publication. The amusing feature of it all is that thé censorship did 
keep the facts from reaching the White House since neither the White 
House nor the State Department read the newspapers. Neither did they 
read the debates of the House of Commons, for during the summer of 
1918 they were frequently debated in that interesting body, notably on 
June 28, when Mr. Balfour—the same Mr. Balfour who has recently 
been in Washington—rose in his seat and said “By these treaties we 
stand—our national honor is bound up in them.” So both Mr. Wilson 
and Mr. Lansing, if they had only heard of such a publication as- 
Hansard, would have been warned in advance of exactly what was: 
going to happen in Paris, and Colonel House too. The then President 
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of the United States was a busy man, but he did have several secretaries. 
and several press-clipping clerks,-and it would seem as if he might 
occasionally have read a newspaper himself. 


For Colonel House there is no alibi possible. Mr. Lincoln Colcord,. 
then Washingten correspondent of the Philadelphia Public Ledger, 
stated in The Nation of September 13, 1919, that he had the pleasure 
of bringing the Balfour statement “to the attention of Colonel House 
by letter, inclosing the newspaper clippings of the incident and pointing 
out very fully its bearings . . . I can recall dozens of conversa- 
tions with Colonel House about the secret treaties, going back as far 
as the summer of 1917. And I remember how again and again during: 
that season . . . we urged upon the Administration the danger of 
the course that was being followed by America; the unwisdom of leav- 
ing the secret treaties unrepudiated .. .” There is no escaping 
the conclusion that Mr. Wilson and his nearest advisers were hopelessly 
or willfully blind. There are many Americans who think that Mr. 
Wilson fibbed to Senator Borah. We are not among them; we believe 
that the President and his associates were monstrously incompetent. 
They had taken the greatest brief in history—a brief for all mankind— 
and yet they prepared themselves so little as to the diplomatic back- 
grounds of the war that, as Mr. Baker points out, they were hopelessly 
handicapped in their fight for the Fourteen Points when they reached 
Versailles. Even then a brave fighter, a man who would have insisted, 
under threat of pulling out, upon holding the Allies to their plighted 
troth in their acceptance of the Armistice terms, would have achieved a 
great victory for mankind instead of a defeat ending in what Mr. Van- 
derlip has called “the worst document struck off by a group of men at 
any time’’—the Treaty of Versailles. 


But what are we to think of modern history-writing when we find 
that Mr. Ray Stannard Baker wrote his piece in the New York Times 
without the slightest knowledge of the widespread publicity given to 
the secret treaties in the United States, in complete ignorance of the 
publication of Lincoln Colcord, without even being aware that the 
secret treaties were on sale on the news-stands of New York and other 
cities during all the critical months when Mr. Wilson was assuming the 
“spiritual leadership” of the world? 


What Caused the World War? 


The above question was glibly answered by all the allies in 1919. 
The Versailles Treaty compelled Germany at the point of the bayonet 
to declare that she was solely responsible. It mattered not that not 
one person in Germany believed this, and that an increasing number 
outside of Germany were beginnig to question this, tho every child in 
the Allied countries had been told for four years that the Kaiser had 
plunged Europe into war. France felt she could not secure her de- 
sired reparations unless Germany assumed sole responsibility in black 
and white. Probably most Frenchmen believed it, tho my Socialist 
chauffeur who drove me thru the devasted district that May, 1919, de- 
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clared that it was a capitalist war and said he decorated the German 
soldiers’ graves; he felt the helpless conscript was not to blame. 
To-day, the thoughtful, honest people of every land are seeking the 
imperative necessity of revising the treaty, of learning the truth and 
telling it to the rising generation. A remarkable survey of what is be- 
ing done, or rather, not being done, has been done by Prof. Shepherd 
in the first number of the new monthly, Our World, which magazine 
gives promise of great usefulness. He found that Germans, even when 
they had to use old textbooks, omitted all the passages written in-honor 
of the old regime. They had tried new text-books, but none suited 
all the parents of the six political parties now in power. Neither social- 
ists nor monarchists could agree as to the cause of the war, nor-could 
the other shades of political opinion find a common basis of statement. 
Consequently, to Professor Shepherd’s amazement, absolutely nothing 
about the war being taught except certain dates of events. Four ex- 
perts were working on these dates but could not agree in describing 
what happened on them. In former years, the government decided 
what children should be taught; now, said the Prussian minister of 
Education, “In every school, the children have their own organization 
with a spokesman who has a right to criticise the teacher on every 
occasion or even go over the teacher’s head to higher authorities.” ~ 


The German Version 


German children are learning from their fathers divergent views 
as to the origin of the war, but the teachers are perforce silent. In 
France the varied versions of the war are given to children by fathers 
who fought at the front and whose mothers stood in the bread line. 
The seven party divisions here, as in Germany, prevent any consensus 
of opinion being expressed in text-books. In England a large number 
‘of poor, anonymous text-books have appeared but they are being 
weeded out by inspectors and the children are for the most part learn- 
ing of the war only as their elders give their version. 


Amazingly little attention has been given in our press to a notable 
movement among thescholars of the neutral nations to begin a. dis- 
passionate study of the complex, far-reaching causes of the World 
War. Meeting more than a year ago, these representatives of Norway, 
Sweden, Holland and Switzerland made their declaration, concluding 
with the words: “We are of the opinion that such an explanation is 
possible only thru an unpartisan commission of competent citizens of 
neutral countries.” Their declaration was warmly endorsed by men 
like Sir Gilbert Murray, Lord Parmoor, Ramsay Macdonald, Charles 
Trevelyan, Henri Barbusse, Romain Rolland, Maxim Gorky, Prof. 
Albert Hinstein and others. The commissions are now appointed and 
are about to consider the following questions: 1. Who was responsible 
for the outbreak of the war, at the end of July, 1914? 2. Who was re- 
sponsible for the extension of a local conflict to a war of the world? 
3. Who was responsible for the duration of the war thru so many years 
and its ending in a peace of violence rather than a peace of reconcilia- 
tion? 4. Who was responsible for the fact that the war was conducted 
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contrary to the principles of international law? 5. Who was responsible 
for the fact that the law violated the rights of neutrals?” 

This spontaneous movement promises to be of great historic value. 
It ought to provide a basis for a common text-book to be translated into 
all languages to enlighten the rising generation after it has become of 
age and has never understood the greatest event in modern history. 
Such a report may sometimes allay the bitter antagonisms of today, 
based on half-knowledge. Temple Scott, the Secretary of the American 
committee which is aiding this movement, writes from 167 W. 72nd St., 
New York City, that “It has been planned to raise an adequate fund to 
help this commission to accomplish its purpose and for this fund the 
sum of $50,000 is practically assured.” 

Much information is now available which the censor and other 
agencies prohibited in the years of mad conflict. Now it can be told. 
The remarkable new book, “Europe Without Peace,” written by Signor 
Nitti, formerly Italian Premier, is only one of several that are bound 
to change the opinion of that period of bitterness and hysteria when 
German dictionaries and Wagner and Goethe were taboo. Here are 
some trenchant quotations: “All the warring countries have their re- 
sponsibility in a different degree. Russia’s attitude was the real and 
underlying cause of the world conflict (italics mine). It can not be 
said that in the ten years preceding the war Russia did not do as much 
as Germany to bring unrest into Europe. . . I believe that Europe 
is threatened with decadence more owing to the peace treaties than as 
a result of the war.” Signor Nitti denounces as “useless and stupid” the 
insistence that Germany should confess that she was solely guilty. He 
says, “The declaration is of no use whatever to the conqueror, because 
no importance can be attributed to a declaration extorted by force; or 
to the conquered, because he knows that there is no moral significance 
in being forced to state what one does not believe.” 


Now It Can Be Told 


Signor Nitti reproaches the Allies for breach of faith in securing 
the armistice on the basis of the fourteen points and then on not ob- 
serving them in making the peace. Perhaps most important of all is 
his disclosure of a secret memorandum presented by Mr, Llyod George 
on March 25, 1919, which laid down conditions for a just and lasting 
peace for Europe, and proposed a peace of reconstruction and reconcilia- 
tion. Among eight definite proposals were those that Germany should 
be addmitted into the League of Nations and that millions of Germans 
should not be handed over to the Poles. When face to face with 
Clemenceau Lloyd George had not the courage to stand out for any one 
of these. Nitti desires to have the League revise the treaties and that 
the whole question of reparations be left to it. 

A letter from Baron Rosen, late Russian minister at Washington, 
has just been posthumously published. It shows his admiration for 
the courageous English author, E. D. Morel, who has boldly stood out 
for years against the hasty and conventional view of the war. He 
writes to him: “Having just read your letter expressing the view that 
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the legend of the German plot to impose domination over Europe is 
responsible for the vast punitive mechanism known as the treaty of ; 
Versailles and, further on, that this dogma of Germany’s unilateral 
responsibility for the war is internationally what the Dreyfus case was 
nationally of the nation concerned, I can not resist the temptation to 
assure you that I entirely concur in those views, and that not until 
they are generally accepted by the whole world . . will real peace 
in Europe become possible. . . You will not take it amiss if a man 
who has spent a whole lifetime in the diplomatic service of his country 
takes the liberty to add that he subscribes unreservedly to the views 
you entertain in regard to the nefarious character of the policies 
practiced by the so-called statesmen of the leading nations of Europe 
during the decades preceding the advent of the catastrophe.” 


Frank Confessions 


There is no more amazing illustration of nefarious proposals than 
the frank confession of Lord Fisher, Admiral of the Fleet, of his pro- 
posal to King Edward, in 1908, that ‘as it was Germany’s set intention 
to make even England’s mighty navy hesitate at sea, it seemed to me a 
sagacious act on England’s part to seize the German fleet when it was 
so very easy of accomplishment.’ He tells of a plan to land several 
years before the war began 100,000 Russian troops on the Pomeranian 
coast. Another startling bit of information marked “Secret” is his 
note to Lord Fisher. “Tirpitz asked a mutual friend living in Berlin 
to inquire very privately of me whether I would agree to limiting size 
of guns and size of ships, as this is vital to the Germans, who can’t go 
bigger than the dreadnoughts in guns or size. I wrote back by return 
post yesterday morning. ‘Tell him I’ll see him d—d first (them’s the 
very words). I wonder what Wilhelm will say to that when Tirpitz 
shows him the letter.” Fisher refers to Admiral Mahan’s drawing 
attention to the fact that “88 per cent of England’s guns were pointed 
at Germany.’ Says Francis Neilson, formerly an M. P., in his illumi- 
, nating papers on “The Duty of Civilization”: “The policy inaugurated 
by Delceasse in Morroco, together with that of Iswolsky in the Black 
Sea and in Persia, committed Great Britain to action too terrible to 
contemplate.’ Mr. Fay in the American Historical Review showed that 
Russia was to blame for beginning the war. The confession of General 
Loukomlinov, who lied to the Tsar, and Lloyd George’s recent statement 
that the nations “drifted into war” are additional testimony that Ger- 
many can not alone be held responsible. : 


' Alfred Pevet’s “Les Responsables de la Guerre” traces in 500 pages 
the complex, tragic story of the beginning of the war and throws strong 
light upon the guilt of Russia and the support given by Poincaire and 
Viviani to the Panslavic plot. Most Americans have made up their 
mind five years ago and do not want it unsettled. It is very trouble 
some to weigh evidence, to be impartial and to revise opinions. But 
the safety of the world depends largely upon the trouble which man- 
kind will take to learn the truth and to secure justice —Christian Oen- 
tury. 
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An Address to the Peace Societies in Paris 
Delivered on February 24 by Charles Trevelyan 
(From Foreign AFFAIRS, LONDON) 


In his remarkable book, “Hurope Without Peace,” Signor Nitti, the 
italian statesman, says: 


“No right-thinking person has nowadays any doubt as to the pro- 
found injustice of the treaty of Versailles and of all the treaties which 
derive from it.” ’ 


This certainly represents the views of my countrymen. For more 
than a year I have not read or heard an attempt in Great Britain to 
defend the treaty of Versailles. The reason is simple. The economic 
ruin which the treaty has been working in Central Europe has now 
reached us. Our industries depend upon our foreign trade. But with 
the beggars who now form the population of once prosperous. Germany 
and Austria we can do no trade. We have two million unemployed 
workmen and no prospect of any restoration of our trade until Europe 
begins to recover. . 


Even our government has been so penetrated with the need for a 
new policy that Mr. Lloyd George has attempted to secure a change 
in the course of the policy of the Allies. The ruling parties and person- 
alities, however, in your country will not allow it, and it is this situa- 
tion which I wish to discuss with you. For we at least ought to have 
common ground, ought to be able to work on a common policy, which 
is impossible for the reactionaries. The greeds and ambitions of the 
jingoes of England clash with those of the chauvinists of France. Many 
of the leading papers and politicians in England are today indignantly 
denouncing French selfishness in refusing to allow Germany to recover 
her economic prosperity for the salvation of England. Official, France 
retorts that Great Britain has caried off the best of the- plunder in 
German colonies, ships, and territory, and is now trying to deprive 
France of her share in the spoils. 


But in both our countries there is a saner opinion which it is for 
us to try to represent. We must remind ourselves that we in Great 
Britain are responsible for the errors of Lloyd George. 

Such a man can never redeem the world. He can never win the 
confidence of France. He allowed her to be falsely deluded into believ- 
ing that the peace of violence would give her security. Do not now 
trust his judgment when, fearing his own handiwork, he comes with 
new plans for French security. 


It would be a mistake to suppose that the pact, proposed by Mr. 
Lloyd George, by which Great Britain would guarantee France against 
ageression from’ Germany, would ever become acceptable to the great 
bulk of British people. They have learnt—even if their rulers have 
not—what defensive alliances mean. Before the war in 1914 Europe 
was a network of defensive alliances. They did not save Europe from 
war. They accelerated her doom by giving confidence to the war parties 
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of all nations. And yet the people of every nation in 1914 believed that: 
their governments were acting on the defensive. 


This is the direction in which the pacifists of Great Britain and 
the great and growing. force of the British Labor party are tending. 
There exists in Great Britain a profound feeling for France. The 
cameraderie of the trenches is yet a living force. All thoughtful people 
sympathize with the fears of France which are based on the sorrows 
and tragedies of past invasions. Security is the present need of France. 
Realizing this, they deplore the more the false policy which, so far 
from bringing security to France, is alarming the whole of Europe at: 
the vast armaments with which Europe is overawed, and at the con- 
scription of hundreds of thousands of black men to make up for the 
deficiency of white. No! I must warn you that the democracy of 
Great Britain will never let itself be bound down to guarantee French 
chauvinism. It is getting very tired of our army playing the gendarme 
on the Rhine at immense expense for the sake of pretending to en- 
force impossible reparations which don’t even pay for the armies of 
occupation. 


But there is a form of guarantee which I am convinced would be 
universally welcomed by British democracy and would have answering. 
approval from most of the world. All the great nations of the world, 
recognizing that the danger line of Europe is the frontier of France: 
and Germany, might guarantee these national frontiers from attack 
and alteration. But a world guarantee for France and Germany alike 
means the end of the Versailles policy. It presupposes the withdrawal 
of the armies of occupation, the commencement of a great reduction of 
armaments by both Great Britain and France, and the abandonment 
of the idea of keeping Germany impoverished and disrupted. 


I believe our two governments misinterpret the world. The reli- 
gion of narrow nationalism is on the wane.... But the directing in- 
tellects of Europe are still imbued with the war spirit, believing only 
in force for the control of men, devoid of imagination of a better world, 
sneering at international brotherhood, hard, cynical men tutored in 
the numbing school of war. It is we who have to open the way for the- 
new spirit which struggles everywhere for utterance and for opportu- 
nity. Upon us in Great Britain and France lies the duty of breaking: 
the spell of unenlightened and uncritical nationalism which-is now 
leading Europe to the abyss. 


(When ordering books, please mention this Magazine ) 
Notrre—Reviews, when not signed, are by the Editor. 


Fundamentals of Faith in the Light of Modern Thought by 
Horace Blake Williams. The Abingdon Press 1922. 181 pages, $1.25. 


In 12 chapters the writer attempts in this book to interpret some 
of the more important facts of our Christian faith in terms of the 
ethical and scientific concepts of our own day. Since the marvelous 
aspect of Christianity has become valueless to many as evidence of its 
truth, he seeks to ground its claims upon what it does for man’s re- 
ligious and moral needs. 


He finds three chief tendencies in present-day life with regard to 
religion. We are living in the naturalistic epoch of the church’s his- 
tory. There is (1).the tendency to rationalize the content of religion. 
The Bible must bear the weight of critical investigations and approve 
its claim against this test. 2. There is the tendency to humanize re- 
Jigious values. All values are measured by their contribution to human 
welfare. Religion must relate itself to human life; it must prove its 
worth by its effects (“pragmatism”). 3. There is the tendency to 

socialize religious effort. Christianity in order to fulfil its mission 
must Christianize social conditions. These tendencies have produced 
much good, but to some extent they are negative. They are apt to 
emphasize the rational side of religion too much; they encourage a 
utilitarian view of religion; they overestimate physical betterment at 
the expense of spiritual development. Therefore the author, in the 2nd 
chapter, “The Reality of the Unseen” contends for a spiritualistic view 
of human life over against a materialistic one. He says, with Hegel, 
that history is ‘the unfolding of spiritual being in time.’ We have not 
discovered the way to human history until we have learned that all 
events are essentially spiritual. If we do, we shall be able to unlock 
the mystery of affliction. Many experiences bear the aspect of tragedy, 
and their curse is unmitigated unless they can be made to serve a 
spiritual end. We shall also understand death. Death is then not 
going out, it is going home. It is the spirit coming to its own. It is 
breaking thru the veil into the realms of the unseen, into the world 
of eternal things. This view, we should say, will not commend itself 
greatly to those who believe in the “economic interpretation” of 
history. If stressed too much—as was done by Hegel—it will not 
bear the weight put upon it, but who will deny that it dates back to 
_apostolic sanction? In “Demand for a Religion” the writer interprets 
the exigencies of the time as calling for a religion that rests upon a 
national basis but is also able to answer the deep-felt needs that spring 
-out of our human constitution. Jesus Christ, so it is shown in Ch. IV, 
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is the answer to life’s supreme demand. He bases the evidence for this: 
not on his miracles which, in his opinion, were more an accommodation 

to the character of his time, nor on the virgin birth, which was only 
the endeavor of an age long gone to state a great and mysterious truth, 

but on his life and personality which makes God present to us and 

unites us with him. 

Other subjects treated are, “The Problem of Evil;” “The Problem 
of Freedom;” “Is Perfection possible?”; “Life and Death.” The last 
chapter is on “the Risen Lord.’ He stands by the resurrection most 
emphatically. ‘Christianity,’ he says, as a religion of spiritual power 
and renewal, was born on that day. The resurrection of Jesus made 
Christianity. It is one of the best chapters in the book. 

The author is a close and searching thinker. If sometimes he 
seems to abandon more than we like, it is no so much because he is. 
not sound in the faith, but because he wishes to meet the man of to-day 
on his own ground and conquer him with his own weapons. We recom- 
mend the book cordially to all who desire to justify their faith to their 
own reason and relate it to the scientific thought of the day. 


Occasional Sermons vol. Il., by L. H. Schuh. Lutheran Book 
Concern, Columbus, O., 1922. 609 pages, $2.50. 


The Lutheran Book Concern just sends us this volume of Occa- 
sional Sermons for discussion. It contains 6 Introductory Sermons 
(first sermons in new parish); 4 Farewell; 3 on Communion; 6 on 
Reformation; 7 on Marriage; 5 on Women’s Societies; 6 on Luther 
League; 5 Baccalaureate Sermons. The Collection is edited by Rev. 
L. H. Shuh, Ph.D., pastor at Anna, O. This gentleman has already 
several publications to his credit. It appears that, just as in our own 
Synod, the pastors of the smaller villages, and often of country charges, 
in other denominations, manifest the greatest activity along theological 
and literary lines. 


In glancing thru the book we find that a good average of ability 
is maintained. The treatment is popular and well adapted to the type 
of audiences usually found in congregations of German ancestry. The 
confessional element is, of course, decidedly stressed. This feature is 
not so congenial to us, but from Lutherans we can hardly expect any- 
thing else. Besides, the condemnatory tone of, for instance, the 
Missourians is avoided; the publishers of this latter perruasion would 
not even ask any of us to review their productions. Some of the 
sermons are very lengthy, especially those by the well-known Professor 
Dr. Bauslin; most of them, however, do not exceed 7-10 pages (about 
330 words to the page). We liked best the last discourse in the book, * 
by Henry W. Elson, Litt.D., on John 8: 23: “The Truth shall make you 
free.” The sermon is entitled “Education and Freedom.” It raises 2 
questions: 1. What is Truth? 2. What is Freedom? This being a 
baccalaureate sermon, he naturally exalts the cause and functions of 
education. A man, he says, becomes free by being educated. To be 
educated means to adjust one’s self to one’s environment. He follows, 
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in the second ‘part, the footsteps of Drummond, the biologist. In the 
first part he has much to say about the liberating effect of truth in 
various fields, but comparatively little about Christian truth. 

We should say that “Truth a Guide to Freedom” would better 
express the idea of the text; and we should suggest this treatment: 
1. What is meant by Truth? 2. What Freedom does it lead to? Under 
(1) we should speak of partial and lower truth as sought for in various 
fields of research, and then pass to the highest truth in Christ. Under 
(2) we should treat of the religious freedom (from the guilt of sin) 
this truth leads to and of the moral freedom (from the power of 
sin), it gives. But then, Elson’s discourse is very able and interesting. 

The technical make-up of the book is splendid. The binding is 
strong and neat; the paper of the best quality and the type very clear. 
The ones who have a sermon book by our own Synod in preparation 
ought to examine this volume very carefully. 

We congratulate the Lutheran Book Concern on their success; they 
may well be proud of this publication. 


The Christian in Social Relationships, py Dorr Frank Diefen- 
dorf. The Methodist Book Concern 1922. 125 pages, 75 cents. 


This is a new volume of the “Life and Service Series.” It offers a 
special study course on what the ordinary Christian ought to know 
about the “social gospel.” The first chapter points out that the roots 
of our social teaching are found in the prophets of the Old Testament, ° 
and in Jesus and his apostles in the New Testament; furthermore, that 
altho there have been social movements all thru the centuries, the 
emphasis on this subject is a recent development. In 10 chapters (of 
about 10 pages each) the author discusses the Christian and Bible 
Education; the Wage Problem; Working Conditions; Public Health; 
Public Amusement; Commercialized Evil; Treatment of Criminals; 
Political Responsibility; World Progress; World Brotherhood. His 
position, while sympathetic to all real progress and human welfare, 
is conservative. He is a believer in the social gospel but not a Socialist. 
He doesn’t go quite so far as some advocates of industrial democracy. 
He keeps more within the “zone of agreement,’ but he is friendly to 
labor, without being a partisan. 

In the chapter on World Brotherhood we take exception to one 
statement (p. 99): “The war brought to light the fact that while one 
great nation was sinning against the truth of human brotherhood to 
an immeasurable degree, other nations which at heart entertained the 
cause of brotherhood, were not sufficiently active in its propagation 
and support.” Now there can be disagreement as to what nations 
sinned more in the war; but to say that other nations (England, 
France, Italy etc.) ‘at heart entertained the cause of brotherhood,” is 
to say what is not true to fact. After the Peace of Versailles no in- 
formed Christian has a right to say this. It is only a hollow phrase 
and shows that the writer is either biased or does not know the 
facts. And if ministers and writers do not know, how can we expect 
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the general public to know that that Peace was the greatest crime 
against world brotherhood ever perpetrated? “Can the blind lead the 
blind?” If secular writers, as in the “Nation,” the “New Republic,” the 
“World To-morrow” etc., and Liberals everywhere (even the Com- 
munist Anatole in France) charge the ruin of Europe to that Peace, 
isn’t it then about time that the men in the pulpit should take notice? 


He closes with a chapter on the Efficient Church and one on the 
Kingdom of God as a Practical Ideal. 


Religion as Experience, by John Wright Buckham, Professor of 
Christian Theology in Pacific School of Religion. The Abingdon Press 
1922. 128 pages, $1.00 net. : 


In accord with the trend of modern religious thought, the author 
proposes to treat religion not as dogma, sentiment, theory, ethics, but 
as experience. Experience in this sense is, of course, extra-sensuous, 
but is something felt and apprehended. There is in it an action on us 
from an outside factor, and a reaction of our own mind; it is both 
passive and active, receptive and constructive. It is thinking, feeling, 
willing, all in one: it is realization. 


On the basis of this definition of the term, the writer proceeds 
to show what the common religions—not the Christian—experience. He 
rightly treats the religious consciousness as an attribute common to 
the whole human race. He grants that the conceptions of the vower 
outside of us on which man feels dependent vary greatly. But he 
claims that the deeply rooted human conviction of something transcend- 
ing the world of sense and time is seen, upon reflection, to be not 
merely something, but someone. It cannot be less than ourselves in 
nature and worth, else it would cease to command our reverence and 
allegiance. To him the reasonable conclusion from the common 
human experience is that God is Person—not “a’’ Person, much less 
‘an individual, but Pure Person. 


This inference seems very reasonable indeed, but the reviewer 
submits that, outside of Christianity, man has only in rare cases come 
to this conclusion. Mohammedanism borrows its monotheism from 
Judaism and Christianity. And the scientists of today may be be 
lievers in some kind of Force, about which they can nothing definite 
(“The Unknowable,” Spencer), but they scorn the idea of “Pure 
Person.” ake 


Of “Christian Experience” the author says: it is the band uniting 
Christians to God in Christ; it is redemptive experience; it is 
prophetic experience, it is characterized by the active pursuit of an 
indeal, individual and social. It is regenerative, ethically purifying, 
socially redemptive experience of God thru the historical—spiritual 
person Jesus Christ. No doubt the content of the Christian experience 
is here rightly interpreted. But we should have expected not only a 
characterization of the experience here, but an attempt to show the 
validity of it. He does say that it is mediated by the Christian com- 
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munity and attached. to a definite historic religion. It should, how- 
ever, have been more fully explained that, without a community of 
believers in the same experience and without continued attachment to 
the Werd which proclaims the Christ, individual Christian experience 
could neither arise nor survive. 

The professor wants Theology built up on the Christian experience; 
but does not want this principle applied too narrowly. He desires 
room for many shades of Christian theology: even Pere NAYS theology 
has its legimate uses, 

He belives in Evolution. Its greatest implicate is the truth of the 
Divine Immanence: God in every step and process of evolution. Only, 
evolution has failed to recognize personality, human and divine. Jesus 
Christ is the real force which has effected the ascent of man. _ In- 
stead of “resident” forces we have “non-resident” ideals. No univer- 
salizing of evolution can account for the spiritual nature of man. 

We have read the book with great interest. In emphasizes an 
aspect of religion which is vital and apt to establish its reality more 
than anything else. It stimulates the thought of the theologian and 
meets the needs of the practica] Christian. 


) 


Beyond Shanghai, by Harold Speakman, with § illustrations in 
full color from paintings by the author. The Abington Press, 1922. 198 
pages, $2.50 net. 


This is a book about China. The author went to China not to see 
the imperial palaces at Pekin, but to see the Chinese people themselvs 
in their humblest and most intimate surroundings. He had decided to 
live alone with the Chinese, and to eat their food. 


This plan he carried out. First in a “Houseboat” he goes up the 
Grand Canal, describing the cities of Soochaw and Hangchow. Then 
he travels up Yangtze River on a Chinese steamer, by the cities of 
Hankow,: Kiu-Kiang, Anking and Nanking. The most interesting 
chapter is perhaps that about the Island of Buddha, with its 70 
Buddhist monasteries and temples. 

Then finally he rented a room in a Chinese house and lived with 
the family. 

One sees that there can be no doubt that he wanted to see China 
with the eys of love and sympathy.’ His descriptions are life like; he 
is prompted by the desire to understand and appreciate. As a re- 
sult his interpretation of Chinese life and people is rather optimistic. 
He doesn’t write like a missionary, but as a traveler and congenial 
friend. He is a painter and finds much to paint. His paintings seem 
often fantastic in color and line. Yet, he says, they are true to nature 
and life, and shows only how different China is from the rest of the 
world and, especially, from the Occident. In all, a very unique and 
unusual book. 
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A Handful of Stars, by F. W. Boreham, The Abingdon Press. 
1922. 261 pages, $1.75 net. - 


Another Boreham book. It is a companion volume to his “Bunch 
of Everlastings.” As in this latter book so are here great scripture: 
texts the basis of his comments. He calls them a “Handful of Stars,” 
for “they have shed their luster on the stern realities of life: a few 
have gittered in the firmament of fiction.” The first is A. Penn’s 
text, “This is the victory that overcometh the world, even our faith.” 
Penn, when 22 years of age, heard a sermon on it by, a Quaker named 
Thomas Loe. “Like a nail in a sure. place, it fastened itself on the 
mind of the young man.” “The undying fires of enthusiasm at once 
blazed up within him.” The writer then shows from the life of A. Penn 
how this faith first conquered the world within him and then the 
world without. The text of the saintly Henry Martyn, is, “I am a 
brand plucked from the burning.” And even Thomas Huzaley, the 
great agnostic has his text. It is the famous one from Micah: “What 
doth the Lord require of thee but to do justly and love mercy and to 
work humbly with thy God?” In this Huxley found the perfect ideal 
of religion. The author gives interesting biographical material about 
the great scientist’s mistaken religious upbringing, which, in his 
opinion, accounted in part for his later unfriendly attitude towards 
religion. Other texts are Michael Faraday’s, Catherine Booth’s, Uncle 
Tom’s, Francis d’ Assisi, and many more. The book seems to have all 
the Boreham qualities: an easy flow of language, kindliness of spirit, 
buoyant optimism, a wide range of sympathies, and a genius for 
holding the attention of the reader. 


Marcus Aurelius. A Biography by H. D. Sedgwick, New Haven, 
Yale University Press, 1921. 309 pages, $2.75. 


This new book about the emperor Marcus Aurelius is a veritable 
gem. Some parts of it have the fascination of an entrancing book of 
fiction, all of it is beyond praise. The writer’s style is as simple and 
natural as only the highest art can make it. There is no a dry or dull 
passage. in the book. The author fairly worships his hero, and he 
makes us love him, too. 


All that the average man knows about Marcus Aurelius, is that 
he was a Stoic, that he wrote the famous “Meditations” and that he 
was one of the imperial persecutors of the Christians (Justinus 
Martyr died under him, also the aged Polycarp: and there were terrible 
persecutions in Lyons and Vienne). 


Sedgwick gives us the whole history of the man. As the adopted 
son of the emperor Antoninus (called “Pius” after his death), he re- 
ceived a most thorough education. The influence of the emperor on the 
young man’s mind was very deep and lasting. There is a noble tribute 
by the son to his adopted father in the book. His teachers were Stoics, 
and Stoicism has never produced a more sublime character than 
Marcus Aurelius’s. 
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The author portrays the mental and moral atmosphere of the 
Rome of the second century that had 4 great emperors in succession: 
Trajan, Hadrian, Antoninus and Aurelius. And yet, “there was al- 
ready the chill of late autumn in the air.” The empire held out with 
difficulty against the inroads of the barbarians. Aurelius did his 
utmost by his example and by his statecraft, to’ buttress the falling 
edifice. He did not succeed, there is a deep feeling of the irresistible 
change of all human things in the “meditations” reminding us strongly 
of the “all is vanity” of Ecclesiastes, but with complete resignation 
he bows to the inevitable. 


Mr. S. tries especially hard to vindicate the emperor from the 
charge of a religious persecutor. He seeks to show how it came that 
such a good and enlightened man could not appreciate the noble, and 
even superhuman, elements of Christianity. The reasons were, 1. the 
awful slanders about the unnatural vices of the Christians, be 
lieved even by the educated, 2. the seeming absurdity of the gospel of 
a crucified Jew being the Saviour of the world, 3. the fact that the 
Christian religion refusing to give worship to the emperor was at 
odds with established laws of the empire. So Aurelius when his 
opinion was asked by the authorities, ordered that, in case of a Chris- 
tian refusing to give up his faith, the laws should be enforced. Sedg- 
wick does his best to make this fact palatable to us, but, of course, 
explain it as you may, the fact remains. 


The emperor’s own view of life, S. says, was not a_ philoso- 
phy alone, it was a religion. By that he means that Aurelius believed 
in the rule of universal reason in the universe; that he believed in 
a “genius within’ which afforded a direct means of attaining spiritual 
truth; and that he strove after perfection of character with no less 
earnestness than a Christian saint. With the other Stoics, he could 
not rise to faith in a divine personality. They found divine reason 
everywhere, with no more local or definite habitation in one place 
than another. “Aurelius’s reason told him that the universe was 
impersonal, and he turned from the human desire for a Divine Friend 
with a renunciation as ready as the welcome with which other men 
greet the great hopes of life.” “He was the noblest of Romans, and 
and take him all in one, there has not been his like since. He was a 
man of tender and heroic heart, with what one might call a romantic 
sentiment for self-sacrifice. There never was a great ruler, not even 
Abraham Lincoln, with less love of self. His meditations reveal 
his constant endeavor to keep himself unspotted by sin; and so re- 
ligious are they in their holy purity, so akin in temper, if not in 
doctrine, to the thoughts of Thomas 4 Kempis that one must keep 
firm hold of the fact that this was no anchorite, no monk, who had 
turned his back upon the world, but a valiant Roman soldier and 
statesman, whose energy, wisdom, courage, and perseverance propped up 
a tottering world.” : 


If we say we wish the book many readers, we do it not for the 
sake of the book or the firm that publishes it, but in the interest of the 
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readers only. Our desire to get it in the hands of our brethern is ex- 
ceedingly strong, for if ‘we succeed in it we shall have procures for 
them a rare intevegset enjoyment. 


The American Home Series. The Abingdon Press 1920-1921. 


So far 37 pamphlets of this Series have been published. They all 
deal with the problems which parents face. Sound principles of moral 
and religious education have been recognized, but this literature deals 
specially with the application of these principles. Here are some of 
the titles: ‘Parenthood and Heredity;” the First Year in the Baby’s 
Life; the Second and Third Year; the Problems of Temper; The Punish- 
ment of Children; the Nervous Child; Table Talk in the Home; Story 
Telling in the Home; Sex Discipline for Boys in the Home, ete. The 
pamphlets average 24 pages; they cost 15-20 cents; are interestingly 
written, and, according to the testimony of a mother and a teacher in 
whose hands we put them, practical and helpful. 


A Winter of Content, by Laura Lee Davidson. The Abingdon 
Press, 1922. 217 pages, $1.50. 


A lady who had spent many summers in Canada decided to go 
thru a real Canadian winter. In spite of a storm of protests from 
friends and natives as well, she carries out her plan. She wants to 
tear herself*away from the conventions and comforts of civilization 
in order to find new view points for her reflection on the problems of 
life. Detached from all the outward sources of enjoyment, she de- 
sires to open new fountains of experience in her inner self. The soli- 
tude of the wilderness and the awful silence of a Canadian winter are 
to teach her to seek a sure footing on the rock that cannot be moved. 


In a hut built on an island of the Lake of Many Islands, She stays 
from September until spring comes again. Of course she is within 
hailing distance of a few other folks, but yet she leads the life of a 
20th century recluse. She goes thru the rigors of an almost Artic 
winter; the ice comes and after months, goes again. She describes the 
“sawing bees” and other winter joys of the people in the forest. Finally 
she comes out of her. self-improved exile and finds that her experience 
has done for her all she expected, 


She calls those eight months her “Winter of Content.” The 
reader ,will perhaps admire the courage and determination of the 
woman, but few will feel that a similar experiment would yield them 
a like satisfaction. 


An Easter Disciple. The Chronicle of Quintus, the Roman Knight 
by Arthur Benton Sanford. The Abingdon Press, 4922. 56 pages, 30 
cents. 


This is a beautiful little volume for the Baster season. Quintus. 
Cornelius Benignus, a Roman knight, of a serious religious nature, 
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comes to Palestine with Roman troops. He hears much of the Great 
Teacher who has been at work for some time preaching his message 
“of the future life. He happens to be in Jerusalem when Jesus de- 
livers, in Solomon’s porch, the discourse about the good shepherd (John 
10). He is not present during the Passion week, but on coming back, 
the centurion whe was at the cross tells him all about the crucifixion 
and, also, about the resurrection of Christ. This stirs him to the 
depth. Can this wondrous story be true? Faith springs up in his 
heart, and several weeks later he himself is one of the 500 who saw 
the risen one at Galilee. He goes back to Rome, professes his faith, 
with his loved one, Lueretia and, altho not himself a martyr, is one 
of that heroic generation that passed thru Nero’s persecution. The 
booklet, beautifully gotten up, makes its tribute to the conviction that 
the superlative Easter argument is the risen Christ himself. 


Sermonizing, by H. J. Schuh. Lutheran Book Concern, Columbus, 
OF 922" 16 pages, 25 cents. 


The editor of the book on “Occasional Sermons” (discussed in 
this issue), treats here briefly of the minister’s most important work, 
sermon making. The preacher’s best preparation for the pulpit work 
is diligent and unceasing prayer. The text should be the root out 
of which the sermon grows. It should be carefully studied in its 
historical setting, and then its meaning to the present hearer be set 
forth. Then a theme should be chosen and this theme should really 
be the subject of the sermon. The style is to be clear and simple. 

Illustrations are helpful but should be used with discrimination. 
The work of preparation should begin on Monday. It is best to write 
the sermons out in full. 

The delivery should be free—no reading of sermon—dignified but 
natural. Good articulation, correct emphasis, moderate speed, proper 
pitch of voice, and limited amount of gesture are to be desired. We 
agree with the writer on every point; the pamphlet deserves the con- 
sideration of every one who wants to improve his pulpit work. 


Das Bwaljprophetenbuch iiberfewt und erflart von Dr. Ernjt Sellin. 
A. Deichertiche Verlagsbuchhandhing 1922. 567 Seiten. $2.50. 

Profeffor Sellin, friiher in Miel, jebt an der Berliner Univerjitat, feqt 
und Hier als 12. Band deS bon ihm herausgegebenen ,MNommentars gum Wl 
ten Teftament” das ,Bwolfprophetenbuch” vor. 

Die ziwolf ,fleinen” Propheten gehoren nicht gu den vtelgelefenen Bii- 
cherit des Wlterr Teftaments. Von eingelnen Stellen het Svel, Micha und Ptaz 
leachi abgefeben, find fie dent geo hnlichen Bibellefer faft unbefannt, auch 
bem Pajfor int OQurchfehnitt. Exjt in den lebten Yahren find WAntos und Hofea 
mehr it den Verdergrund getreten als alttejtamentliche Vorlaufer und BVer- 
ireter fozialer Meform. Die Biidher werden auch nie gu den Sticen ge- 
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horen, die man jich gur direften ,€rbauung” ausfucht. Dagu find fie nidjt 
gefdjrieben, und augerdem erfordern fie gubtel Crflarung. 

Derjenige dagegen, der in der Bibel auch jich gern in das Leben und 
Wirken harafrervoller Manner vertieft, die mitten im Volfsleben ftanden 
und dasfelbe tief beeinflubten, ein folcher findet in den fleinen Propheten 
reide Nahrung und Anregung. Ohne Kommentar twird ihm dies faum mog- 
lich fein. Das vorliegende Buch bietet fich ihm hier gur danfenSiwerten Fiuh- 
rung an. Natiirlich ijt porausgefebt, dak ex fein Hebraifch noch geniigend auf- 
frifejen fann und till, unt der Wuslegung de3 Grundtertes mit Verjtandnis 
gu folgen. ' 

Muperdem wird jelhitveritandlic angenommen, dak ex nicht alttefta- 
mentlide Tertfritif ohne tweitereS fiir ein Werf des Leibhaftigen Gott- 
fetzbet-1n1$ detrachtet, Wer 3. BV. die Urfimbdenhypotheje im Pentateuch fir 
einen Unagriff cegen die Y2utoritat des Herrn Halt, der bleibe folchen Bichern 
foie Den obigen fern. 

Sreilich founen twir nicht umbhin felbjt gugugeben, dak der tertfritijde 
Gifer bet vielen Rommentatoren allgujehr ins Kraut jchiept. Der RMritifer 
mat {ich fdlieBlich eine folche Sicherheit in der Wusfcheidung etivaiger jpate- 
rer Qutaten 3u, die das Gras wachfen hort. Gr verwendet viel Beit und Cifer 
auf Dinge, die fich nicht mit Sicherheit ausmaden laffen und dem Lefer 
liberhaupt bollia gleichgitltiq find. Cinen folchen Uebereifer, eine folche gu 
toeit getriebene Detailforfdhung finden wir auch zutveilen in diefem Buch. 

Doh aufs ganze gefehen, diirfen fwir jagen, daB e3 dem Verfatjer 
auf die Hauptjacken anfommt: namlich die Perfonlichfeit der Bropheten auf 
uns twirfen aut lafjen, fetne Botfchaft aus den Beitumftanden 3u erflaren um 
aus dem lebendigen Wirfen der altteftamentliden Beugen fiir ciqenes Leben 
und Glauben Trieb und Sporn gu finden. Daher fprechen uns auch die ,,Cin- 
leitungen” gu den eingelnen Biichern, tworin er die prophetifchen Geftalten 
ffiggiert und fie uns im Nahmen ihrer Beitverhalinifje vorfiihrt, fo befonders 
an. 

Yukerdem freht S. auf pofitivem Grunbe, und er tft Durchaus nicht ein 
Wnhanger der Kvenen-Wellhaufen’jchen Schule, melche die Rropheten des 9. 
und 8. Sahrhunderts gum Schopfer des ethifchen Monotheismus Sfraels 
macht. Wms 3. B. nimmt im Gegenteil an, day feine Bettgenoffen denfelben 
Gottesqlauben haben twie er: ,Der Gott, in deffen Namen er auftritt, ift 
Dderfelbe, auf dejfen Gebheifs fcon ein Nathan und David und ein Elia dem 
Whah die guttliche Strafe verfiindigten. Wher das bleibt giveifellos fein gqro- 
BeS Verdienft, dak er in einer Beit eines neuen Kulturauffehwungs und eiz 
nes Danttt Hard in Had gehendei fittlichen Verfalles mit eiferner Monfe- 
queng fiir die fittliden Forderungen de§ Gottes der Vater eingetreten ijt.” 
Mit andern Worten, er ift nicht der Sdhopfer folchen Gottesqleudens, fondern 
der Neformator und Prophet desfelben. — 

Wer fich dat berdienfivolle Buch anfchafft, wird reichen Gewinn davon 
haben. Er fann jolche? enttweder durch das Cden Publifhing Goufe tn, oder, 
fwent er dDritben einen Freund oder Vertwandten hat, e8 fich durch dtejen fehit 
fen lajjen. Das lebtere wird erheblich billiger fein. Dabei fann er den Unz 
terfchied, der im deutfdhen Geld erheblich ijt, bem Vermittler aufommen laffen. 
Man ertodhne beim Veftellen unfer ,,Magagin.“ 
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Die Wpofielgejchidte des Lucas, Biveite Halfte Nap. 18—28. Aus. 
gelegt von Thendor Zahn. Leipzig. YW. Deicertidme Berlagsbuchhandlung. 
Erfte und giweite Wuflage. 1921. S. 895—854. $2.75. 


Dies ift der giwcite Band der Wuslegung der Apoftelgefdhidte von Bahn. 
Er gibt uns die Mif[tonsreijen des Paulus bis gu feiner Gefangenfaaft in 
Rom. Prof. Zahn, dejfen Hauptwerfe cine ,,Cinleitung in das Nene Tejta- 
ment” und etne ,Gefchtchte des neutejtamentliden Ranons” find, Hat feinen 
80. Geburtstag tehon am 10. Oftober 1918 gefeiert. Qn diefem feinem RKom- 
mentar jedoch merit man nichts von den Beichen de3 Wlters. Hier ift diefelbe 
ihm allezeit qeqenivartige Renntnis aller einfdlagigen Literatur, die unber- 
gleichlich ausgedehnte hiftorijce und tertfritifhe Gelehriamteit, dasfelbe jorg- 
fame UWhwagen berjchtedener Meinungen und diefelbe Selbjtandigkeit de3 Ur- 
teil8, die wir auch fonft an ifm bewundern. Dabei denfe der ungelehrte Lez 
fer nicht, Daf dte Wuslegung eine Hauptfadhlid philologijdhe Wusbeutung jer. 
Der Brhalt fommt gu feinem Recht, wie man das von einem fo durchaus po- 
fitiv gerichteten Mann wie Bahn nicht anders erfwarten darf. Sein Stil ift 
flar, durchfidjtig und anjprechend. 

Durdhaus newt war wn die Meinung, dah e3 givet Wusgaben der Wpo-z 
ftelgejdjtchte geqeben habe (er nennt fie 2 und B), beide bon Lucas herftamz 
mend, bon denen die givette (unfere 2. G.) um ein SechStel fiirzer alZ die 
erjte qefwefen fare. 

Was die Bett der Whfajfung der Upojtelqejchicdte anbelangt, fo 
glaubt 8., dap tiefelbe meniaftens 12—15 Sabre nach jenen zivet Sabhren von 
Bauls Wafenthalt in Font (28, 30) jtattgefurden habe. Ex habe nach Been- 
Diquig der Apvitelgefchichte vorgehabt, cin drittes Buch (die Apoftelaefchichte 
fwar Das aiweite) zu fchreiben, ,mit der beitimmten WUbjicht, in demfelben auch, 
an den vorldaufigen Schattenrif der glidliden und glangenden Gerufsar- 
beit de3 Paulus in Mom mahrend der aivei Sahre wieder anfniipfend zu er- 
zahlen, toie jene zivet Sabre im eingelnen verlaufen und twodurch fie gegen 
‘Die fveiterhin forigefebte LebenSarbeit deS ApojtelS abgeqrengt worden find. 
Wie viel toricjte Fabelet fchon des nachitfolgenden Sahrhunderts, wie viel 
ntlibfame Kletmarbett und tvie viel Streit der Forjher mare uns erfpart 
geblieben, fwenn e3 Goit gefallen hatte, dem erften Griechen unter den 
Sechriftttellern chrijtliden Glaubens die Vollendung feines unerjeblichen Werz 
fe8 gelingen 3u lajfen!* j 

Dem aufmerffamen Lefer des Buches wird e3 nicht an reidfter Anregung 
Fehlen Nicht nur wird er cin hefjeres Verjtandnis des Textes im eingelnen 
getvinnen, fondern er mag auch fich wieder in den Langit berlaffenen Strom 
wiljenfhajtlicge Studi hineingegogen fihlen. 


Die Pjalmen iiberfebt und erflart von Dr. theol. Rudolf Kittel (Bro- 
fejjor der Theviogie in Leipzig). 3. und 4. Auflage. Leipzig W. Deichertfdje 
Verlagsbucdhganvdlung. 1922. 462 Geiten. $2.25. 

Diefer 15. Band des ,Rommentars zum Alten Tejtament” (herausgege- 
ben bon Prof. Dr. theol. E. Sellin) erfcheint hier in 3. und 4. uflage. Rach 
Ginfichtnahme in denfelben fonnen fwir fehr wohl verftehen, warum RK. im 
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Voriwort fagt, dak feins feiner Vitcher ihm foviel Danf aus den Kreijen fet- 
net Lefer, vor allem der Etudierenden und Geiftliden, cingetragen habe als 
dieje Erflarung der Pyalnren. 

Sut UnterfGied von ander Kommentatoren namlich geht KS Xbfehen 
nicht darauf, cine befonders gelehrte, jondern eine fiir Die Lefer, befonders 
Die Studenten 1nd Geiftlichen unter ifnen, verftindlishe und zugleich lesbare 
Exflarintg gu ichvetben. Das qelehrte Material, bejonders da3 Grammatifa- 
Lifeve, wird in fi.rzen Wninerfungen zur Ueberfebung abgehandelt und auf das 
Notivendige befeirantt. Die gewdhnlichen Nonunentare liefern befanntlich jo 
viel Philoloaifdes und Tertfritijdhes, dag Me jachliche Erflarung und die 
theologifche und religidje Wusbeutung viel zu furg fommen. ,,2tcht ohne 
Grund ift fo dic Exregefe feit Nahrhunderten in den Geruch der Langeweile 
gefommnten.” 

Wir fHiien unfern Lefern verfichern, dap jie beim Stutium dtejfes Bie 
ches ferte Lugeiwetle empfinden twerden. Wir lajen gejtern die ECxflariung 
de3 1. Bjaliut und ditrfen fagen, dak uns dabei foviel neue Gefichtspunfte ge- 
geben wurden, dak mir iiber ifn jebt ganz anders predigen founten. Neder 
Pjalim erHalt eine Ueberfchrift, die oft fehr anjprechend ijt and immer den 
praftijeh-religttfen Charafter deS Liedes ausdriift (Pj. 1: ,,Die ziwet Wege;” 
3: ,Morgentied;” 4: Cin WAWbend int Frieder Gottes;” 11: ,,Geaen den 
Kleinmaut;” 23; ,Der Herr mein Hirt und mein Wirt;” 27 a: ,,9ft Gott 
fiir mich, jo trete;“” 276: , Sehova der Verjtopenen Hort,” u. 7. w.). Beim Lez 
jen DdDiefer WUeberfehriften merft jeder, daf ihm in Ddtefem Rommentar nicht 
mux eine gelebrie fritifde Creqefe qeboten twird, fonder etinas, das fetnem 
religivfen Bediirfuis entaeqenfommt. d 

Sn der Cinleitung, Gette 5—57, horen wir itber die Stelling des Bjalters 
im Kanon, feine Gefchichte, poetijcdhe Form, Verfajfer u. f. tw. Dann werden 
wir gleich in mediam rem gefiihrt, und bald jieht fogar der, welcher fein He- 
braifah faft qang bergeffen bat — und folcher gibt eS viele unter uns dap 
jelbjt ihm ein reiches Miah! bereitet ft. 

Wir fonnen daher infer Britdern mir raten: ,Xinun Deinen Brief, 
jeg Dich und fdreibe flugs” an die WX. Deichertfdhe Verlagsbuchhandhing — 
Leipzig, Konigftrape 25, und beftelle das Bueh. CS fojtet, wie oben gefact, 
$2.25. Du lege alfo dret Papier Dollars in einen regtftrierten Brief, fo dak 
etwas firs Porto abfallt. Was itbrig bleibt, wird quigefdjrieben. 

Wer das tur, wird wns bald nach Empfang des Buches einen twarinen 
Danfeshricf febretben, wie uns das fchon mehr als einmal paffiert ijt. Er 
bergejic nicht, bet der Vejtellung das Theol. Magazin” gu ertwahnen! 


Bur gefl. Notiznahme! 


wit dem Book Review” des Matheftes regenfierten wir das 
ausgescidnete Bue) pon Dames Bifjett Pratt, “The Religious 
Consciousness,’’ a Psychological Study. Wir gaben den Preis mit 
$4.00 an. Sekt teilt uns ein Bruder, der es fice) auf unjere Empfeb- 
lung bin Hat fommen lajjen, mit, dak eS blu $2.50 foftet. Wm 
fo mehr jollten es redjt viele fic) anfehatfen. (Man nemne das 
» Sheol. Magasin.) 
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